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REIGNING IN LIFE 


CHAPTER I 


THE CONDITION OF KINGSHIP 


HE universality of sin in the world needs no 

demonstration. The pages of history are 
reddened with its story, the newspapers con- 
stantly chronicle transgression, and every one of 
us is convicted by his own conscience. We all 
recognize sin as the enemy of the human race. 
A world without sin would rival heaven in 
happiness. 

What, then, must we do in relation to sin? 
Must we submit to it as inevitable? Must we 
bow our necks to it as an all-victorious monster? 
Over against the unanimous testimony of the en- 
tire human family we may put the definite asser- 
tions made in the Word of God. Paul tells us 
plainly, “Sin shall not have dominion over you” 
(Rom. 6:14), and the reason the name “Jesus” 
was given to our Lord at his birth is thus stated, 
“for it is he that shall save his people from their 
sins” (Matt. 1:21). The Apostle to the Gentiles 
even goes so far as to find in the triumph of evil 
the ground for the certainty of victory over it, 
“where sin abounded, grace did much more 
abound” (Rom. 5:20). Paul was never weary of 
telling of the superabundance of Divine grace. 
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If deliverance is ever to come to man it must 
be by means of a power beyond his own. The 
sinner knows himself to be utterly helpless. He 
feels himself to be afloat on a swiftly rushing 
current. The oars of his own effort are power- 
less to stem it, yet he knows full well that the 
stream will end in a Niagara which will plunge 
him into perdition. There are moments, perhaps, 
when he says, “I would give anything to be pure. 
If this vile body is the cause of my transgression, 
let it die! If this weak heart is the seat of the 
disease, purge it, no matter how fierce the fur- 
nace! Give me the strength needful to live the 
life of holiness; that life so beautiful, so heav- 
enly, that God himself must be its center and 
inspiration.” 

Nothing the sinner can do by his own activity 
will secure his release from the awful power 
which has mastered him. The tentacles of self- 
will, and lust, and opposition to God, and dis- 
honesty, are about him, and are continually tight- 
ening their fearful hold. Even though his sin 
may be of a character which in the eyes of the 
world is respectable, the man knows that his life 
has been poisoned at its springs, that viewed in 
the light of the holiness of the Divine require- 
ments he must hang his head in shame and plead 
guilty before God. Every day man has forced on 
him the fact that, however it has come about, he 
is out of harmony with the will of his Maker, and 
in deadly discord with himself. 

As man looks within himself he sees no ground 
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for hope. He cannot erase any part of the record 
of the past. No turning over a new leaf will 
avail anything, for were the transgressor of the 
law of God able suddenly to stop sinning and 
never again act contrary to the Divine will, the 
deeds of the past would still have to be reckoned 
with. Good therefore as every effort to do right 
on the part of the unconverted man may be in 
the eyes of the world, it does not im any way alter 
his standing with God, or win his acceptance 
with him, for “all have sinned, and fall short of 
the glory of God” (Rom. 3:23). 

But there are some who seem to imagine that 
while they must repent of their evil works and 
repudiate them, they may trust to their good 
works to admit them to heaven. The Bible 
speaks of “repentance from dead works” (Heb. 
6:1), and characterizes the unconverted man as 
“dead in trespasses and sins” (Eph. 2:1). “Dead 
works are works performed by one whose life is 
separated from the life of God. When anything 
is separated from its source, there must be death. 
Separate the stream from its fountain, and there 
is death. Separate the branch from the tree, and 
there is death. Separate the body from the soul, 
and there is death. Separate the soul from God, 
and there is death. There may be natural life, 
but there is spiritual death. The intellect lives; 
the will lives; the heart lives; the conscience 
lives; the instrumental faculties of action are all 
alive; but all the works, to the production of 
which they combine, not being instinct with the 
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love of God, are dead works” (Stanford’s “Central 
Truths”). 

Let us then recognize plainly that penitence 
without atonement will never satisfy the law. 
The alternative which the law prescribes is not, 
“obey or weep,” but “obey or suffer the penalty.” 
Nor can the sinner meet the requirements of jus- 
tice even by yielding a perfect obedience in the 
future. This would mean that the law would 
consent to its own dishonor by accepting a par- 
tial fulfilment; that failing to obtain all its just 
demands it would be willing to be satisfied with 
a compromise. It would also mean that the sin- 
ner is capable of living in the future up to the 
standard which in the past he has so shamefully 
fallen below. Human experience unanimously 
negatives such a hope. But even then there is a 
fundamental difficulty, and that is that “dead 
works,” the works of one in vital separation from 
God, could never satisfy the demands of the 
Judge of all the earth. 

There are those who profess that they are pre- 
pared to trust to the Fatherly love of God. To 
do this is to mistake the relationship which ex- 
ists between God and man, for it is to lose sight 
of the regal prerogative of the Most High. God 
has established his throne in the heavens. He 
sways a scepter of righteousness. He is the 
Judge, of too pure eyes to behold iniquity. He 
will by no means clear the guilty. The earthly 
judge who is the father of the criminal would be 
a greater transgressor than his son if he allowed 
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the yearnings of his heart to arrest judgment. 
God will not abrogate or change the laws of 
eternal justice by a wanton absoluteness of 
power. The laws of God are the expression of 
essential righteousness, and therefore are sub- 
ject to no modification. If God were to accept 
anything short of complete fulfilment of the re- 
quirements of that law there would be no such 
thing as eternal and immutable rectitude. 

The sinner is confronted by two tremendous 
facts; first, that he has broken the law of God 
and deserves condemnation; and second, that 
there can be no forgiveness for him which shall 
arise from weakness on the part of his Almighty 
Judge. There is no possible remedy which he 
can suggest for his own case. Whatever way of 
salvation is found must originate with God, the 
injured party, and not with the transgressor 
himself, 

According to the New Testament, “God is 
love”; and impelled by that marvelous attribute 
he has devised a plan by which he may be “just, 
and the justifier of him that hath faith in Jesus” 
(Rom. 3:26). If the method be worthy of God 
it must be at once the expression of infinite love 
and of absolute justice. Both these meet in per- 
fection in the cross of Jesus Christ. “Grace and 
truth [mercy and justice] came through Jesus 
Christ” (John 1:17). “Mercy and truth are met 
together; righteousness and peace have kissed 
each other” (Psa. 85:10). These two, which be- 
fore were antagonistic, became in Christ the 
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hemispheres which form the perfect orb of the 
revelation of God. 

Henceforth the two great antagonisms are 
grace and sin. Grace is divine, infinite Love 
working out the great purpose of Mercy. It 
represents the whole sum of forces and influ- 
ences by which that Love would redeem the 
sinner. It is the love of the Father who pities, 
and bears with, and sacrifices himself for, the 
truant, ungrateful son. It is the patient, plead- 
ing, yearning love, which emptied Heaven of its 
glorious King, and brought him down to earth 
as the Man of Sorrows to shed his own precious 
blood and die for sinners. 

Up to the time when the cross was set up on 
Golgotha sin was king, but from that day grace 
reigned; “that as sin reigned in death, even so 
might grace reign through righteousness unto 
eternal life through Jesus Christ our Lord” 
(Rom, 5:21). Where law failed grace triumphs. 
Grace is the reigning conqueror over sin. It is 
for the sinner to determine for himself whether 
he is to remain under the rulership of sin, or to 
become a member of this new kingdom, grace. 
Grace reigns through righteousness; it is a joy- 
ous, glorious reign. Grace will not only make 
the sinner realize that his sin is covered, but it 
will make him love righteousness. Grace is no 
enemy of justice. 

Grace caused righteousness to become incar- 
nate in the Person of Jesus. He lived a per- 
fectly holy life; and now he desires, by grace, to 
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enter into the sinner, who is pardoned by the 
blood-sacrifice he offered, and reproduce in him 
his own performance of the Father’s will. Ac- 
cepting Christ, loving him, it is God’s own right- 
eousness which man accepts and loves. It is the 
Lord’s own life into the fellowship of which he 
enters; his desires become the same as his Mas- 
ter’s. He shares the Redeemer’s joy as he shares 
his work of reclaiming the lost. He has some 
foretaste of Christ’s glory now, and knows that 
he will rejoice in his glory through eternity. 

Grace can only bless through righteousness. 
The righteousness of grace has a blessedness all 
its own. But the exercise of grace entailed un- 
speakable suffering to the heart of God. No 
sooner had sin entered into the world than a 
promise of the ultimate victory of Love over sin 
was given (Gen. 3:15). Through the centuries 
that followed the Father was anticipating the 
offering of his Son whenever a sacrifice was, pre- 
sented. At last, in the fulness of time redemp- 
tion was consummated in the death of Jesus 
Christ for the sin of the world. 

If God has devised a remedy for the appalling 
evil of sin, there is nothing for us to do but to 
ascertain how that remedy can be applied. When 
the Israelites were bitten by fiery serpents and 
were dying in the wilderness, one positive, com- 
plete, and instantaneous cure for every case, 
however desperate, was presented by Jehovah. 
Each sufferer had but to look at the brazen ser- 
pent, set up on a pole in the midst of the camp, 
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and he would be restored immediately. The need 
for the crucifixion of Jesus was exactly parallel 
to that of the uplifting of the brazen serpent, 
for “As Moses lifted up the serpent in the wilder- 
ness, even so must the Son of man be lifted up” 
(John 3:14). There was a desperate and awful 
necessity for the cross. The whole human race 
were in the power of death because infected by 
the deadly poison of sin. The same infinite love 
that invented the remedial serpent prompted the 
sacrifice on Calvary. The same simplicity char- 
acterizes the method by which the crucifixion of 
Jesus becomes the remedy for sin as that by 
which the serpent brought healing. 


“There is life for a look at the Crucified One.” 


He who, realizing that he is a sinner and turn- 
ing from sin to God, sees that Jesus on the cross 
bore his sins, has but to accept by faith the Di- 
vine remedy for sin and he will be “accepted in 
the Beloved.” Faith has no merit in itself, but 
without faith there can be no salvation. Faith is 
trust. The radio receiver may be a tiny instru- 
ment, but it is tuned to harmony with mighty 
waves of power that are sweeping round the 
world and out into immeasurable space. So the 
heart of a trembling child, or of an abandoned sin- 
ner, may be adjusted to the infinite love and wis- 
dom and mercy of God by the simplicity of faith. 

If our faith were demanded by any one but the 
Son of God, we might well fear to respond, but 
he who commands us to trust him is so infinitely 
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wise and good that any hesitation to repose abso- 
lute confidence in him is as absurd as it is wicked. 
Therefore we have never to ask ourselves, “Do I 
trust enough?” But having committed ourselves 
to the Lord by a simple act of faith, we have to 
look resolutely from our faith to its Object. 
Bishop Moule says, “Ask not, Do I rely enough? 
but, Is Jesus Christ great enough and gracious 
enough for me to rely on? The introspective 
microscope is laid down. The soul’s open eyes 
turn upward to our Lord Jesus Christ; and faith 
forgets itself in its own proper action. In other 
words, the man relies instinctively upon an Ob- 
ject seen to be so magnificently, so supremely, 
able to sustain him. His feet are on the Rock, 
and he knows it, not by feeling for his feet but 
by feeling for the Rock.” 

The act of faith by which we secure salvation 
is the appropriation of a Person. Jesus Christ 
becomes ours as truly as we become his. John 
says, “As many as received him, to them gave he 
the right to become children of God, even to them 
that believe on his name” (John 1:12). “Re- 
ceiving him” and “believing on his name” are 
shown to be synonymous terms. Believing is 
receiving him. 

This is the initial act in the Christian life, and 
unless it has been performed it is useless to en- 
quire further into the matter. If any reader 
should realize that he has not taken this definite 
and all-important step, there is no need for him 
to cast this book aside and to say, “This is not 
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for me,” but he can qualify instantly for all the 
privileges of the child of God if, turning sincerely 
from sin, he reposes his trust in the Saviour of 
the world by simply accepting by faith the sacri- 
fice of Calvary as offered for his transgression. 

No other terms are presented in the New 
Testament for our acceptance with God. Multi- 
tudes rely upon attendance at the sanctuary and 
the rites of the church, but it is possible to be 
punctilious in the outward observance of religion 
and yet be a stranger in the heart from God. 
Many persons confound joining the church with 
conversion, but a man may be a member of an 
evangelical church and yet wholly lack the life 
of God. 

When this solemn transaction is accomplished, 
the sinner has become a believer, and there has 
taken place in his heart a miraculous transforma- 
tion which Jesus spoke of as being “born anew,” 
or “born from above” (John 3:3-8). The re- 
deemed man has passed out of death into life 
(John 5:24). 

At conversion the pauper becomes a king. 
However rich the unconverted man may have 
deemed himself to be, he is in the eyes of the 
Lord “the wretched one and miserable and poor 
and blind and naked,” but when by faith he re- 
ceives Jesus, “all things are his.” “He that spared 
not his own Son, but delivered him up for us all, 
how shall he not also with him freely give us all 
things?” (Rom. 8:32.) 

But the king does not always exercise his pre- 
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rogatives or enjoy the privileges of his position. 
This is the condition of many Christians. The 
beggary of the past is over, but the regality of 
the present is not recognized by them. The ques- 
tion discussed in the following pages is not 
whether the Christian may exercise his kingship 
or not; that is answered definitely in Scripture. 
Our subject is, how may we reign in life? How 
may life become for us from this time forth a 
continued victory? 

Paul in Romans 5:12-21 argues that through 
one man (Adam) sin entered into the world and 
death through sin. He then goes on to show 
that through Jesus Christ infinite blessings come 
to the many, and in the 17th verse he says, “For 
if, by the trespass of the one, death reigned 
through the one; much more shall they that re- 
ceive the abundance of grace and of the gift of 
righteousness reign in life through the one, even 
Jesus Christ.” Mark the glorious fulness of the 
Divine gift to every converted man, “Abundance 
of grace.” Grace is the unmerited favor of God, 
and this flows in a continuous stream. But not 
only is grace given in abundance, but also right- 
eousness. “There is therefore now no condemna- 
tion to them that are in Christ Jesus” (Rom. 8:1). 
“Who shall lay anything to the charge of God’s 
elect? It is God that justifieth; who is he that 
condemneth?” (Rom. 8:33, 34.) Of those in 
this blessed state of riches and security Paul 
says they shall “reign in life through the one, 
even Jesus Christ.” 
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Brother believer, the time of your new birth 
was your coronation day; have you failed to 
reign in life? Eternal life became yours when 
you believed (John 3:16), and is yours now, as it 
will be in the glorious future; and in that life, 
begun now, but never to end, you are to reign. 
You are not a dethroned monarch who has been 
driven off his throne, but you have been either 
ignorant of your royal rights or you have been a 
traitor to yourself and to the Omnipotent ruler 
who bestowed your august title upon you, and 
has secured all its privileges and honors for you. 
You have not to win your way back to this 
throne by bitter warfare against your spiritual 
enemies, but you have to put your hand into the 
pierced hand of him who by his death bought 
this supreme honor for you, and he will place 
you at once upon the throne he has meant you to 
occupy, but which you have deserted, and you 
shall “reign in life.” 


CHAPTER. II 


THE DIVINE IDEAL ATTAINABLE 


wo Christian course is intended by the Lord 

to be one of continued triumph. It should 
be progressive, and the gradation should be from 
glory to glory, for the King’s honor is bound up 
in the success of his subjects. 


“From victory unto victory 
His army doth he lead.” 


He goeth forth at the head of his redeemed ones, 
“conquering and to conquer.” The Christian 
life should be one of gladness. We are told to 
“rejoice in the Lord alway.” Bunyan, in his 
“Holy War,” tells that when Shaddai became 
undisputed King of Mansoul, all the bells of the 
city were set a-ringing, and there was much 
music and dancing, and there were feasts at 
which were served many rare and curious dishes. 

The Churches to which Paul addressed his 
epistles were composed largely of men and 
women of a mean social degree. Some of them 
were slaves and they included “not many wise 
after the flesh, not many mighty, not many 
noble.” Yet the Apostle writes to the members 
of these Christian communities as though they 
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were possessed of the highest possible dignity. 
He looks upon them as being seated in the Heav- 
enlies with Jesus Christ, as sharing the resurrec- 
tion life and ascension glory of the Lord. He 
even tells them that they should have the mind 
of Christ. If we think for a moment of that mind 
we shall see what the Apostle’s conception of a 
Christian is. Picture the depth of Christ’s com- 
passion. His tears were not merely those of a 
King, but of the Son of God, and behind his 
simplest act of tenderness there beat the great 
heart of infinite love. He would have his fol- 
lowers to go after the depraved and lost with the 
very pity which made him, as the Good Shep- 
herd, seek for the straying sheep. He expects 
them to bear insults and shame with the same 
patience and absence of resentment as he mani- 
fested. Truly it is impossible to exaggerate the 
magnificence of the Christian ideal as set before 
us in the Word of God. 

Notwithstanding all this, we are compelled to 
recognize that there are numbers of Christians 
who sorrowfully own that their spiritual condi- 
tion is absolutely unsatisfactory. They turn with 
a sigh from the perusal of the Bible, feeling that 
their experience in no way answers to the expec- 
tations which many passages of the Scripture 
warrant. They think of the martyrs and con- 
fessors, of the sanctified men and women of by- 
gone days, and feel themselves to be unworthy 
of such an heroic ancestry, and that their Chris- 
tian career falls far below the glorious nobility 
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of the past. Browning, in the commencement of 
the poem “The Easter Day,” says, 


“How very hard it is to be 
A Christian; hard for you and me,” 


and there are thousands of members of churches 
whose feelings he voices. But this should not be 
so with us. The divine intention is that we 
should go from strength to strength. “He giveth 
more grace.” He means us to “mount up with 
wings as eagles, to run and not be weary, to walk 
and not faint.” 

The contrast between the glorious possibilities 
presented in the Word of God and the actual at- 
tainments of many Christians would be sad 
enough, even if the only result were the loss of 
joy and triumph that might be theirs; but from 
the fact that it produces the most disastrous ef- 
fects upon the cause of Christ it becomes tragic 
indeed. How can those to whom life in Christ is 
so eminently unsatisfactory be expected to be 
very zealous in leading others into the enjoy- 
ment of it? Or how can we anticipate that such 
as view it from the outside will be greatly im- 
pressed with its dignity, or have any strong de- 
sire to enter into possession of it? 

If this failure is unavoidable, we must, of 
course, simply acknowledge the defeat and ac- 
cept the inevitable. In that case, we shall be 
compelled to charge the Scriptures with misrep- 
resentation on certain subjects of revelation. 
They have held out hopes that cannot be realized, 
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and have given definite promises that can never 
have been intended to be fulfilled. They have 
been guilty of exaggeration on a topic on which 
plain speech was most desirable. If, however, 
they are the Word of God, this is impossible. 
“Let God be true and every man a liar.” 

Success must be within our reach, although it 
may not be attainable so long as we depend upon 
our own strength. We may beat ourselves in 
vain against the iron bars of the prison in which 
we find ourselves, but to do so becomes crimi- 
nally foolish when we discover that an Almighty 
God is only waiting for our cry for help to fling 
wide open the door of the dungeon and permit 
us calmly and without difficulty to pass into free- 
dom. The consciousness of our own helplessness 
might well plunge us into despondency if no 
other revelation were made, but each of us, like 
Christian in “Pilgrim’s Progress,” has in his 
bosom the key of the divine promises, which will 
unlock every door, and therefore none of us need 
remain in the Castle of Giant Despair. 

Let us then honestly face the issue that our 
privilege and our duty are coequal. What is 
promised to all is realizable by each. To take a 
discount off the promises of God is to insult his 
majesty by impugning his Word. “Hath he said, 
and shall he not do it? or hath he spoken, and 
shall he not make it good?” This is a case in 
which, 

“To doubt would be disloyalty, 
To falter would be sin.” 
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Every royal invitation is a command. Our possi- 
bilities are our responsibilities. Punishment 
awaits the servant who knows his Lord’s will 
and does it not (Luke 18:47). 

From the Word of God we can learn the di- 
vine purposes concerning us, and we have no 
right to be content with anything less than the 
Lord’s revealed will. We sometimes pride our- 
selves on having ideals so lofty as to be unattain- 
able, but no ideal is beyond the reach of Om- 
nipotence, and Christian attainment is not limited 
by human power, but is measured by divine 
grace. 

We are tempted to elude the difficulty pre- 
sented by the sublime requirements of Scripture 
by saying, “They are idealistic.” That is, we 
look upon them rather as standards of perfection 
than as the Lord’s deliberate announcement of 
the things he expects from us because he is pre- 
paring to work them in us. 

There are of course great passages in the Bible 
which cannot be exhausted, presenting possibili- 
ties which we may never hope fully to realize. 
The true Christian life is marked by progression 
and expansion. Paul himself confessed, “Breth- 
ren, I count not myself to have apprehended.” 
In the sentence before he had. said, “Not as 
though I had already attained, either were al- 
ready perfect: but I follow after, if that I may 
apprehend that for which also I am apprehended 
of Christ Jesus.” To the last we shall be hum- 
bled by the smallness of our achievements com- 
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pared with the infinite possibilities suggested by 
such words as, “that ye might be filled unto all 
the fulness of God.” But the fact that there must 
always “remain yet very much land to be pos- 
sessed” (Josh, 13:1), is no reason why we should 
not to the utmost of our powers “possess our 
possessions” (Obad. 17). 

To call some things “ideals” is to degrade 
them. An ideal may serve its fullest purpose as 
it remains continually beyond our grasp, as a 
point toward which we strive though we may 
never hope to reach it; but a promise calls for 
honest fulfilment, and a duty for strict obedience. 
To idealize the divine promises or human duties 
is to destroy their value. The Word of God is 
not to be treated as a book of poetry whose high- 
est purpose is to appeal to the imagination, but 
as the definite unfolding of the will of the Lord 
concerning man, and as the practical guide of 
human life. When once we have ascertained 
what the purpose of God concerning us is our 
duty is clear. 

The New Testament presentation of a Chris- 
tian is exalted and imposing. He is a citizen of 
no mean country. The subjects of the Kingdom 
of God are “an elect race, a royal priesthood, a 
holy nation, a people for God’s own possession.” 
Jesus is a King of kings. It is true that he has 
so opened the way into his dominion that publi- 
cans and sinners, harlots and outcasts, may en- 
ter, as well as the respectable and moral; but 
when such people have once become enrolled as 
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members of his commonwealth, every woman 
becomes a queen, every mana king. They are to 
“reign in life by one, even Jesus Christ.” The 
patent of their royalty is not anything that they 
are in themselves, but the costly ransom that 
has been paid for them. 

The triumphant and regal position is not to be 
attained by the Christian as the result of effort, 
but accepted by faith as a gift. Paul says, “They 
that receive the abundance of grace and of the 
gift of righteousness reign in life through the 
one, even Jesus Christ” (Rom. 5:17). We have 
no right, therefore, to postpone our Kingship 
further than God does. True, the final corona- 
tion must be in a future life. “To him that over- 
cometh will I grant to sit with me in my throne, 
even as I also overcame, and am set down with 
my Father in his throne.” But we are to “reign 
in life.” This means immediate victory. 

The King is a conqueror. The Kingdom over 
which any sovereign rules is limited by unsub- 
dued foes within or without. The kingly instinct 
works toward universal conquest. If a rebellious 
habit continues to dispute with God the sover- 
eignty of our mind, or an evil propensity still 
asserts its power, we are not “reigning in life” 
as Christ would have us. 

We reign as vice-regents of the Lord, who is 
“the only Potentate” (1 Tim. 6:15), and it is 
therefore treason on our part if we allow a single 
passion to introduce anarchy into the Kingdom 
of our souls, The yictory is not ours. The im- 
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perial position is granted to us as “a gift of 
righteousness.” We “reign in life through the 
one.” We “receive abundance of grace.” Christ 
expects us to reign; we therefore have the right 
to claim from him a sufficient supply of power to 
enable us to assert and maintain the dominion. 


CHAPTER III 


THE LIFE OF FAITH 


path is a mystery, but that need not trouble 

us. All that is great is mysterious. The ge- 
ologist can explain the formation of the gravel, 
but he cannot hazard a guess as to how gold 
comes to be init. Height and depth are but re- 
verse measurements. The best things present 
the profoundest enigmas. What is more mys- 
terious than love? Is love the less beautiful and 
precious because we cannot understand it? The 
noblest love is the deepest. Love that is like 
the babbling brook, a shallow, chattering affec- 
tion, is worthless. Love should be unfathomable 
as the ocean. Such love is of God, for God is 
love, and he is infinite. Life is a mystery, but we 
do not have to interpret the riddle of existence 
in order that we may live. Life is for the uncon- 
scious babe as much as for the mature philoso- 
pher. We are encompassed by mystery. Unan- 
swerable questions arise in regard to the most 
ordinary matters, 

Do not then try to understand what faith is 
before exercising it. When you step on the ocean 
liner you do not analyze your faith in the skill 
of the captain or the trustworthiness of the ship; 
you simply go on board and surrender yourself 
without controversy. Why, then, when it comes 
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to exercising. confidence in the Living God, do 
you desire to have a complete understanding of 
the mental processes by which the act is to be 
performed? 

Two great forces are at work in all things that 
concern us. These two elements meet and blend 
in the commonest things and their union neces- 
sarily produces the mystery of life,—they are di- 
vine law and human will. A boy cannot throw a 
stone into the air without these two principles 
being in force. All around us we see omnipo- 
tence and feebleness in joint activity; infinite 
wisdom and shortsighted ignorance in co-opera- 
tion; a universe in which distances are reckoned 
by millions of miles, and the plane of human ef- 
fort, which is measured by inches; eternity, the 
lifetime of God, the birthday of the worlds; and 
time, made up of moments. Yet out of the inter- 
play of these apparent antagonisms arises the 
ordinary life of man, with his birth and death, his 
constant toil, his days and nights, his hopes and 
fears, 

Most Christians recognize that faith is essen- 
tial to salvation, and that believing in Jesus is 
the simple acceptance of him and the appropria- 
tion of his finished work; but having taken that 
first step they imagine that every forward move- 
ment must be the result of untiring effort, or, if 
dependent in any measure on faith, that faith is 
a much more elaborate and difficult act than the 
trust by which as guilty sinners they flung them- 
selves on the mercy of God. This is a grave 
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error. The faith that sanctifies is precisely the 
same as the faith that saves. The holiest man is 
the most childlike. The simpler faith is, the 
more powerful it is. 

It cannot be too strongly emphasized that man 
is rendered holy by God, and that this is done in 
as far as he accepts by faith the divine inwork- 
ing. All that we shall hereafter urge the reader 
to do is but the activity or the outcome of faith, 
and every achievement we shall point to will be 
the result of the direct operation of God. “Work 
out your own salvation with fear and trembling. 
For it is God that worketh in you both to will 
and to do of his good pleasure” (Phil. 2:12). The 
first sentence of this text makes it appear that all 
is of faith, for by no other means can we work 
out our own salvation; the latter part represents 
it as all of God, even the willing as well as the 
doing being the result of his working in us. 
Holiness is bestowed on us by God, not attained 
by our own efforts. But if sanctification is the 
gift, faith is the outstretching of the hand to 
receive it. 


“Faith is an affirmation and an act 
Which bids the eternal truth be present fact.” 


Faith is no unsubstantial rainbow, which a 
burst of sunshine causes to appear in ephemeral 
beauty, spanning the threatening heavens. It is 
the mighty arch, resting on the word of the Most 
High, and built of the eternal granite of the 
promises of God. 
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Faith is not like the stairway which Jacob saw, 
fit only for angels’ feet to tread, which faded 
into a sacred memory when he awoke. It is the 
King’s high-road, and the wayfaring men, though 
fools, shall not err therein; or it is a narrow path, 
with many steep pieces of climbing, but affording 
marvelous views of the “Land of Far Distances” 
(Isa. 33:17 marg.), and joys unspeakable and full 
of glory. 

Faith is no rare exotic, transplanted from an- 
other land, which needs to be nursed in a hot- 
house, and requires the skill and care of an 
expert to preserve its feeble life. It is in its 
natural home on this earth, in the heart of man. 
The atmosphere of Heaven is too rare for it, and 
causes it to expire, and knowledge to be perfected 
in its death (1 Cor. 13:12). The light of the 
celestial regions is so intense that there faith is 
lost in sight. 

“Now abideth faith, hope, and love, these 
three” (1 Cor. 13:13), yet the three are one, 
though faith is of this world, while hope bridges 
the distance between earth and heaven, and love 
is of heaven even though seen on earth (1 John 
4:7). Faith is natural to the spirit of man. Hope 
is awakened in man by the revelation of joys to 
come, Love, natural to God, is bestowed on man. 

Faith is for the night of time. Hope views the 
dawning of the morning. Love realizes some- 
thing of the meridian splendor of eternity. So 
faith is the commonplace one of the three lovely 
sisters. Her beauty is that of earth, as love’s is 
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of heaven. It is through her that we become 
acquainted with the other two. 

The everyday life of man would be impossible 
without faith. Society is built upon mutual con- 
fidence. Faith in our fellow-men is often rudely 
shaken, because misplaced, but notwithstanding 
that we continue to live lives of trust. Without 
faith there would be no banks, no railways, nor 
even baker’s shops. Banks may fail, railway 
passengers be subjected to accident and death, 
and bread may be adulterated, but these institu- 
tions still remain. Nor can we live without ex- 
ercising faith in God continually, whether we 
realize it or not. 

Faith has no power of itself, but is the link that 
unites us to the strength of God. Faith does 
nothing except lay hold on the Lord, but it en- 
ables God to work in us. When the poor woman 
laid her trembling hand on the hem of Christ’s 
garment she did nothing for her own healing, 
yet she did everything that was needful, for she 
placed herself in direct communication with the 
life-giving power of Jesus. A simple illustration 
may make this clear. Imagine a poor man to 
whom a rich person gives a check made out “to 
order.” He takes it to the bank and the cashier 
says to him, “It needs endorsement. Write your 
name on the back of it and I will cash it.” “But,” 
says the man, “what is the good of my signature? 
I have no money.in the bank. No one would 
honor any check that I might draw.” “Sign your 
name,” replies the cashier. “But I do not see 
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what good my signature will do,” retorts the 
man. He might go away and declare that the 
check was no good and that the banker would 
not give him the money, or he might say, “I do 
not see how my signing my poor unworthy name 
can affect a bank transaction, but I will endorse 
the check and receive the money.” 

The apostle John, in the preface to his ‘Gospel, 
tells us that faith is the personal acceptance of 
Jesus Christ. He says, “As many as received 
him, to them gave he right to become children of 
God, even to them that believe on his name” 
(John 1:12). Here “receiving him” is spoken of 
as “believing on his name.” In the next verse 
those who perform this act of faith are said to 
be “born of God.” This is conversion, the pass- 
ing from death unto life. 

The babe’s first breath is the beginning of a 
lifelong series of respirations upon which his 
very existence depends. In the same way the 
child of God commences his new life by the exer- 
cise of faith, and that life is maintained by con- 
tinual acts of trust, differing in no essential way 
from the primary one. Paul tells us that every 
advance in the Christian life is made in exactly 
the same way as the initial step of conversion is 
taken. He says, “As therefore ye received Christ 
Jesus the Lord, so walk in him” (Col. 2:6). We 
progress in the spiritual life precisely as we 
entered upon it. 

The sinner in order to accept Christ must ac- 
knowledge that all his “righteousnesses are as 
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filthy rags” (Isa. 64:6), and once realizing that 
the robe of Christ’s purity has been cast around 
him, he must never attempt to clothe himself in 
the garment he has cast off. Yet this is what 
many do. Having proved before conversion the 
impossibility of pleasing God by deeds of right- 
eousness of their own, they no sooner feel them- 
selves to be saved than they set about the old 
task already found to be beyond their power. 

There is not one source of strength for the 
commencement of the Christian life and another 
for its development. From the human side it is 
faith from the beginning to the end. Whatever 
be the special need of the moment, whether it be 
more love or intensified zeal, or a fuller realiza- 
tion of the presence of God, or victory over sin, | 
or power for service, the fitting cry of the heart 
is the prayer of the disciples, “Lord, increase 
our faith” (Luke 17:5). 

We should be ashamed when we think of how 
readily we exercise faith in men, and how slow 
we are to believe in God, This was a constant 
grief to the Lord Jesus, as he saw it even in his 
own followers. “O ye of little faith” was an ex- 
pression often used by him (Matt. 6:30; 8:26; 


2God desires that we should be “rich in faith’ (James 2:5), that 
we should “abound in faith” (2 Cor. 8:7), that we should “stand 
fast in the faith” (1 Cor. 16:13), “fight the good fight of faith” (1 
Tim. 6:12), “withstand steadfast in faith” (1 Pet. 5:9). He would 
have us stand by faith (Rom. 11:20), walk by faith (2 Cor. 5: 
7), live by faith (Gal. 2:20). The work of holiness is represented 
as being wrought through faith in such passages as “purifying their 
hearts by faith” (Acts 15:9), “sanctified by faith” (Acts 26:18), 
“that Christ may dwell in your hearts by faith’ (Eph. 3:17). Thus 
the Christian life in every stage is one of faith. 
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14:31; 16:8; Luke 12:28). It is true that he 
valued faith highly even when it was small, say- 
ing, “Verily I say unto you, If ye have faith as a 
grain of mustard seed, ye shall say unto this 
mountain, Remove hence from yonder place; and 
it shall remove; and nothing shall be impossible 
unto you” (Matt. 17:20); but in this saying he 
was not commending the smallness of the faith. 
Jesus puts no premium on the littleness of faith, 
but on its vitality. He did not say, “If ye have 
faith as a grain of sand,” but “as a grain of mus- 
tard seed,” which he himself used as an illustra- 
tion, because of its wonderful self-multiplying 
force (see Mark 4:30-32). The greatness of faith 
called for his special commendation (Matt. 8:10; 
Luke 7:9). He looked upon faith as a living 
principle; and it was the life in it that he rejoiced 
in. If our faith remains as small as the mustard 
seed it will do nothing, but if it grows as that 
grain does, nothing is impossible to it. 


CHAPTER IV 


DESPAIR OF SELF 


part writing to the Corinthians, spoke of 

two kinds of Christians, whom he called car- 
nal and spiritual; Jesus described the Laodicean 
Church as “lukewarm.” When we, though we 
have been converted, realize that we are not 
“spiritual,” but come under the category con- 
demned by Jesus as “neither cold nor hot,” and 
determine no longer to remain in the unsatisfac- 
tory condition, we immediately discover that the 
task of bringing about the radical change needful 
to make us pleasing to God is utterly beyond our 
strength. If we dare to minimize the difficulty, 
and to imagine that merely by good resolutions 
we may meet the divine requirements we are 
doomed to immediate and complete failure. 
What we must do is to recognize that the busi- 
ness is of the most tremendous importance. 

We must get alone with God and in the still- 
ness of the divine presence let the awful search- 
light of God’s own Spirit play on everything that 
interests us. We must bring our home and busi- 
ness life, our habits of thought and speech, our 
besetting sins and constant failures, our use of 
leisure hours, our reading and companions, and 
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allow God to show us whatever may be wrong 
in.these. We must lay at the feet of the Lord 
all our possessions and plans, and most of all, 
our wills, and recognize the absolute supremacy 
of God in all things. We must determine with 
all the energy of our being not to rest until we 
attain to a spiritual condition which will satisfy 
the divine requirement. 

If we are to reach the height of Christian ex- 
perience which is to bring honor. to God and 
satisfaction to ourselves we must realize defi- 
nitely and without questioning that it is beyond 
attainment by our own endeavor, nor must we 
imagine that it can be reached by us with the aid 
of God. The Lord will not help us to do what 
he desires to do for us. The conquest of sin by 
us would entail the defeat of the powers of dark- 
ness, but these are utterly too strong for us. 
The requirements of God are far beyond our 
reach, 

Take such a passage as the following: “But 
like as he who called you is holy, be ye your- 
selves also holy in all manner of living; because 
it is written, Ye shall be holy; for I am holy” 
(1 Peter 1:15, 16). What shall we say to such 
words as these? Shall we look upon them as a 
poetic exaggeration, or as a sober requirement 
exacted of us by God? If we believe them to be 
inspired we cannot doubt that it is the will of 
God for them to be fulfilled in our daily life. But 
who is sufficient for these things? Dare any one 
of us assert that his past life has measured up to 
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this standard? If then we cannot fulfil the divine 
commands, are we to look upon failure as in- 
evitable, or has God made a provision by which 
we may live the life of victory over evil? He 
has; but the provision is not the supplementing 
of our own endeavor. 

When the Moabites and Ammonites came up 
against Jehoshaphat he and his people cried to 
God saying, “We have no might against this 
great company that cometh against us”; and the 
answer of the Lord by a prophet was, “Ye shall 
not need to fight in this battle; set yourselves, 
stand ye still, and see the salvation of Jehovah.” 
It must be exactly so with us. We have no 
power with which to cope with the spiritual ene- 
mies which come against us. We cannot con- 
quer a besetting sin, or secure the victory in a 
moment of temptation; but when we realize that 
we have come entirely to the end of self we can 
trust the Lord and he will give deliverance. 

The leper, smitten with a mortal sickness, 
when he came to Christ knew that his case was 
hopeless apart from the working of a miracle; 
there was no medicine that would eradicate his 
disease, and no course of treatment that would 
mitigate the symptoms. One thing only could 
be supplied by him, Faith in the power of the 
Lord. This it was that brought him to the feet 
of the Miracle-Worker, caused him to entreat the 
exercise of his marvelous power, and made him 
obedient to any instructions the Lord might 
give; but the healing would be absolutely and 
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entirely the work of the Master. It must be so 
with us if we are to have victory over sin. 

The more desperate we see our case to be, 
the more likely we shall be to leave it wholly in 
the hands of the Omnipotent God. As long as 
we imagine that by good resolutions or continual 
watchfulness, or attendance at services, or good 
- works, or even prayer for divine assistance, we 
are going to obtain power over sin, we shall be 
doomed to disappointment. The devil may lie 
low, and let us think that we have mastered him, 
and our very pride over our own supposed con- 
quest may prove his victory over us. All such 
endeavor ends in despair,—but there is a self- 
despair which is the prelude to blessing. If we 
realize that we can do nothing, and claim by 
simple faith that he shall fulfil his will in us, our 
God is ever ready to bring all the resources of 
Omnipotence into action for the deliverance of 
his weakest child. We must not allow either 
shame over past defeat or fear of our own un- 
faithfulness in the future to make us shrink from 
accepting the riches of his grace. We honor him 
by trust and dishonor him, by unbelief. 

As we study the lives of holy men of old we 
are tempted to imagine that there were peculiari- 
ties in their temperaments and faculties which 
enabled them to conquer sin, but the testimony 
of all the true saints of God is that it was not by 
personal achievement, but by divine deliverance 
that they conquered; and their ascription of 
praise to their Redeemer at last will be “Not 
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unto us, O-Lord, not unto us, but unto thy name 
give glory, for thy mercy, and for thy truth’s 
sake” (Psa. 115:1). 

The disciples of our Lord after Pentecost went 
everywhere as flames of fire preaching the Gos- 
pel, and founding the Church of Christ, but if we 
had judged of their fitness for this stupendous 
task before our Lord’s death, we should have 
considered them utterly unfitted for it. 

John was to be the Apostle of Love, but Jesus 
called him and his brother James, Boanerges, 
the Sons of Thunder. Wild, undisciplined spir- 
its, they seemed the very last ever to become the 
exponents of Christian love. See John when a 
Samaritan village disputed the right of Jesus to 
pass through their town. He rushed into the 
presence of the Master, exclaiming, “Let us call 
down fire from heaven, as Elijah did, and destroy 
this village!” Nag wonder Jesus replied, “Ye 
know not what manner of spirit ye are of.” Or 
see the same John coming with his mother to 
Jesus entreating that when our Lord set up his 
kingdom he and James might have the two high- 
est seats of honor. This hot-headed, vindictive, 
ambitious man, God’s Spirit turned into the ten- 
derest of the early Christians. From him came the 
words, “God is love,” and the Gospel written by him 
shows Jesus as the embodiment of Divine love. 

Peter, before his acquaintance with Jesus, was 
fitly known as “Simon the Son of a Dove,” un- 
stable, easily thrown off his balance; the Spirit 
of God transformed him into “Peter, the Rock- 
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man.” Compare him before and after Pentecost. 
Before, he cringed before a laughing servant girl 
who said he was a disciple of Jesus, and with 
oaths and curses he declared, “I know not the 
man!” - But after the Holy Spirit had come upon 
him he stood before the very tribunal that had 
condemned our Lord to death, and charged them 
with having crucified the Lord of Glory. 

Such transformations were not confined to 
New Testament times, but we see them going on 
before our eyes, and such glorious changes we 
have a right to expect to be worked in our own 
cases. God’s power is the same as in ancient 
days, and he desires to see uS overcomers as 
much as he did the first disciples. 

If we are to rise to the altitudes of the early 
saints it must be by the power of God. Imagine 
some drops of water in the ocean looking up to 
their glorified companions who had left their 
side, and entered into the clouds, and were 
bathed in the radiance of Heaven. In vain they 
might rise on the crest of the mighty billow, for 
they would only sink into the trough. In vain 
they might hurl themselves against the granite 
rock, and be flung into the air, only to fall again 
with the surf. If they are ever to attain the 
height of the heavens, the sun must stretch down 
its rays of light and heat from its throne of glory, 
ninety-five millions of miles away. Then, ether- 
ealized, they will be drawn upwards, and become 
part of the clouds blazing in the beauty of the 
rising sun. So it is with us, 
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All effort, however wisely directed, is vain. 
Our highest success is only comparative. There 
is none good but One, that is God. But if we 
will surrender ourselves to the attractive power 
of the Sun of Righteousness we shall be drawn 
up to the very heart of God. Jesus said, “Blessed 
are they that hunger and thirst after righteous- 
ness ; for they shall be filled.” The desire, there- 
fore, is the pledge of its own satisfaction. The 
very nobility of man causes him to need God. 
The divine intention is that we should be united 
to the Lord for all eternity. Apart from him we 
are altogether empty and insufficient. 

What is necessary is that we should frankly 
own our incapacity for holiness, and believe un- 
reservedly in God’s power and willingness to 
supply all our need. Paul wrote to the Corinth- 
ians, “God is able to make all grace abound unto 
you; that ye, having always all sufficiency in 
everything, may abound unto every good work” 
(2 Cor. 9:8). The word “abound” consists of 
two Greek words, meaning “to run over on every 
side”; the text would therefore literally read: 
“God is able to make all grace run over on every 
side to you, that ye, having all sufficiency in 
everything, may run over on every, side unto 
every good work.” The figure is that of an 
empty vessel placed under an exhaustless, ever- 
flowing fountain. To run over at one place a 
vessel needs simply to be tipped to one side, and 
may not of necessity be full; but to run over on 
all sides it must be continually under the foun- 
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tain, always brimming over, because always 
receiving. 

One great hindrance in the way of claiming 
this victory is the sense that we have an enemy 
within. We are conscious not only of the defile- 
ment of sin, but of a tendency towards iniquity 
from which all the sin has come. The prayer of 
David was, “Create in me a clean heart, O God; 
and renew a right spirit within me.” We are 
afraid to press this claim lest we should land our- 
selves in fanaticism. But unless in some way the 
fountain of our desires can be cleansed, it is use- 
less for us to plead for holiness. That this work 
may be performed in us is the supreme desire of 
two Persons of the Ineffable Trinity, the Son 
and the Spirit. The first secures the forgiveness 
of all past sin and the second the transformation 
of our affections and desires. It was in order 
that our sin might be forgiven that Jesus died 
upon the cross, and when God pardons us he 
looks upon us as absolutely cleansed through the 
righteousness of Jesus Christ imputed to us. An 
old saint, Matilda of Hefde, so realized this that 
she sang: 


“I am pure, O Lord, for Thou art pure; 
Thy love and mine are one; 

And my robe is white, for Thine is white, 
And brighter than the sun.” 


It is impossible for us to exaggerate the extent 
of the work of grace when the blood of Jesus 
Christ, God’s Son, cleanses us from all sin, As 
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regards the second part of this work, purity of 
heart is to be wrought in us by the Holy Spirit. 
He will not dwell in a defiled temple. When he 
comes in it is to cleanse and to keep clean. A 
pure heart is more precious in the sight of God 
than anything else, but he alone can purify it. 
The pure heart is the only fitly adorned dwelling- 
place for the Holy Spirit. It is the golden temple 
of the Godhead ; whose temple ye are. 


CHAPTER V 


THE INFILLING OF THE SPIRIT 


OVE is God’s greatest thought concerning 
us, for “God is love.” Love is the great 
uniter. It is ever warring against disunion. Its 
acutest pain is that caused by separation, and the 
most terrible separation is alienation of spirit. 
Therefore, when the Divine Love has his way 
with his object, he unites it to himself, and makes 
it like himself. Union with God includes con- 
cord with his nature, for what fellowship hath 
light with darkness? “Blessed are the pure in 
heart: for they shall see God.” Surely then they 
must be pure in heart with whom the Holy One 
will come into harmonious and happy union. Of 
this blissful oneness we are told, “He that is 
joined unto the Lord is one spirit” (1 Cor. 6:17). 
We have seen that in the attainment of holi- 
ness man’s part is faith. But faith must have a 
definite object on which to rest. Fully to exer- 
cise faith there must be an intelligent idea as to 
what we are to believe. If man’s part is simple 
receptive faith in Christ as Saviour, God’s imme- 
diate response is the gift of the Holy Spirit. 
While there are differences of opinion among 
Christians, which perhaps will always remain, as 
to the exact relation of God the Holy Ghost to 
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the believer, there are certain things which stand 
out clearly in the Scriptures which we will now 
consider. 

Not only was the little body of believers “filled 
with the Holy Spirit” (Acts 2:4) on the Day of 
Pentecost, but there were in the early church 
those who were recognized by their fellow Chris- 
tians as being “full of the Spirit.” Thus when 
trouble arose about the disbursement of funds, 
the Apostles said, “Look ye out, therefore, breth- 
ren, from among you seven men of good report, 
full of the Spirit and of wisdom, whom we may 
appoint over this business” (Acts 6:3). This 
qualification must have been apparent to others, 
as was the being of good report. 

The seven men were found, and foremost 
among them was one who is thus characterized, 
“Stephen, a man full of faith and of the Holy 
Spirit” (v. 5). Later on we read of Barnabas, 
“he was a good man, and full of the Holy Spirit 
and of faith” (Acts 11:24). In both these cases 
the words seem to point to a definite relation to 
the Spirit of God, differing from that common to 
all believers. Therefore while it is true that 
every Christian has received the Spirit (1 Cor. 
12:3), and that the anointing which has been 
granted is an abiding possession (1 John 2:27), 
it is also sadly true that not all believers are 
enjoying the fulness of the Spirit. 

That the infilling may not be simultaneous 
with conversion appears from the account of the 
experiences of Saul of Tarsus. Few will deny 
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that his conversion took place on the road to Da- 
mascus, when he, who before had been “a blas- 
phemer, and a persecutor, and injurious” (1 Tim. 
1:13), said to Jesus, “Lord, what wilt thou have 
me to do?’ Three days afterwards Ananias 
came to him, telling him, “Brother Saul, the 
Lord, even Jesus, who appeared unto thee in the 
way which thou camest, hath sent me, that thou 
mayest receive thy sight, and be filled with the 
Holy Spirit” (Acts 9:17). In this case we have 
the infilling of the Spirit granted three days after 
conversion, 

Another thing we notice in the records of the 
primitive church is that men who have received 
the plenitude of the Spirit are spoken of as ob- 
taining fresh fulness on important occasions, or 
to meet special need. When Peter and John 
were brought before the Jewish council, after the 
healing of the lame man at the Gate of the 
Temple, and having been cautioned were let go, 
“They came to their own company, and reported 
all that the chief priests and the elders had said 
unto them” (Acts 4:23), and we are told, “When 
they had prayed the place was shaken wherein 
they were gathered together; and they were all 
filled with the Holy Spirit” (v. 31). In all proba- 
bility many of those who took part in this prayer- 
meeting had already received the fulness in the 


2 Acts 9:6. These words are omitted from the American Re- 
vision as of doubtful authority, but in Acts 22:10 Paul in his own 
account of his conversion says, “And I said, What shall I do, 
Lord?” . 
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Pentecostal outpouring, but they were again 
filled with the Spirit, and it is added “they spake 
_ the word of God with boldness.” Of Stephen we 
have already heard that he was a man “full of 
the Holy Spirit,’ but when the solemn Jewish 
tribunal became transformed into a howling mob, 
and dragged him forth to crush out his life with 
stones, “he, being full of the Holy Spirit, looked 
up stedfastly into heaven” (Acts 7:55). Thus, 
in the moment of supreme need a new inflow of 
the Holy Spirit was granted to him. We have 
said that Saul of Tarsus was filled with the Spirit 
three days after his conversion, but when in the 
Isle of Cyprus he was called upon to bear wit- 
ness for Christ before Sergius Paulus, the Roman 
proconsul, and was opposed by Elymas, the sor- 
cerer, it is said that he was filled with the Holy 
Spirit (Acts 13:9; see also v. 52). 

The passages we have quoted show that the 
fulness of the Spirit is something additional to 
the reception of the Holy Ghost by the soul 
which is essential to salvation; that it may be an 
abiding characteristic, and ought to be clearly 
observable by others who have themselves spir- 
itual discernment; and that it is an experience 
which may be supplemented or renewed on 
special occasions. We have now to add one 
thing more; it is not only the privilege but the 
duty of the believer to enter upon and retain this 
definite relation to the Holy Spirit. Paul in his 
Epistle to the Ephesians is not writing to the 
unregenerate, but to those whom he describes as 
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“the faithful in Christ Jesus” (Eph. 1:1). Yet 
he exhorts them, “Be not drunken with wine, 
wherein is riot, but be filled with the Spirit” 
(Eph. 5:18). We have here a definite command, 
given to Christians. The reception of the Holy 
Spirit in his fulness is therefore not to be looked 
upon as the privilege of the few but as that 
which should be enjoyed by all the followers of 
Jesus. 

It is neglect of this injunction that has brought 
about the apathy and worldliness that character- 
ize so many of the churches of the present day. 
Scripture and experience agree in testifying that 
the Christian life may be lived on a low level, 
pursued by those who, Paul says, are “carnal, 
and walk after the manner of men,” or on a high 
level, attained by those called in contradistinc- 
tion “spiritual.” Thus the Apostle writes to the 
Corinthians, “and I, brethren, could not speak 
unto you as unto spiritual, but as unto carnal, 
as unto babes in Christ” (1 Cor. 3:1). The remedy 
for the evil is a recognition of the fact of the 
Indwelling Spirit, as he tells them a few verses 
later (v. 16), “know ye not that ye are a temple 
of God, and that the Spirit of God dwelleth in 
you?” 

Some Christians who are living on the lower 
plane of religious experience are not only con- 
tent to dwell there, but resent the suggestion 
that there is anything nobler or better; while 
others go constantly mourning and complaining 
of the dreary desert way they are treading. In 
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either case the loss is unspeakable, and the harm 
done to the cause of Christianity by their defec- 
tive testimony and character is pitiable. 

To this view is often opposed the idea of pro- 
gression, and we are told that the difference be- 
tween Christians is one of maturity. We have 
to “grow in grace,” it is said, and the agencies 
that will effect the ripening of the character and 
the perfecting of the Spirit are largely outside 
ourselves, such as the discipline of suffering and 
the influence of the Word of God and the ordi- 
nances of religion. There is a certain amount of 
truth in this contention, but we must remember 
that while we are enjoined to “grow # grace,” 
we are never told to grow into grace. 

There may be arrested development, and this 
must be dealt with as abnormal and morbid, and 
as long as it is looked upon as anything less than 
a calamity, and is tolerated, it will continue. A 
child met with an injury to its head, and from 
that day it ceased to develop intellectually. He 
grew to be a boy, but remained absolutely a babe 
mentally. His parents in great grief took him 
to one physician after another; but no suggested 
treatment produced any result. At last an opera- 
tion was performed, and a splinter of bone which 
had pressed upon the brain was removed, and at 
once a proper development of the mental facul- 
ties commenced. There are Christians like this 
boy; years have passed since they became chil- 
dren of God, but they are still babes in knowl- 
edge of the Lord or spiritual power. They pride 
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themselves that they are growing in grace simply 
because of the passing of time, but they show no 
real signs of maturity. In these cases there is 
required a definite crisis, answering to the opera- 
tion of which we have just spoken; in a word, 
such a Christian needs to be filled with the Spirit. 

The Christian is intended to be the temple in 
which the Spirit of the Lord shall abide. If God 
has not his proper place in the being, the divine 
purpose as regards that soul is arrested in its 
working. The great Potter has to alter his plan, 
and make a coarser vessel (Jer. 18:1-10). In- 
stead of the vessel unto honor, being prepared 
by every turn of the wheel to hear the “Well 
done” of the Lord, a vessel unto dishonor has to 
be formed of the same clay. God will do the 
very best for us that we will allow him to, but 
he has alternative plans the fulfilment of which 
must be dependent on our free-will. 

In the following chapters we shall endeavor 
to indicate how this supremely glorious attitude 
towards God may be taken up. But a word of 
caution is here needed. Do not let anything that 
may be said obscure the simplicity of the act of 
receiving the fulness of the Holy Spirit. The 
way of holiness is a plain path. “The wayfaring 
men, though fools, shall not err therein” (Isa. 
35:8). The richest prizes in the heavenly striv- 
ing are for childlike souls: The simple-minded 
men see more of the mysteries of grace than 
philosophers. All the requirements for this 
blessing may be summed up in three. First, a 
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sincere acknowledgment of past failure; second, 
absolute surrender of the will to God, in all 
things, for all time; third, reception by faith of 
the infilling of God. 

You have not now to tarry as the disciples 
before Pentecost, waiting for the coming of the 
Comforter. He has come. If you are a Chris- 
tian he is within you. Give yourself utterly to 
him, and he will give himself wholly to you, and 
you will be filled with the Spirit. 


CHAPTER VI 


SEPARATION FROM SIN 


4 Bas being of God is the one greatest fact. 
-™ He alone has the right to say “I AM.” The 
only true life is his. Man’s life is derived from 
him. For the human will to assert itself is death, 
for it is contrary to the great law of divine life. 
Man becomes something only as he is nothing; 
for then the will of God is perfectly done. God 
takes an interest in every detail of our lives, wills 
something for us each moment, and we are at all 
times either doing his will or opposing it. There 
never can come one instant of time in which we 
can say, “God has no particular desire for me 
just now,” therefore there can never be a mo- 
ment when we may safely originate our own 
action without reference to the definite purpose 
of the Lord. 

In Scripture God represents himself as a 
Father, and in a well-ordered family it is con- 
sidered no hardship for each child to recognize 
that he must continually subject his will to that 
of his parent. The fatherly care and oversight 
of God is spoken of by Jesus as entering into 
even the minutest details of our daily life, “Your 
Father knoweth,” “The very hairs of your head 
are numbered” (Matt. 6:8; 10:30). 

Paul speaks of the Christian as a soldier on 
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service, while God is he who hath enrolled him 
to be a soldier, his great Commander-in-Chief 
(2 Tim, 2:4). The warrior’s first duty is abso- 
lute, instant, unquestioning obedience; 


“Theirs not to reason why, 
Theirs but to do and die.” 


Does this hold good of us Christians? Does our 
Leader expect of us such complete subjection to 
his will; or does he leave us some latitude, allow- 
ing us to take the initiative in minor matters, 
provided that we are true in a general way to his 
cause? 

There can be no doubt that the attitude of 
very many Christians is one of only partial ac- 
ceptance of the rulership of God over them. 
They are ready to say, “The Lord is my Shep- 
herd,” for it is good to be able to cast the respon- 
sibility of life on him. He will provide, and 
protect, and they will render him a certain 
amount of obedience, straggling after him, stop- 
ping occasionally, knowing that if they wander 
he will come in search of them. But to own him 
Master, to call themselves his bondservants, they 
think is an extreme position to take up. They 
say that they have crowned him King, but they 
act as though they were subjects under a consti- 
tutional monarchy, and retained the right to take 
some part in the making of the laws. To accept 
the Divine rule as autocratic, and God’s will as 
controlling every part of their being, savors to 
them of fanaticism. Yet, surely, we cannot know 
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the will of God and disregard or oppose it with- 
out sin. It cannot possibly be left to us to choose 
which commands we shall obey, and which we 
shall disregard. Browning expresses this idea 
when he makes the Christian say, 


“Prove to me only that the least 
Command of God is God’s indeed, 
And what injunction shall I need 
To pay obedience?” 


Jesus said, “Ye call me Master and Lord; and 
ye say well; for so I am.” And he also said, 
“And why call ye me, Lord, Lord, and do not the 
things which I say?” “Not every one that saith 
unto me, Lord, Lord, shall enter into the king- 
dom of heaven; but he that doeth the will of my 
Father which is in heaven.” ‘Too often we are 
like the young man of whom Christ spoke, to 
whom his father said, “Son, go work to-day in 
my vineyard”; and he answered and said, “I go, 
sir; and went not.” We own that obedience is 
right, but we neglect to obey, or at any rate we 
decide what commands we will fulfil. May not 
God say to us, “If then I be a father, where is 
mine honour? and if I be a master, where is my 
fear?” 

The medizval church encouraged the idea that 
Christians might choose which of two classes 
they should belong to—the sacred or the secular. 
Thus a dedicated life was looked upon as the 
special vocation of those who had heard and re- 
sponded to a definite divine call. But there have 
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always been holy men who realized that com- 
plete surrender of the will to God was required 
of all believers. He who is abandoned fully to 
the direction of the Most High is dedicated, 
though he may be engaged in secular pursuits; 
and he who is not utterly surrendered to God is 
living in continuous sin, no matter how pious he 
may be or how strict his outward conduct is. He 
may be spending half his time in prayer and in 
deeds of charity, but if he has not fully renounced 
self-will he is not dedicated, nor is he pleasing 
to God. 

The position actually occupied by many Chris- 
tians to-day on this point is one which they dare 
not look steadily in the face, or attempt to for- 
mulate with precision. They express themselves 
as overjoyed when they hear of young people 
avowing absolute, unconditional surrender.’ They 
think it right that some should be prepared to 
relinquish all their prospects in life, and go to 
China or India to preach the Gospel. But the 
very fact that others heroically respond to the. 
call to such arduous warfare leaves them free, 
they consider, for what? A like devoted follow- 
ing of the Master in their own humbler and hap- 
pier sphere? No, for a life lived on an altogether 
lower plane; one of intermittent obedience, and 
of half-hearted service. They can find no pos- 
sible justification for a lack of surrender, there- 
fore they take refuge in such weak and unworthy 
commonplaces as, “Oh, I am not good like some 
people. I never was made to be a saint. I have 
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to be content with a humbler Christian life.” 
Fancy a soldier endeavoring to excuse himself 
with some such vapid phrases for disobedience to 
his Chieftain’s orders! 

Is there one word of commendation in the New 
Testament concerning the lukewarm Christian, 
the faltering disciple, or the self-willed child of 
God? Ananias and Sapphira said in the presence 
of the primitive church that they laid all at the 
feet of the disciples, but they, in reality, kept 
back a part of the price, and in doing so they lied 
unto the Holy Spirit. Is not this what all par- 
tially obedient Christians are constantly doing? 
They make an outward profession of disciple- 
ship, which is really a formal expression of sur- 
render, and then they deliberately mould their 
lives on the assumption that it is open to them 
to determine what departments of their being 
shall belong to the Lord and what shall be re- 
served for themselves. 

We shall now consider surrender in some of 
its bearings, the first of which is the obvious one 
of instant and complete withdrawal from all 
known evil,—whether direct sin or a manifest 
hindrance to our following the Master. 

_An example of this is seen in what occurred at 
the call of one of our Lord’s disciples. On the 
busy quay of Capernaum, in one of the offices 
for the receipt of the custom-dues, which had to 
be paid on whatever was landed from the ship- 
ping on the Lake, sat Matthew, the tax-collector. 
No self-respecting Jew could hold the position of 
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a publican, who was one who became rich by 
acting as the enforcer of the cruel imposts which 
had been levied on the Jews by their conquerors 
the Romans. The holder of the office was neces- 
sarily disloyal to traditions which possessed 
sacred interest, and to the patriotism which was 
a part of his religion. He was shunned by his 
countrymen and excluded from their sanctuaries. 
His greed for gold had overriden every other 
consideration. He had sold his soul for shekels. 

Matthew, although he was a publican, shut out 
from the synagogue, still retained an interest in 
religious matters. A new Rabbi had been tea¢h- 
ing in Capernaum, and some men even thought 
that he was the Messiah, whose coming had been 
predicted by the prophets. Matthew could not 
fail to hear what was said about Jesus. He must 
have listened with astonishment to the stories 
that were told concerning him. He heard one 
sentence passed from lip to lip. It had been 
spoken by John, the prophet of the wilderness, 
and repeated by the Great Rabbi. It stirred the 
people like a clarion-blast: “The Kingdom of 
Heaven is at hand.” This, if true, meant that a 
momentous crisis was near. The Messiah-King, 
so long foretold and eagerly anticipated, was now 
about to lead the Jews to victory. 

Matthew could not but ask himself, if this were 
to come to pass, on which side would he find him- 
self? He was the servant of the Romans. Yet 
to identify himself with the oppressors of his 
country would be to fight against the God of his 
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fathers. The very thought of this set his occupa- 
tion in a new light. In addition to this the lofty 
morality of the new Teacher had awakened in 
his breast a feeling of shame to. which he had 
long been a stranger. Suddenly he had come to 
see holiness to be of more value than gold and 
the Kingdom of Heaven to be greater than the 
Empire of Rome. The purity of the doctrine, the 
high tone of the ethical teaching of Jesus, filled 
him with self-loathing. He had been convicted 
of sin. 

Then Jesus passed his booth, and as Matthew 
looked up from his account-book their eyes met. 
Priests and Rabbis had gazed at him with scorn 
and hatred, and he had returned their haughty 
looks with interest, hardening his heart as he 
thought of their hypocrisy and sins, but when 
Jesus glanced at him he dropped his eyes, and a 
hot blush of consciousness of guilt mantled his 
cheek. He was smitten with shame that One so 
pure should have seen him in that place. 

“Follow me,” said the Christ, and to Matthew 
the gentle call was an imperious, yet surpass- 
ingly gracious, summons. Had Jesus cursed him, 
or spat upon him, the publican would scarcely 
have been surprised, but instead of that, he did 
the one thing that Matthew would before have 
deemed impossible, he spoke to him as though 
he trusted him, and as if he needed him. He in- 
vited him to join the little band of disciples 
circling around his holy person. 

The effect was instantaneous and complete, for 
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the tax-gatherer “forsook all, rose up, and fol- 
lowed him.” The whole course of his ambitions 
and interests was switched on to a new line. 
The moral miracle of conversion had taken place. 
Matthew had been “born from above.” Suddenly 
his life had been transformed and transfigured ; 
for him “old things were passed away; behold, 
all things were become new.” His renunciation 
of his old career seemed no sacrifice to him. It 
was rather a release, to be celebrated with fes- 
tivities. He therefore gave a banquet to which 
he invited his old friends and acquaintances, who 
are described by the ominous and expressive 
titles of “publicans and sinners.” 

In Matthew’s case there could be no possible 
doubt as to what our Lord’s “Follow me” in- 
cluded. A disciple of Jesus could not stand be- 
hind the counter of a Galilean customs booth. 
No man could go forth to proclaim the coming 
of the Kingdom of Heaven and remain a publi- 
can. The business was bad, and following Christ 
could not but mean swift and final severance 
from all connection with it. As well might a 
Christian of to-day debate whether or not he 
might run a whisky-saloon or manage a gam- 
bling-hell, as Matthew question what his duty in 
relation to his occupation was. 

We do not need to prove that a servant of the 
Lord Jesus Christ must separate from any busi- 
ness and from all companionships which are 
actually and evidently sinful. The fact does, 
however, require to be stated, for there are many 
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who have accepted Christ as their Saviour, and 
yet continue in business and other connections 
which are utterly at variance with the revealed 
will of the Master. Young church-members 
often form marriage alliances with those who 
have nothing in common with them in faith or 
experience. We hear it stated that there are 
professing Christians whose methods of trade are 
such as no honest man could approve of. The 
Matthews of to-day (some of them, at any rate) 
find arguments to justify themselves in continu- 
ing their connection with the publican’s business 
after enroling themselves as followers of Jesus 
Christ, even though they may employ other men 
to do the disagreeable work, and to manage the 
shady departments of the concern. They excuse 
themselves from responsibility by refusing to 
enquire too closely into details. 

There is need for a modern Malachi to arise, 
and to ask, as only a prophet of the Most High 
can, “Will a man rob God?” There would be 
many members and even office-bearers in the 
churches to whom he would add as the message 
of the Lord, “Yet ye rob me”; and we may be 
sure that with one accord, in tones of astonish- 
ment and wounded pride, the retort would come 
back, “Wherein have we robbed thee?” 

What we require is to have a fresh realization 
of the imperious character of Christ’s claim over 
us, and also that it extends to every department 
of our life. The object of the Christian religion 
is not merely the salvation of men from future 
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condemnation, but that they may learn “how 
they ought to walk, and to please God.” Friend- 
ship with the world is enmity against God. This 
is primary and fundamental. “The firm founda- 
tion of God” has its dual seal, one side of which 
is inscribed with, “Let every one that nameth the 
name of the Lord depart from unrighteousness” 
(2°Time2:19): 

The divine requirement, indeed, goes much 
further, for it is written, “Let us lay aside every 
weight, and the sin which doth so easily beset 
us, and let us run with patience the race that is 
set before us.” If we desire to reach the higher 
attainments of the Christian life, we must be 
ready not only to forsake all known evil, but also 
all evident hindrances in the way of holiness. 
Doubtful as well as sinful practises must be 
abandoned. Temporizing is fatal. Any sacrifice, 
however great, is worth making that will set 
the soul free to pursue the Heavenward path. 

This phase of surrender is elementary, and it 
is of such importance as to be essential. To fail 
here is to fail absolutely. We must therefore 
honestly face all that is involved in it and must 
make it a personal matter. What we need is 
some standard by which we may determine ex- 
actly what must be surrendered. This is found 
in the altered relation to God into which the call 
of Jesus brings the soul. Christ does not merely 
summon to the espousal of his cause, or to dis- 
cipleship, in the sense of instruction in his doc- 
trine, but to oneness of thought, and even of 
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nature. To come after him is to leave everything 
and to share his very life. 

There is a passage of Scripture which says, 
“God is faithful, through whom ye were called 
into the fellowship of his Son Jesus Christ” (1 
Cor. 1:9), This was what our Lord’s summons 
meant to Matthew; he was called into the fellow- 
ship of Jesus Christ. The Lord and he that day 
entered into an altogether new relationship to 
each other. Their interests and aims would 
henceforth be identical. The good name of the 
one would be bound up with the reputation of 
the other. In other words, they had entered into 
partnership. Now, that is exactly what the 
Greek word translated “fellowship” here means. 
It is rendered “partner” in Philemon 17, Luke 
5:10, and 2 Corinthians 8:23. It is remarkable 
that this relationship is spoken of in the New 
Testament as existing between each person of 
the Trinity and the believer. 

Like Matthew, we are called into partnership 
with the Lord. The voice of Jesus summons us 
to a holy fellowship. This thought supplies us 
with an infallible test as to the first stage of 
surrender, which may be stated thus: whatever 
in our occupations or companionships we are un- 


1In 1 John 1:6 the word is used of the Father, “If we say we 
have fellowship [partnership] with him”; in 1 John 1:3 of the 
Father and the Son, “our fellowship is with the Father, and with 
his Son Jesus Christ”; in 1 Corinthians 1:9, the passage quoted 
above, of the Son, and in Philippians 2:1-of the Spirit, “if there 
is therefore . . . any fellowship [same word] of the Spirit.” 
It is translated “communion” in 2 Corinthians 13:14, “the communion 
[partnership] of the Holy Spirit, be with you all.” 


SEPARATION FROM SIN 57 


able to include in a partnership with the Lord 
Jesus must be absolutely and instantly re- 
nounced. We must honestly sit down before our 
lives and ask ourselves, “Is there anything which 
I cannot invite the Lord to share with me, any 
entry which I should not like him to see when he 
audits my books? Do I contemplate any trans- 
action which would bring a slight to his Holy 
Name? Am I cultivating any companionship 
which he could not join me in?” We must re- 
member that henceforth he is to be our partner, 
not only in such departments of our life as we 
may elect to welcome him to share with us, but 
in everything; and therefore he will have the 
right to veto anything in our mutual concern. 
Then we must lay all unreservedly before him, 
and ask him, as one taking a real, active interest 
in our business and in all our daily life, whether 
there is anything which we are engaged in of 
which he does not approve. Only when we have 
without evasion honestly dealt with the matter 
from this standpoint, searching the Scriptures to 
know what the will of the Lord is, have we taken 
the first step in true surrender. 


CHAPTER VII 


SURRENDER FOR SERVICE 


A YOKE of oxen were drawing a plow, which 

was little more than a heavy iron-shod pole, 
held by a young man. As the patient beasts 
moved leisurely forward, pausing often, as East- 
ern cattle will, the plowman’s thoughts were 
busy. He was the farmer’s son, and the broad 
fields around him would one day be his own; 
but it was not of this that he was thinking, From 
his childhood he had been taught to cherish a 
love for the service of Jehovah. The names of 
the holy men of God of old were held in the 
highest esteem in his home. He lived in a land 
every city, or mountain, or plain of which had 
some sacred association. He belonged to a race 
who were the chosen people of Jehovah. 

He knew that his nation had departed from 
the Lord. The cruel rites of Baal, and the in- 
cestuous worship of Astarte formed the religion 
of the court, and the people had been only too 
ready to follow their wicked king and his heathen 
wife in their idolatrous practises. It is true that 
the recent miracle wrought on Mount Carmel, 
when the fire of God fell upon the prophet’s al- 
tar, together with the slaughter of the priests of 
Baal that ensued, had in some measure recalled 
the multitude who witnessed these things to the 
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worship of the God of their fathers, but the 
young man knew that the work of reformation, 
so far from being completed, had only been 
begun. 

His soul thrilled as he thought of the noble 
prophet Elijah, defying the king and queen and 
priests,—one man against a nation. What would 
this grand servant of God do next? The youth- 
ful enthusiast longed to stand side by side with 
the heroic seer, and to strike some blow for God 
and Truth and Right. Yet if he did, what would 
it mean? Persecution, possible, nay almost cer- 
tain, death. If he let national and religious mat- 
ters alone a quiet and prosperous future lay be- 
fore him. The farm would become his property, 
and he would be wealthy and respected as his 
father now was. If, on the other hand, he took 
a stand for Jehovah all this would have to be 
surrendered, and instead hardship, want, and 
ignominy would be his lot. 

Busied with such thoughts, he looked up and 
saw a man, who was striding rapidly towards 
him, evidently bent on some urgent business. 
As he approached, the farmer’s son, to his utter 
amazement, recognized the gaunt rough-clad 
form. of the prophet of Carmel, the man of God 
and of fire. A few steps brought him close to 
him, and before he fully realized what was hap- 
pening, the hairy camel-skin cloak (at once the 
symbol of the prophetic office, and the evidence 
of the wearer’s life of self-denial) fell about the 
young man’s shoulders, 
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This was Elisha’s call to dedication, and how 
did he respond to it? He went to the farm-house, 
and kissed his father and mother, bidding them 
farewell. Having done this, he slew with his 
own hands the oxen with which he had been 
plowing, and (like Matthew) made a royal feast. 
Then he turned his back on parents and home 
and his old life, and went out to the service of 
the Most High. He had heard the call of God, 
and his spirit leaped forward gladly to respond 
to it. Sad, indeed, would it have been for him if 
he had not answered the challenge. He would 
have missed the opportunity of his life, and of 
him some such solemn words might have been 
spoken as, “Curse ye Meroz, said the angel of 
the Lord, curse ye bitterly the inhabitants 
thereof; because they came not to the help of the 
Lord, to the help of the Lord against the mighty.” 

We constantly pray, “Thy will be done, on 
earth as it is in heaven.” How, then, is the 
King’s will done by those about his throne? 
When the Archangel Gabriel was sent to earth 
on an errand from the Lord, we are told that he 
was “caused to fly swiftly’ (Dan. 9:21). As 
“flames of fire” the angels rush to do God’s bid- 
ding (Psa. 104:4). Rapidly as the lightning flash 
those messengers of his do his pleasure, and 
hasten to carry out his behests. Can we conceive 
that any of the unfallen angels ever loitered over 
the discharge of the embassy of Heaven? “The 
king’s business requireth haste,” and it is only 
the celerity of love’s eagerness that will satisfy 
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our Sovereign. And Heaven is dominated by the 
enthusiasm of Love. 

Did it seem hard to Elisha that he had to go 

forth to the conflict that inevitably lay before 
him if he followed the stern seer, who had defied 
the wicked king, the bloodthirsty queen and the 
careless nation? Perhaps there was a catch in 
his breath as he said to the older prophet, “Let 
me, I pray thee, kiss my father and my mother, 
and then I will follow thee.” Perhaps the tears 
gathered in his eyes as the old folks gave him 
their benediction ere he turned his back on his 
childhood’s home. When, however, the parting 
was over the joy of a satisfied, noble ambition 
and of an approving conscience came surging 
into his heart. Gladly, triumphantly, because 
lovingly, he would respond to the divine will. 
So he made a feast, and while the sounds of good 
cheer and festivity echoed through the old farm- 
house, he went forth, rejoicing that he was 
counted worthy to be the Knight of God. 

In the case of Elisha we see a man who was 
not summoned to come out from surroundings 
which were evil, but who was called to surrender 
what was good, and what naturally he would 
have clung to, because the Lord required it of 
him. In his breast there burned also the con- 
suming fire of an ardent love for his people and 
a pity for them in their blindness and sin, which 
appealed irresistibly to him. Thus the two con- 
siderations which had power to move him more 
strongly than any other united in impelling him 
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to this action. In his mind there was not simply 
the desire to be pleasing to God, but also he had 
heard the bitter cry of outcast Israel. His soul 
was stirred with an exalted patriotism. His 
heart was melted with a boundless sympathy. 
He had compassion on the ignorant and on those 
who were out of the way. He grieved most of 
all for those who did not fear for themselves. 
He saw them going laughingly on the way of 
death. His heart bled for the fools that make a 
mock of sin. Men were calling good evil and 
evil good, and were looking quite pious as they 
did so. Wickedness was openly practised in the 
highest circles in the land. The queen was an 
idolatress ; the poor weak king insisted upon her 
setting the fashion in religion as well as in all 
else, and the people accepted her leadership 
greedily. The strict morality and the holy dig- 
nity of the service of Jehovah had been ex- 
changed for the shameless license and the wild 
debauchery of the so-called worship of Baal. 
These things Elisha knew, and his heart must 
have been well-nigh broken. 

There were many elements that went to make 
up Elisha’s call to the prophetic office. Not only 
was there the Divine choice, clearly evidenced 
to him through Elijah’s action in throwing his 
mantle upon him, but there were the idolatry of 
those about him, the national apostasy, the im- 
morality and cruelty rampant in the land, his 
people’s rapid and unchecked degeneration, and 
the insult that all this was to the Most High God. 
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To these things must have been added the 
magnificent personality of Elijah. Since even to 
read of his deeds quickens the pulse, what must 
it have been to have lived in his day, to have seen 
him and to have been the object of his choice? 
The call from such a man was in itself a start- 
ling challenge. It was as though a veteran 
standard-bearer had thrust the ensign of his 
country into the hands of a young recruit in the 
thick of the battle. Not only his love for the 
flag, but his passionate desire to maintain 
worthily the glorious traditions of his nation and 
the honor of the man from whom he received the 
standard would nerve him to consummate 
bravery. When the mantle was cast by Elijah 
upon Elisha, the younger man must have felt 
deeply stirred by the magnetism of the com- 
manding personality of the elder. 

_ At first there seemed to be nothing of sublim- 
ity about Elisha’s service. It was to pour water 
on the hands of Elijah, that is, to be his slave, 
his drudge (2 Kings 3:11). A meaner man would 
have been tempted to doubt Elijah, and to say, 
“Tt is all very well his calling me, but what is it 
to? To wait upon him, not to help him in his 
holy work, or to share with him his heroic con- 
flict, but to be his personal attendant.” The road 
to the glorious altitudes of magnificent achieve- 
ment as well as that to the Delectable Moun- 
tains usually lies through the Valley of Hu- 
miliation. 

Elisha then was one who had received a dis- 
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tinct and personal summons to a work for God 
to which he was specially called by direct divine 
ordination. In his case it was manifestly his 
duty to disregard all ordinary considerations 
which control men’s thought, to stifle all worldly 
ambitions and to sacrifice all private interests, 
and instantly and unhesitatingly to obey. 

Such calls come to some men to-day. There 
are those who respond to them, and live lives of 
happy self-renunciation, counted failures, it may 
be, by the world, but doing the will of God. 
There are others who turn aside; who choose 
what from all purely mundane estimates is the 
wiser course. They may be looked upon as suc- 
cessful, but in many cases their spirits are embit- 
tered by the continual memory of their own 
faithlessness, and at any rate they have missed 
the fulfilment of the divine purpose in relation to 
their lives. If God has planned out a way for us 
and called us to perform a work for him, the 
refusal to enter upon that mission or the aban- 
donment of it at some disappointment or diffi- 
culty cannot but be an eternal loss to us, what- 
ever temporal gain the taking of our own way. 
may seem to bring us. 

It is fully conceded in all other matters that it 
is warrantable for leaders to make the most ex- 
acting demands upon their followers. Simply out 
of attachment to his person, and the hope of in- 
creasing his triumphs, Napoleon would call upon 
his great army freely to shed their blood in his 
continental campaigns and brave the bitter cold 
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of the Russian invasion. Because obedience was 
their duty and disobedience would bring dis- 
grace, Lord Raglan could find at Balaklava six 
hundred men ready, at a mistaken order, to rush 
to almost certain death. To their love of their 
country and their hope of securing liberty Gari- 
baldi could appeal, as he faced his little company, 
and urged them to prosecute a war which he 
plainly told them could bring to them personally 
neither wealth nor fame. In anticipation of the 
valuable spoils and rich booty they would secure, 
Cortez considered himself justified in command- 
ing his troops to march into an unknown coun- 
try, sufficiently dangerous in reality, but rendered 
perfectly awful to them by the fabled horrors it 
was said to contain, 

All these inducements unite with infinitely in- 
creased intensity when we consider the claim of 
our Great Commander upon our obedience. 
What was the attractive power of the personality 
of Bonaparte compared with the winsomeness 
and constraining grace of our Glorious Lord, the 
matchless charm of whose character and being 
no tongue can tell? Obedience to him is a duty 
far more sacred and reasonable than any which 
is necessitated by the discipline of an army. 
Noble as was the patriotism and the desire for 
freedom of the Italian troops, our Leader’s cause 
is one calculated to kindle far higher emotions 
and infinitely grander sentiments. Of incompar- 
ably greater value than all the gold of the Incas 
or the jewels of the Aztecs are the riches of our 
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Redeemer’s glory and grace, which will be ours 
for eternity. 

' Thus all the considerations which justify the 
calling for unquestioning and self-sacrificing de- 
votion by an earthly sovereign or leader unite 
with immensely added weight in making the re- 
quirement of the Captain of our Salvation and 
King of our affections reasonable. He appeals 
to love, duty, a lofty self-immolation and the 
certainty of an unspeakably great reward. When 
we remember also that “He loved us, and gave 
himself up for us”; when we meditate upon his 
matchless grace and the pre-eminent majesty of 
his person, self-surrender becomes a joy, and to 
be counted worthy to suffer for him can be seen 
to be an exalted privilege (Acts 5:41). 

The call may be to the mission field, the minis- 
try of the Word, work in the slums of some great 
city, or devotion to some cause or other, but if 
the mind is fully assured that it is from God, no 
Christian should rest until he can say, “I was 
not disobedient unto the heavenly vision.” Per- 
sonally I believe that it is as important that a 
man should not go to the mission field, nor enter 
the ministry, nor engage in home-mission work, 
if he ought not as that he should go if he ought. 
For a soldier to rush forward in battle unbidden 
may be as disastrous as it would be for him to 
refuse to advance when he was commanded to 
do so. 

A divine call unresponded to will mean the 
grieving of the Holy Spirit. To draw back is to 
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incur the awful responsibility of leaving needy 
souls without the help which God designed that 
his messenger should carry to them. The Lord 
may transfer the mission to another, but the one 
who neglected to discharge it will suffer loss 
(Esther 4:14). A frigid, calculating spirit may 
retain its own position as the cold iron resists 
any attempts to alter its shape, but molten metal 
will flow into the mold, and readily take the form 
its Fashioner desires it to assume. It is when 
our hearts and minds are rendered plastic by — 
the fire of love that God can shape our lives. He 
will do infinitely better for us than we could do 
for ourselves. 

We must measure our lives by the cubit of the 
sanctuary. Worldly wisdom is not the only wis- 
dom, and it may not be wisdom at all, but folly. 
“The foolishness of God is wiser than men.” To 
others holy enthusiasm will often appear rash- 
ness, and visions of God the vagaries of ungov- 
erned imagination. Had Elisha taken the advice 
of his neighbors he would probably have re- 
mained an obscure farmer, instead of becoming 
one of the great figures in the history of the 
world. Peter and John had to say to the religious 
men of their day, “Whether it be right in the 
sight of God to hearken unto you rather than 
unto God, judge ye” (Acts 4:19), and it was to 
the leaders of an ecclesiastical council that they 
said, “We must obey God rather than men” 
(Acts 5:29). 

God has a perfect right to dispose of us as he 
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thinks fit. He has made us and not we ourselves, 
and he alone knows what he has brought us into 
the world for. No one should draw back from 
what is to him undoubtedly a command of God 
because he is conscious of weakness. “Say not, 
I am a child,” said God to Jeremiah, “for thou 
shalt go to all that I shall send thee, and whatso- 
ever I command thee thou shalt speak.” 

On the Christian God has a still further claim 
because he has redeemed him. “Ye are not your 
own, ye are bought with a price.” When the 
vastness of the sacrifice which he has made for 
us in giving his Son to die becomes even dimly 
realized, any self-denial we may be called upon 
to make for him appears small, even if, like Paul, 
we have to count all things to be loss. His gift 
is so incomparably greater than any he requires 
from us that our offering sinks into nothingness 
in comparison. 


“Were the whole realm of Nature mine, 
That were a present far too small; 
Love so amazing, so Divine, 
Demands my soul, my life, my all.” 


The loyal response to a call from above brings 
the Christian into a new and closer relationship 
with Jesus Christ. We are saved that we may 
serve. We are disciples that we may be apos- 
tles. An apostle means literally “one who is 
sent.” If we answer God’s challenge we are 
brought into immediate fellowship with the 
Great Apostle. “Wherefore, holy brethren, par- 
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takers of a holy calling, consider the Apostle and 
High Priest of our confession, even Jesus” (Heb. 
<i § 

This is especially so when the summons is to 
minister to the lost, the sad, and the suffering. 
When our souls are bowed under the sorrows of 
others we come nearest to feeling what he felt 
who came to seek and to save those who were 
lost. Two enthusiasms blended in Christ, 
brought him to earth, and carried him to Geth- 
semane and Calvary. One is expressed in the 
text, “Lo, I come (in the volume of the book it is 
written of me), to do thy will, O God,” and the 
other in the words, “Who loved me, and gave 
himself for me.” Love for God (the Father) and 
man was the motive power of Christ’s life. The 
longing to do the will of the Father and the pas- | 
sion for the souls of men explain the whole 
course of our Lord’s ministry. 

These two elements should blend in the case 
of all who are called by God to the service of 
their fellow-men. Moses received his commis- 
sion by a revelation of God in the burning bush, 
but he had first had his soul filled with the holy 
fire of a blazing indignation for the wrongs of 
his brethren. Isaiah “saw the Lord sitting upon 
a throne, high and lifted up,” but with the vision 
of God there came a realization of the sin of 
Israel, and that he dwelt amongst “a people of 
unclean lips.” Ezekiel had a marvelous apoca- 
lyptic revelation of Jehovah, but his ministry was 
not perfected until through his own domestic 
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sorrow over the loss of his wife, the desire of his 
eyes, he came into passionate sympathy with the 
woes of those to whom he had to prophesy 
(Ezek. 24:15-18). The same is probably true of 
Hosea. Elisha was doubtless prepared for his 
mission not only by thoughts of God, but by 
grief over the apostasy of his people. 
. The same mingling of emotions is to be traced 
in the mind of the apostle Paul when he received 
the summons to enter upon distinctively foreign 
missionary work. He had had the vision of the 
Lord Jesus on the road to Damascus. He had 
accepted the position of a bondservant of him 
whom before he persecuted, saying, “Lord, what 
wilt thou have me to do?’ He had been set 
apart by the Church, under the express direction 
of the Holy Spirit, for the work of a missionary 
(Acts 13:2). One thing more was needed before 
he could go to Europe as the Lord’s ambassador, 
which was that he should see “a man,’ that he 
should hear the appeal of the human heart in its 
direst necessity. He saw in a vision a man of 
Macedonia, and heard his cry, “Come over and 
help us” (Acts 16:9). This threefold ordination 
constitutes the perfect call to special service; the 
vision of God, the designation by the Church, 
and the vivid realization of the needs of perish- 
ing humanity. The worker will fail to touch the 
hearts of the lost and depraved who has not had 
his own soul melted by the thought of their sor- 
row and danger. 

To be called to fight in the van of the King’s 
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army may entail hardship, but it is an unspeak- 
able privilege. There is no higher honor than 
- that of being chosen by the Master, singled out 
by the Son of God himself from all the world to 
do some work, or to carry some message, for 
him. To be an ambassador of the Great King is 
to have a distinction beside which no earthly 
honor is worthy of mention. The man with a 
mission, however humble, is one of the aristoc- 
racy of Heaven. 


CHAPTER VIII 


LIFE-LONG SURRENDER 


T HE fishermen’s boats were drawn up on the 

shore. Here were two brothers, casting a 
net into the sea, and a little farther on in a boat 
were sitting two others, also brothers, mending 
their nets, while their weather-beaten old father 
sat looking on. The blue sky overhead and the 
quiet sea, with its wavelets breaking with con- 
stant murmur on the beach, suggested peace. 
Then over the shingle came One whose approach 
stirred the very depths of these men’s souls. He 
was a carpenter from despised Nazareth, but 
there was a calm dignity about him which was 
the majesty of a King. They knew him, and had 
spent in his company some days that they would 
never be able to forget. One of each of the pairs 
of brothers had heard John the Baptist, the Eli- 
jah of that day, say, as he pointed to him, “Be- 
hold, the Lamb of God, that taketh away the sin 
of the world.” All men counted John to be a 
prophet; what then did these strange words 
mean? 

Determination to answer this question led 
them to seek an interview with the mysterious 
Personage, in which he said that about the King- 
dom of God which kindled in their hearts a glad 
expectancy which found expression in words 
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used by a companion of theirs, “We have found 
him, of whom Moses in the law, and the proph- 
ets, did write,. Jesus of Nazareth, the son of 
Joseph.” Then followed that beginning of mir- 
acles in Cana of Galilee, that marvel of creation 
or transmutation, seen by all these four men, 
when 


“The modest water, touched with grace Divine, 
Confessed its God, and blushed itself to wine.” 


Since then they had scarcely known how to at- 
tend to their business or anything else. A new 
force had come into their lives, and had con- 
quered their entire being. In the silent nights, 
as they were tossing on the Lake, their minds 
were filled with visions of the glories of the com- 
ing Kingdom, Whenever they brought their 
boats to the shore they wondered whether they 
would be greeted with the tidings that Jesus of 
Nazareth had commenced recruiting an army, or 
had unfurled the flag of Liberty and of the King- 
dom of God; for surely the “Lamb of God” must 
also be the “Lion of the Tribe of Judah.” 
Doubtless as they were busied with their nets 
it was of Jesus they were thinking; and working 
as they were, in pairs, possibly each of these 
couples had his name on their lips. He ap- 
proached them, and spoke the words “Follow me, 
and I will make you fishers of men,” that 
changed everything for them. Eagerly though 
they had expected it, the call came to them, as 
all momentous events do, as a surprise. It would 
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mean so much to them. Never again could they 
call anything their own. The boats and nets that 
had hitherto been their pride, they must surren- 
der. Even their father and mother and home 
must be renounced. 

These words, “Follow me,” were the challenge 
of a Leader, and might have been uttered by a 
general at the head of his troops, as he led them 
to a wild charge. They might have been spoken 
by a national reformer to an excited and enthusi- 
astic multitude, whom he would guide to liberty 
or death. Instead of that they were said by 
Jesus, the Carpenter of Nazareth, to these 
hitherto obscure men on the seashore. Uttered 
so gently that they were heard only by those 
whom he addressed, spoken first to two brothers, 
and then repeated quietly again to the others a 
few yards farther on, they have gone on ringing 
down through the ages as the clarion-blast of 
august command. 

Jesus always makes the same demand. It is 
often almost as a whisper that it comes to the 
soul, and with the many noises on the beach 
around us it is easy for us to say that no one 
spoke, but if we put them from us the words will 
still haunt us. Life can never be the same after 
Christ has spoken to us as it was before, whether 
we obey his call or disregard it. 

“Follow me.” What does this mean? It means 
that a choice has to be made between the boats 
and nets and the service of the tender, holy Mas- 
ter. He has called us, and he will pass on, and 
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we shall either continue mending our nets and 
afterwards catching fish, or we shall leave all and 
follow him, and he will make us “fishers of men.” 
Amid the familiar surroundings of their daily 
vocation these men had to face the supreme test 
of their experience. It was the pivotal moment 
in their history. They had to make the election 
then and there, beside the gently lapping lake, 
under the blue sky; there with their nets in their 
hands. 

When Elijah had cast his mantle upon the 
shoulders of Elisha he said to him, “What have 
I done to thee?” Elisha might well have said, 
“What hast thou done to me, Master? Thou hast 
changed everything for me. Thy mantle has 
fallen on me, and with it the spell of thy pro- 
phetic work. A moment ago I was a farmer, now 
I am a seer.” So these fishermen were suddenly 
called upon to face the critical point in their 
lives. Their whole future for time and for eter- 
nity hung on their immediate decision. Yet 
everything about them looked so ordinary and 
commonplace. It may be that children’s voices 
and laughter were borne to them on the breeze, 
and the grinding footsteps of others on the 
shingle may have told that their companions and 
neighbors were pursuing their amusement or 
labor, but to them had come the solemn moment 
in which they had to make the supreme choice. 
They were suddenly confronted with the instant 
necessity of making a decision between a life- 
long self-renunciation or the refusal to do the 
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will of the Lord. In the synagogue the verdict 
might have been given, and perhaps reversed 
again when they came to think over it after- 
wards. In a crowd of enthusiasts the surrender 
would have been easily made. But here, right 
among the very things that had to be forsaken, 
it seemed doubly hard to make. Yet there was 
Jesus. Did they glance up at him and meet his 
winning look? Surely if they did so that made 
it easier. We know what they did. They left 
all and followed him. 

What was the difference between their re- 
nunciation and that made by Matthew? In the 
case of the publican the separation was total and 
absolute. He never returned to his business. 
But after this we find these men going back 
again to their boats and nets as if nothing had 
happened. Yet in reality all was changed; the 
nets had become the instruments by which mir- 
acles should be wrought by the Master, the prow 
of the boat he would use as his pulpit. Their 
ship was now the Lord’s; it was always ready 
when he desired to cross the Lake. Matthew 
surrendered his business because it was evil, but 
Peter and Andrew, James and John, dedicated 
theirs to the service of Jesus. As far as we can 
tell the time came when they also turned their 
backs on their boats that they might give them- 
selves wholly to the work assigned to them by 
the risen Lord. After Pentecost we hear no 
more of the fishing business. Whether they ever 
returned to it again or not we cannot tell. Prob- 
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ably they felt that they had matters of so much 
greater importance to attend to that they had no 
time to spare for their old occupation. But when 
they responded to the call to follow Christ the 
extent of their repudiation of the things they had 
hitherto looked upon as their own was deter- 
mined by the will of the Lord as it was made 
known to them day by day. If he did not need 
them they returned to their fishing; if he wanted 
them they were at his call, and their boats, if he 
wished to use them, were instantly at his 
disposal. 

Yet as we read the story of our Lord’s chal- 
lenge to these men and of their response to it 
what impresses us most is not the relinquishment 
of their property, but the surrender of them- 
selves. They had not to choose between giving 
their possessions or themselves, as a man might 
pay a sum of money to escape from active service 
in a war, but they had to give themselves and in 
doing so to abandon their all. Doubtless their 
choice seemed foolish to the other fishermen, 
and yet what a glorious exchange they made. 
Instead of dropping down their nets into the Sea 
of Galilee, they were henceforth to let the Gospel 
drag-net down into the dark waters of sin and 
sorrow that they might draw lost souls from 
those awful depths, for Jesus had promised them 
that they should “take men alive.” Had they 
remained fishermen they might have been re- 
spected in their little seaside town, but by fol- 
lowing the Master they became revered by mil- 
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lions, and their names have passed into house- 
hold words. Through their decision that day 
they took rank among the very foremost of the 
great souls that have helped to mold the thought 
of nations, and have been instrumental in chang- 
ing the course of the life of the world. But 
above all, they became the channels through 
which the water of life has flowed to men. Fol- 
lowing Christ they were counted worthy to con- 
tinue with him in his temptations (Luke 22:28), 
and having suffered with him, through eternity 
they will reign with him (2 Tim, 2:12). 

In making their choice these men must have 
been very largely influenced by the few days of 
intercourse with Jesus which they had enjoyed. 
There is a law of our nature according to which 
ideas that at one time hold complete possession 
of us may be set aside or caused to lose their 
supremacy over our mind by other conceptions 
entering and taking their place. This law is 
constantly working. Not only do we surrender 
the longings of our childhood for the ambitions 
of later life, but we smile with a certain feeling 
of pity for our former selves as we recall them. 
Paul wrote what is the universal experience 
when he says, “When I was a child, I spake as a 
child, I felt as a child, I thought as a child; now 
that I am become a man, I have put away child- 
ish things.” We are not conscious of loss as the 
renunciation of what to our young hearts was so 
dear is made, for the surrender is voluntary and 
has such a complete recompense. In just the 
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same way the maturing of our Christian life 
ought to work complete surrender easily and 
naturally in us. If we respond to our Lord’s call 
in the right spirit, what we shall think of will be 
the privilege and joy of following Christ; and the 
fact that the road we tread in his companionship 
leads us away from what we before held to be of 
supreme value will scarcely be noticed by us at 
the time, and when we do come to recognize that 
it does so, the things we previously prized so 
dearly will have lost their attraction for us, and 
some of them will even have become repugnant 
to us. 

In the requirement “Follow me” the personal 
equation is of such infinite value, the One who 
has to be followed is so surpassingly attractive, 
that the things which have to be surrendered are 
not worthy of consideration. The poor maniac, 
when his reason becomes restored, casts away 
the tags of ribbon he has treasured as adorn- 
ments, and sees the paper crown, which to his 
distorted fancy was a royal diadem, to be but a 
worthless bauble. When a man comes to him- 
self, and is reconciled to God, which is the only 
true sanity, the possessions and glittering shows 
of earth should lose their charm for him. Beside 
the glory of the Lord the jewels of the world are 
as useless scraps of broken glass. Its highest 
distinctions convey no honor worthy of being 
compared with the “Well done, good and faith- 
ful servant” of the Master. 

The words “Follow me” express the self-as- 
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sertiveness of Christ. This is the first occasion 
on which we hear him say them, while the last 
mention in the Gospels of his use of them is the 
record of his saying to one of these very men 
concerning another of them, “If I will that he 
tarry till I come, what is that to thee? follow 
thou me” (John 21:22). There is the same im- 
perious tone on both occasions. “Ye call me 
Master and Lord: and ye say well, for so I am,” 
he said to his disciples. Our only possible rela- 
tion to Jesus is one based on obedience, and that 
it is the service of love should not make it any 
the less complete. Christ’s words were “Follow 
me,” or as they are also rendered, “Come ye after 
me.” “When he putteth forth his own sheep, he 
goeth before them.” The highest distinction 
open to us is to be his followers. He must ever 
be first. There can be no dictation by us to him. 
Like Paul, the great Apostle, we should say, 
“Not I, but Christ.” 

Whenever Jesus met responsive hearts they 
immediately owned him Lord. Though they 
knew him not, the two disciples at Emmaus in- 
stinctively set him at the head of the table in 
their own house. Even when he stooped so low 
as to wash the Apostles’ feet, Peter only submit- 
ted to the gracious service because his protest 
was overruled by the commanding rebuke of the 
Lord. 

To follow him was always to serve a King. 
Though he was the meek and lowly One yet no 
man ever made such audacious claims upon 
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others as he. Had he been their crowned mon- 
arch he could not have dealt more autocratically 
with these men. He came to them as One hav- 
ing complete authority over them, the right to 
control their lives, and to call upon them to sacri- 
fice everything they held dear, simply that they 
might become attached to his person, go with 
him, share his mission, and obey his orders. He 
took from them everything, and in return gave 
them himself. 

He called them that he might send them, and 
if we hear his voice saying “Follow me” and re- 
spond, forsaking all and going after him, we are 
disciples. We may, like Matthew, be required 
to leave possessions or surroundings essentially 
evil, to touch which again would be pollution; 
or we may, like Elisha, hear the challenge of a 
great commission, a summons to a crusade, the 
command to enter upon a great work; but we 
must hear the call of Jesus to lifelong surrender, 
or we cannot be his disciples. Response to his 
“Follow me” will mean the complete dedication 
of possessions, time, talents, and affections to 
his will. 

There are those who fear to pledge themselves 
to continual obedience to the will of the Lord 
lest it should lower their manhood, reducing 
them to machines, Let us try to test the matter 
by the exercise of our imagination. Let us fancy 
that the Lord Jesus comes to us while we are 
busy about our ordinary work, and says “Follow 
me,” and that we rise up, forsake all, and follow 
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him. All he requires of us: is unswerving al- 
legiance, constant obedience. We walk with him 
through the streets and sit with him at meals. 
He sends us on his errands. He tells us what to 
read and to say, and where to live. He forbids 
our companionship with some of our friends, and 
introduces us to some of his friends, telling us to 
cultivate their acquaintance. We must shape 
our lives so as to be useful to him, and help for- 
ward his great purpose, which is the salvation of 
men. Every day is to be spent in the fellowship 
of Jesus and as far as possible of those who love 
him. He is to be the Originator of all that we 
do, the Director of our thoughts and speech. 

Can it be imagined that such a life as this 
would belittle our manhood or reduce us to 
automata? By no other method conceivable 
could our intellect be so stimulated, our mind so 
enlarged, our manhood so elevated. To be thus 
with Jesus would mean that we should become 
like him. All our responsibility for our actions 
would be given to him, for he would have taken 
it upon himself. If “life is to do the will of God,” 
then this would be life abundant. Men would 
take knowledge of us that we had been with 
Jesus. 

As dull planets need to circle round the sun if 
they are to glitter as luminaries, so those only 
shine as lights who, held in the grasp of the at- 
tractive power of Jesus, revolve around his 
mighty person; and they not only show his radi- 
ance, but become assimilated to his nature, for 
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“we all, with unveiled face reflecting as a mirror 
the glory of the Lord, are transformed into the 
same image from glory to glory, even as from 
the Lord the Spirit.” In contrast to this Jude 
speaks of “wandering stars, for whom the black- 
ness of darkness hath been reserved for ever.” 

We had remarkable illustrations of this prin- 
ciple of absolute surrender in the late war. Paul 
wrote, “No soldier on service entangleth himself 
in the affairs of this life; that he may please him 
who enrolled him as a soldier.” Our men by the 
hundreds of thousands exhibited this spirit. The 
soldier might have a wife and children, but when 
the trumpet called to battle, not even the cling- 
ing arms of his wife or the soft embrace of his 
child were allowed so to entangle him as to hold 
him back from the fray. Nay, when the com- 
mand came which seemed to doom him to certain 
death, no thought of his dear ones, of his love for 
them, of their dependence upon him weighed 
with him-for one moment. Yet, when the war 
was over, and he returned crowned with the vic- 
tor’s wreath, it was of his wife he thought. Her 
welcome was more to him than the plaudits of 
the crowd, and the prattle of his child was 
sweeter than the praises of his general. Disen- 
tangled, detached, separated, only as he stands 
thus can the Christian be a good soldier of Jesus 
Christ. 


CHAPTER IX 


THE MOTIVE OF SURRENDER 


E have noticed some of the directions in 

which we are summoned to surrender. We 
have heard the imperious call of the Holy One to 
the renunciation of all known sin, though the 
gain of wrong-doing may seem great and its 
sacrifice may appear folly. We have seen that 
there is an individual election to service, in which 
we are permitted to share the mission of the 
compassionate Redeemer of the World as he 
seeks those that are lost. We have also consid- 
ered the regal mandate of our Lord Jesus, issued 
to all the subjects of his Kingdom, summoning 
them to apostolic service. But there is still an- 
other and supreme call which must be heard and 
responded to if surrender is to be either entered 
upon or maintained. This is the pleading of the 
Bridegroom of the soul, “Rise up, my love, my 
fair one, and come away.” 

The demand that we should abandon ourselves 
to the will of God is based on his love for us, and 
can only be fulfilled in the spirit of love. The 
child surrenders his will to the father; but if the 
parent be what he ought to be, he teaches his son 
that his obedience should be prompted by love 
as well as by duty. It is exactly so with the 
Christian when he surrenders himself to the will 
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of God. There can be no satisfactory relation- 
ship between the child of God and his Heavenly 
Father except as it arises out of the recognition 
of the imperious claim of God on his continuous 
obedience, based on these two principles—Love 
and Duty. If love has its right place in our 
thought duty will become a delight. 

Jude wrote: “Keep yourselves in the love of 
God.” This does not mean “Keep yourselves in 
your love for God,” but “Keep yourselves in con- 
stant remembrance of the love of God for you.” 
Our love is fickle and liable to change; his is 
eternal and unalterable. The thought of that 
love makes consecration a joy. It leads us away 
from introspection and self-analysis to the con- 
templation of the sublimest beauty of the char- 
acter of God. It makes the cross the very center 
of our thought. In the death of Jesus we see the 
all-convincing evidence of the perfection of the 
Divine love; “While we were yet sinners Christ 
died for us.” If therefore it seems hard that we 
are called upon to surrender our desires in all 
things to the will of God, we have but to dwell 
on the love of the Almighty, to look up to him 
as revealed in the face of Jesus Christ; and sur- 
render will be seen to be the natural effect of 
our knowledge of his all-mastering love for us. 

Of all the words in human speech none is more 
forbidding and repellent than “self-sacrifice.” 
But as the lovely blossom of the gorse springs 
from the very heart of the thorn, so where there 
is love self-sacrifice becomes a joy. Love can 
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make the wilderness of self-denial to blossom as 
the rose, and the ashes of self-sacrifice to become 
transformed into the garland of joy. The re- 
sponsive soul, as it lies in the stillness of the 
Holy of Holies, lit only with the Shekinah of the 
Divine Love, finds the hardness and dryness it 
was conscious of give place to beauty and fra- 
grance and fruitfulness, as Aaron’s rod was trans- 
formed from a barren staff into a stem bearing 
leaf and blossom and ripe almonds. . 

The requirement of the Divine Bridegroom 
must of necessity be Separation. The human 
heart that cries 


“Jesus, Lover of my soul, 
Let me to Thy bosom fly,” 


will assuredly hear the tender yet decisive re- 
sponse, “Forget also thine own people, and thy 
‘father’s house; so shall the king greatly desire 
thy beauty; for he is thy Lord, and worship thou 
him” (Psa, 45:10, 11). Love is an autocrat, and 
will allow of no divided rulership. Love will not 
give one coin of its gold for anything that can be 
offered for it. There cannot be love without 
jealousy. The speech of the lover is “Set me as 
a seal upon thy heart, as a seal upon thine arm; — 
for love is strong as death; jealousy is cruel as 
sheol; the flashes thereof are flashes of fire, a 
very flame of Jehovah” (Song of Sol. 8:6). Our 
God is a jealous God (Deut. 4:24). He cannot 
be otherwise, for “God is Love,” and Love will 
not share its honor with another, 
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True surrender is the abandonment of love. It 
is fearless, uncalculating trust, as the outcome of 
a whole-souled affection. The loving soul is in 
the world and yet not of it. Nay, in one sense it 
has been taken out of the world, for it exists in 
another sphere; it lives and moves and has its 
being in the object of its love. The maiden 
whose sole thought has been of herself, who has 
delighted in her own beauty and has been envi- 
ous of any others who were as fair as herself, 
who has given constant attention to her dress, 
and has had visions of gaiety and wealth, who 
has played with the feelings of others, and 
amused herself with their devotion to her, when 
at last she really knows what love is, is suddenly 
transported into a new world. The object of her 
affection becomes the center of her life. She now 
rejoices in her beauty because it binds his soul 
to hers. She now thinks of dress in order that 
she may please him. She cultivates new tastes 
because they are in harmony with his, and some 
of the very things that she had before esteemed 
distasteful and drudgery she voluntarily engages 
in. Time, which hung on her hands, now swiftly 
passes (Gen. 29:20). The sunshine has an added 
brilliance, and the songs of the birds a new 
sweetness, for her soul has come into harmony 
with all things beautiful and exalted. Well may 
her beloved say, “A garden shut up is my sister, 
my bride; a spring shut up, a fountain sealed.” 

The soul that has truly heard the Heavenly 
Bridegroom ask, “Lovest thou me,” and who has 


88 REIGNING IN LIFE 


been able to respond, “Lord, thou knowest all 
things, thou knowest that I love thee,” will hear 
with gladness the command, “Follow me,” and 
will say, “Lord, I will follow thee whithersoever, 
thou goest.” So “the love of Christ constraineth 
us”; and if this love is to have full sway over us 
all must be surrendered, and most of all Self 
(that is, self-will, self-seeking, and self-love) 
must be renounced. The great hindrance to love 
of God is self-love. These two cannot dwell to- 
gether in the heart, but whichever is the stronger 
will cast out the other. A selfish lover is an im- 
perfect lover. Love, if true, will banish Self 
from the throne in the heart, and put the object 
of affection in its place. 

Has the Great Bridegroom made no sacrifice 
for the Bride, that she should call in question his 
right to demand self-denial from her? What 
mean those wounds in his hands and feet, and 
the scars upon his brow where the thorn-crown 
rested? Is he not worthy to be trusted? “There 
is no fear in love; but perfect love casteth out 
fear,” and most of all will it cast out the dread 
that he should make any demand which would 
be unreasonable or unkind. If he calls upon us 
to go into the wilderness, we may remember that 
“when he putteth forth his own sheep, he goeth 
before them.” In the desert he will be with us, 
and at last it will be said, “Who is this that 
cometh up from the wilderness, leaning upon her 
beloved?” Nowhere will the divine fellowship be 
so entrancing to the soul as in the desert place. 
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“When other helpers fail, and comforts flee”; 
for the Bridegroom never withdraws from us 
earthly joy, except to make us know the rapture 
of his love. He empties from the vessel the 
water we have drawn from the springs of the 
Earth, in order that he may fill it with the wine 
of Heaven, and the glad soul as it tastes it cries 
exultingly, “Thy love is better than wine.” 

True Christian dedication is separation unto 
God. When the vessels of the Sanctuary had 
once been dedicated to the service of the Most 
High they might never again be used for the 
delight of man. When they were placed on King 
Belshazzar’s table they were desecrated, and the 
fingers of a Hand wrote the message of divine 
disapproval and judgment upon the palace wall 
(Dan. 5:5). We should “bind the sacrifice with 
cords, even unto the horns of the altar” (Psa. 
118:27), for the gift must never be withdrawn. 
The offering once made ceases to be the property 
of the donor. “I am my beloved’s, and his desire 
is toward me,” says the heart constrained by di- 
vine love, and as it passes into the Bridegroom’s 
keeping, it can say, “I am my beloved’s, and my 
beloved is mine.” 

There must be reciprocity in love. The utterly 
devoted lover recognizes that he receives as 
much as he gives, and the soul that has aban- 
doned itself to the love of God gives all the 
depths of a human passion, and obtains the in- 
finite and unfathomable abyss of Love Divine. 
“Deep calleth unto deep.” As the inflated bal- 
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loon bounds upward as soon as the restraining 
rope is severed, so the completely separated soul 
rises into the heaven of unbroken communion 
with the Lord. Not only is it thrilled with rap- 
ture, but there is joy in the presence of the 
angels (those friends of the Bridegroom), be- 
cause the King’s love is satisfied. “For as the 
bridegroom rejoiceth over the bride, so shall thy 
God rejoice over thee” (Isa. 62:5). “The Lord 
thy God is in the midst of thee, a mighty one who 
will save; he will rejoice over thee with joy; he 
will rest in his love; he will joy over thee with 
singing” (Zeph. 3:17). 

Dedication was sometimes called by the mys- 
tics “Flight,” because it was looked upon as the 
soul’s taking refuge in God from the very things 
it had previously loved, but had now come to see 
to be dangerous to it. So one holy man, quoted 
by Pere Grou, sums up the interior life in the 
words, “Flight, Silence, Rest.” “Flight from all 
that would lead the soul from God; silence, in- 
ternal and external, that it may hear his voice; 
rest of the heart and mind in him.” 

The little child, playing with some glittering 
but dangerous object, on suddenly recognizing, 
at a warning cry from his mother, the peril he is 
in, throws it away in panic, and hastens to the 
shelter of his parent’s arms. There is a surren- 
der which is the Flight of the soul from the thing 
that had fascinated it and which would eventu- 
ally have worked its destruction, to the embrace 
of the Eternal One, Mighty to save. 
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Love finds surrender to be easy, because it 
brings perfect satisfaction. The heart that enters 
into unbroken fellowship with divine love needs 
nothing else. Where before there were numer- 
ous wants the soul has now but one, and that is 
its Beloved. Like Naphtali, it is “satisfied with 
favor, and full with the blessing of the Lord” 
(Deut. 33:23). 

He whose heart has been captivated by the 
love of God sees him in everything, and serves 
him in every action. He also has a fellowship 
with him which is the sublimest possible privi- 
lege and the most intense joy. He may not be 
able to convey to others an adequate idea of his 
experiences, and were he to do so they would not 
understand his meaning, but he can afford to be 
misjudged, knowing that “the secret of the Lord 
is with them that fear him.” To the unloving 
the rhapsodies of lovers are the most foolish and 
insipid inanities; but to the lover they are the 
only true wisdom. Love transforms everything. 
Nothing is commonplace to it. It glorifies all 
that its light shines upon. It brings new joys and 
new beauties to what would otherwise be dull and 
prosaic. 

“Heaven above is softer blue, 
Earth around is sweeter green; 
Something lives in every hue 
Christless eyes have never seen: 
“Birds with gladder songs o’erflow, 
Flowers with deeper beauties shine, 
Since I know, as now I know, 
I am His and He is mine.” 
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He who feels “separatedness” unto the Bride- 
groom of the soul to be an unreasonable, or at 
any rate a hard requirement, has yet to learn the 
first lesson in love. 

When dedication, having been once made, is 
withdrawn, the reason for the disloyalty is that 
the ardor of love has cooled. Learn to love, and 
you will have discovered the secret of surrender, 
and the term will henceforth be to you the desig- 
nation of the basal fact in the new life of love; 
and it will express the most glorious privilege 
conceivable, 

As the young wife trusts herself into her hus- 
band’s keeping, utterly, unreservedly, and for 
life, knowing only this, “I am my beloved’s, and 
my beloved is mine,” so should the Christian 
step out, leaving all behind, forsaking all and 
following Jesus. 

In a wagon, drawn by five yoke of oxen, sat a 
woman with a sick child in her arms. She had 
been reared in the rectory of a pretty English 
village. She had wedded a young Baptist minis- 
ter, and had enjoyed a brief season of intense 
joy in her early married life. Then she watched 
her husband’s health gradually giving way, until 
at last his condition had necessitated their leav- 
ing their native land and going to Australia. 
They had been compelled to pass through many 
privations, for they had arrived in the Colony 
in the early days of its settlement. They were 
now moving to a new sphere of work for God 
on one of the recently discovered gold-fields. 
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Long continued hardships and discomfort had 
aroused within the heart of this gentle woman a 
spirit of rebellion against God. Jolted over the 
trackless waste, with the hot sun beating down 
mercilessly on her, with flies and other insect 
pests continually annoying her, with everything 
around her utterly devoid of beauty, with only 
coarse, rough men about her, and no woman to 
minister to her or to sympathize with her, and 
worst of all, with her child sick and pining for 
the comforts which she could not supply, her 
whole soul cried out against the Lord. She told 
herself that he was dealing too harshly with 
her. 

With these feelings in her heart she looked at 
her husband, who was walking beside the wagon. 
He was now burly and tanned, but when they 
had left the Old Country with its beauty and 
comfort he had seemed to be nigh unto death; 
and she asked herself, “Was it really worth it 
all?” 

At once the loving womanhood within her rose 
up and responded, “Yes, and much more”; and 
as she realized that the call of human, wifely 
affection to her had been to leave all things and 
to follow her husband, she saw that the same 
demand was made by the Bridegroom of her 
soul. She felt ashamed of her previous weak- 
ness, and from that day was transformed into a 
noble, consecrated, devoted Christian, whose 
meat and whose drink were to do the will of her 
Father in Heaven, and who henceforth proved 
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both in relation to her God and her husband that 
“Love endureth all things.” 


“Love took up the harp of Life, and smote on all the chords 
with might; 

Smote the chord of Self, that, trembling, passed in music 
out of sight.” 


CHAPTER X 


COMPLETE SURRENDER 


NTIRE surrender to the will of God is not 
represented in the Scriptures as intended 
for attainment by the few, but as designated by 
the Lord to be the normal Christian life. It is 
not left, like the taking of honors in a University, 
to the option of believers, but unless it is a re- 
alized experience there is complete failure. God 
cannot be pleased with a partly surrendered 
Christian. A man who is sometimes honest is a 
rogue; a subject of the King who sometimes 
obeys is arebel. Such a one cannot expect, when 
this life is ended, to hear the “Well done” of the 
Master, for that is to be addressed to the “good 
and faithful servant.” 

A self-willed child of God is a continual 
trouble to the whole family. Unsurrendered 
church-members cause the quarrels and jealous- 
ies and divisions which weaken the entire Body 
of Christ. Irreligious persons expect that Chris- 
_ tians should be utterly devoted, but many of 
those who are undoubtedly converted seem to 
justify a lack of surrender, and call separation 
“fanaticism.” The result of this is that multi- 
tudes refuse to believe in a religion the fruits of 
which are so unsatisfactory. 

Some persons think that surrender consists in 
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selecting those things that would be most pain- 
ful to them, and registering a vow to do them, 
as though God’s one desire concerning them was 
that they should do whatever they did not like. 
This, surely, is not the way in which a Father 
may be expected to treat his son. “Like as a 
father pitieth his children, so the Lord pitieth 
them that fear him” (Psa. 103:13). If there are 
any things which we know to be God’s will, be- 
cause they are according to his Word, or are 
such as we feel to be right, then certainly we 
must be straightforward in determining whether 
or not we are prepared to do them, and as long 
as one such obligation remains unmet we are 
not fully surrendered. 

The refusal to accept the undisputed authority 
of God over us in all matters is not only rebellion 
against his government but it is an impeachment 
of his character, for it is treating him as if he 
were not worthy to be trusted. What would we 
think of a father whose son determined not to 
acknowledge his right to exact complete obedi- 
ence, because he was afraid that the moment he 
consented to obey his parent would call upon 
him to do everything that was harmful and dis- 
agreeable? Surely the son would have very 
little confidence in his father’s wisdom or love. 

The surrendered man is one who simply yields 
to the will of God in all things, as it is made 
known to him, being fully assured that as he 
does so, although for his discipline and educa- 
tion he may have some tasks allotted to him 
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which will be hard and uncongenial, still all is 
well, for “God is love.” The Lord whose com- 
mand is “Take my yoke upon you,” says also, 
“My yoke is easy.” His burden is only light if 
love prompt us to carry it. His yoke is easy 
because he who made the yoke made the neck 
and he himself bears the other end of it. The 
Chinese rendering of the word “Amen” amounts 
to, “My heart wishes it to be exactly so.” The 
language of the fully dedicated soul is, 


“In full and glad surrender, 
I give myself to Thee; 
Thine utterly and only 
And evermore to be.” 


A good woman said, “I wrote out this hymn 
and asked the Lord, ‘May I sign my name to 
that?? Then I read over the line, ‘In full and 
glad surrender,’ and I took the pen and crossed 
out ‘and glad.’ I said, ‘I am not glad; I am com- 
pelled to make the surrender, because I see it to 
be right, but I cannot say that I do it gladly.’ 
I knew that I had to sign it, and I did so, and 
then I soon became so happy over it that I wrote 
in again the words ‘and glad.’” 

It is related of Eckhart that when he was in- 
quiring after the way to full surrender, he heard 
a voice telling him to go to a certain church, and 
he would receive direction. He went there, but 
neither heard nor saw anything which enlight- 
ened him as to surrender. At the door of the 
sacred edifice, as he was leaving, he saw a beggar, 
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ragged and barefooted. Eckhart saluted him, 
saying, “God give thee a good day, my friend.” 
The poor man replied, “I never, sir, remember 
having a bad day.” The scholar scarcely knew 
how to take such an answer, so he said to the 
man, “God grant thee a happy life,” to which the 
beggar rejoined, “I am never unhappy.” Eck- 
hart looked at him in surprise, in his rags, asking 
alms, dependent upon the charity of passers-by, 
and requested him to explain his meaning. The 
man then said, “I said, ‘I never had a bad day,’ 
because when I am hungry I praise God: when 
it snows or rains I bless him, and if any one 
treats me with contempt, or drives me away, or 
if I meet with any other affliction I always give 
glory to God. I said, ‘I am never unhappy,’ and 
this is also true, because I have always accus- 
tomed myself to will whatever God wills, with- 
out reserve; hence, whatever happens to me, 
whether sweet or bitter, I receive from his hands 
with gladness as being best for me, and this 
makes me happy.” 

The surrendered life is the only truly happy 
life. A grudging yielding is dishonoring to God. 
The bride that sighs at the thought that she must 
trust her future to the bridegroom doubts either 
his love or his ability to secure her happiness. 
The highest privileges of the Christian life be- 
long exclusively to the utterly surrendered one. 
He only can unreservedly ask the blessing of 
God on everything that he does, or say with cer- 
tainty that his strength shall be equal to his day. 
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He alone can be absolutely sure that all things 
will work together for his good. He can realize 
the joy that comes from perfect sympathy with 
all the beneficent forces operating in the world, 
and his spirit is in harmony with his surround- 
ings as far as they represent the divine appoint- 
ment. He knows the peace of mind that comes 
from an approving conscience. He is utterly 
without responsibility as to his own life. He, 
and he alone, knows perfect liberty, and can 
stand unabashed in the radiance of the presence 
of God, and delight in fellowship with him. 

The great hindrance in the way of surrender 
is the fixing of the eyes upon self. Introspection 
is needful, that we may see the Self that has to 
be repudiated, but it is as we look away from 
Self to the Lord that the great renunciation is 
made. It is said that once, when Napoleon was 
about to mount his horse, the animal reared and 
plunged. The Emperor saw that it was fright- 
ened at its own shadow, and said, “Turn its face 
to the sun.” There is really nothing for the soul 
to be afraid of as it contemplates self-surrender. 
What it fears is only its own shadow, and all 
that it requires is to turn its face to the glorious 
Sun of Righteousness. 

Let no man think, however, that he can do 
this of himself. “It is God which worketh in you 
both to will and to do of his good pleasure.” We 
must trust the Spirit of God to bring us to sur- 
render, or our dedication will be but a new form 
of self-assertion. Both the willing and the doing 
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are to be wrought by the same Power,—the 
strength of God. How then can this might be 
secured by us? Brother Lawrence said, “Sancti- 
fied knowledge saith, ‘There is an infinite fullness 
in Christ, the fullness of an ocean.’ Faith saith, 
‘This is all for me, for he is my husband.’ Then 
saith Prayer, ‘If all this be thine I will go and 
fetch it for thee? And Thankfulness saith, ‘I 
will return praises to God for it.’” 


Must we not add one word more? Are there 
not occasions in life when submission to the di- 
vine will is unspeakably painful? How joyously 
the Master usually did the will of the Father. 
Concerning him it was true, “I delight to do thy 
will, O God.” Yet there was the moment when 
that will seemed to him to be unutterably hard. 
He was in Jerusalem; for months he had set his 
face steadfastly to go to the City. He knew what 
his presence there meant. In a few days he 
would be crucified. Then some Greeks came 
asking to see him. They evidently thought of 
him as a religious philosopher, who in Greece 
would get the hearing refused to him in Pales- 
tine. They therefore asked for an interview. 
When he heard of their desire he felt that the 
old temptation of the wilderness was repeated; 
“Take the crown, avoid the cross; be the King, 
the Preacher, the Healer, but not the Redeemer; 
be the Saviour by teaching, not by suffering.” 
An awful wave of emotion swept over him, and 
he cried, “Now is my soul troubled, and what 
shall I say? Father, save me from this hour? 
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Save me from thine own will. Shall I say this? 
Can I say it? Nay, this was the very purpose of 
my coming into the world. Father, glorify thy 
name.” Had he not shrunk back he would not 
have been human; had he refused to do the 
Father’s will he would not have been divine. 
There can be no antagonism in the Godhead. 

Now let us see him once more. He told us 
that the deepest experiences of men were so 
sacred that they should be hidden from all 
others; “enter,” said he, “into thine inner cham- 
ber, and having shut thy door, pray to thy Father 
which is in secret.” He is entering now himself 
into his most sacred privacy for prayer, but he 
leaves the door ajar for our sakes. We are al- 
lowed to see him kneeling in the Garden, by the 
oil press, under the olive trees, in the clear light 
of the full moon. The conflict in his soul is un- 
speakable. His words are very few. His peti- 
tion, thrice repeated, is punctuated with sobs, 
while mingled tears and blood flow from him, as 
in awful agony he cries, “Father, if it be possible, 
let this cup pass from me.” Surely all Heaven 
must have been silent as it awaited the issue of 
the struggle. Then clear, though faint, comes 
the note of victory, “Nevertheless not my will, 
but thine, be done.” 

We should be very careful how we claim fel- 
lowship with the Master in that dread hour. 
There are Christians who call any inconvenience 
a cross and every trial a Gethsemane. Let us 
beware of too great familiarity with these most 
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sacred things. But there are tragic occasions in 
life when we thank God more for the story of 
the Garden than even for that of Calvary; when 
we see that the stroke is about to descend that 
will break our heart, when the will of God is so 
manifestly other than ours that we must either 
rebel against it or say as our Saviour did, “Not 
my will, but thine, be done.” To utter these 
words is like plunging a knife into our Isaac, the 
child of our love, God’s best gift to us. Then, 
when our whole being recoils with agonizing 
shudder from the bitter cup, when the devil 
prompts us to blank rebellion, when our heart 
and our flesh cry out against God’s way with us, 
and yet we feel a greater need than ever of the 
Divine Presence, we can in some measure enter 
into fellowship with our Lord. There is, how- 
ever, one gracious and wonderful difference. Our 
Master trod the wine-press alone; but when we 
enter the olive grove he goes with us. He kneels 
beside us. He feels for us. The trial reaches 
him, touches him, lays on him its cold hand, that 
wounds so sorely. He is touched with the feel- 
ing of our infirmities. He is the Man of Sorrows, 
and has not forgotten his acquaintance with 
grief, and he is also one with the Father, who is 
the God of all comfort. 

Tauler teaches that if a man cannot welcome 
the divine will he may submit to it, and look to 
God to work willingness in him. 

In such a time of stress and darkness our 
truest refuge is in full assurance of the love of 
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God. As long as the anchor of our’ faith can 
hold to that we need not fear making a shipwreck 
of our life. The man who in the agony of be- 
reavement, or loss, or disappointment, or shame 
can preserve unshaken his belief in the love of 
God, who can say, “Though he slay me, yet will 
I trust in him,” will come out of the furnace of 
trial as gold refined, and will at last come to 
praise God for the very agony which crushed 
him to the dust. 


CHAPTER XI 


UNION IN CHRIST’S DEATH 


“© HAVE been crucified with Christ; and it is 

no longer I that live, but Christ liveth in 
me” (Gal. 2:20). The crucifixion of Jesus be- 
came to Paul not merely the greatest fact in the 
world’s history, but the center of his own per- 
sonal experience. It seemed to him as though 
the cross of Calvary had been set up for only one 
man’s sin, and he were that one. So Paul brought 
himself to the cross as a criminal deserving death 
and compelled himself to look upon the cruci- 
fied Redeemer until he realized with a vividness 
that could never be forgotten, and could scarcely 
be diminished, that he, and not the Lord Jesus, 
ought to have hung upon the tree. Then the 
infinite lovingkindness expressed in the work of 
atonement utterly conquered the Apostle, and 
Christ always afterwards was the one whom he 
described as he “who loved me, and gave him- 
self for me.” Christ and he were one, for Jesus 
had taken upon himself his guilt and had died 
for him. 

Thus to Paul, as God would have it with all of 
us, Calvary became the place of union between 
Jesus and himself. He had been crucified with 
Christ. Ever after he had perforce to view all 
things from the standpoint of the cross. He 
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knew that not only Jesus Christ, but he, and 
also the world, had been crucified, for old things 
had passed away; all things had become new. 
Before, he had been “dead ém trespasses and sins,” 
but now he reckoned himself to be “dead unto 
sin.” Writing to all who have received his cruci- 
fied Saviour, he says, “Ye died, and your life is 
hid with Christ in God” (Col. 3:3). 

. Paul speaks of the believer as dying with our 
Lord on the cross in several different relations. 
First, with respect to Self; “he died for all, that 
they that live should no longer live unto them- 
selves” (2 Cor. 5:15). 

Death implies an entire break with the old in- 
terests, pursuits, and affections. If we truly can 
say “I live, yet it is no longer I,” then the sinful 
Ego, the sinful Self, the sinful Will, is dead, 
“reckoned” as no longer active. Its place is 
taken by a new creation, in whom lives and 
reigns the Lord Jesus. The old ruler has been 
dethroned by death, and a new King reigns, even 
Jesus. As Principal Caird says, “There has been 
an annulling of the life of Self, and of all selfish 
desires and impulses; or a blending of my will 
with the mind and will of Christ, so absolute 
that, in a sense, my private, particular Self may 
be said to be extinct, and my being to be ab- 
sorbed and lost in his life.” + 

Just here there is often very serious failure. 
The believer, though he says with confidence, “I 
have been crucified with Christ,” may find that 


1“Fundamental Ideas of Christianity.” Vol. I, p. 250. 
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the Self which he thinks to be dead to sin as- 
serts its vitality very painfully. But this only 
occurs if he fails to believe what God declares 
to be a fact. His part is to reckon, and when he 
does so he finds it to be made good in experience. 

If the Christian wakens to the realization of 
the fact that although he is a follower of Jesus 
he still asserts a sinful will of his own, that he is 
jealous concerning his own opinions, and resents 
any interference with his plans, he must delib- 
erately give himself over to death in order that 
the will of God may have undisputed control. 
No heart can serve two masters. Wherever 
Christ is he must be King. The day of his hu- 
miliation is now over, and when he comes into a 
life it is that he may reign. 

With many believers the definite surrender of 
the will marks the transition from a life of inter- 
mittent realizations of the presence and power 
of the Lord, to one of continual fellowship with 
Jesus and victory through his all-conquering 
grace. He who is fully yielded lives not for 
Self, but for God and the brethren; he has been 
severed from his old nature; he has died to am- 
bitions, habits, tastes, and imaginations which 
before were the springs of his life. 

The surrender of the will does not mean the 
reducing of the understanding to a blank. Chris- 
tianity quickens the mind. The disciple of 
Jesus when truly yielded becomes anxious to 
know and to do the will of God. This leads to 
a patient, continuous, and systematic study of 
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the Scriptures, for in them the mind of the Lord 
is revealed. Whatever is discovered to be con- 
trary to the will of God as it is declared in his 
Word must be instantly and utterly abandoned. 
There must also be much prayer. In quiet com- 
munion with the Father his will becomes known, 
sometimes by steady convictions borne in on the 
soul with irresistible force, sometimes by the 
suggestion of lines of reasoning not before 
clearly seen, and sometimes by the logic of 
events. ; 

All mere feelings or mental suggestions should 
be subjected to stringent tests; they should be 
compared with the Word of God, looked at in 
their moral bearings, viewed in their relations to 
the interests of others, and in the light of com- 
mon sense, but should never be dismissed hur- 
riedly and without careful consideration. An 
open eye should ever be kept for indications of 
the Master’s will which circumstances and op- 
portunities may suggest. The mind must be 
continually on the alert and the heart constantly 
assenting to the fact that when the desire of the 
Lord respecting us is known in any matter, it 
must be loyally and swiftly performed. In this 
surrender of our wills we are giving back to God 
what he has given to us, and should rejoice that 
he has made it possible for us to possess some- 
thing which we can offer to him which is at once 
worthy for us to present and for him to receive. 


“Our wills are ours, we know not how; 
Our wills are ours, to make them Thine.” 
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The death of Jesus Christ on the cross was the 
sublimest expression of submission to the will 
of the Father the world has ever seen. Union 
with our Lord in his crucifixion must therefore 
include oneness with him in continual surrender 
to God’s will. But our realization that we died 
with Christ must mean more in relation to our 
wills than mere imitation of Jesus in submission. 
Paul saw in the death and resurrection of our 
Lord both a fact and a force. A fact which has 
a definite bearing upon each Christian individu- 
ally, and also a transforming power. Evan Hop- 
kins writes: “Death means separation, and life 
means union. Conformity to his death means 
separation in heart and mind from the old source 
of activity and the motives and aims of the old 
life. + 

“He died for all,” writes Paul, “that they that 
live should no longer live unto themselves.” The 
Apostle here shows surrender of ourselves to be 
part of the purpose of Christ’s death. He sees 
the cross standing as a barrier between self-will 
and submission to God’s will. Nothing could be 
more contrary to the spirit of crucifixion than 
self-assertion, 

The Christian in his union with Christ’s death 
is spoken of as dead not only to self, but also to 
sin, to the law, and to the world.: 

He is dead to stn. This is stated by Paul to be 
a fact, “Ye died” (Col. 3:3). It is to be realized 
as an experience—“put to death therefore your 


2“The Law of Liberty in the Spiritual Life.’ 
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members which are upon the earth” (Col. 3:5). 
When at conversion the sinner accepts by faith 
the expiatory death of Jesus he sees in that 
sacrifice the carrying out of the death sentence 
for his sin. When Christ died he manifested the 
hatred of God for sin as well as his love for the 
sinner. Had not sin been the one thing the Lord 
hated he would never have gone to Calvary. If 
therefore the believer realizes his union with 
Jesus, sin will be that from which he will turn 
away in horror. 


Death to sin does not mean that we shall not 
be tempted. Satan does not lose his interest in 
us because we have claimed our privileges in 
Christ Jesus. To the last he will try to obtain 
power over us. Union with the death of Christ 
is realized by faith. Victory henceforth may be 
ours, but it will only be so as we continue to 
exercise faith. “As therefore ye received Christ 
Jesus the Lord, so walk in him” (Col. 2:6). As 
the first step in the life of victory was taken by 
faith, so each subsequent step must be. Peter, 
in response to Christ’s word, “Come,” leaped 
from the boat on the storm-tossed Lake of Gali- 
lee and trod upon the wave as if it had been a 
granite pavement, in simple faith in his Lord; 
but the moment he turned his eyes from Jesus 
and “saw the wind, he was afraid,” and began to 
sink (Matt. 14:29, 30). As long as he main- 
tained his trust in Jesus, Peter performed by the 
power of the Master one of the most strikingly 
miraculdus acts ever recorded, but the instant 
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he forgot the Lord he was as helpless as 
any other man, and experienced a humiliating 
failure. 

What then are we to do if we are conscious of 
failure after we have reckoned ourselves to be 
dead to sin? Peter simply cried, “Lord, save 
me!” and this is exactly what we have to do. 
Had Peter floundered about in the tempestuous 
sea he might have been drowned, but when he 
cried to the Lord, we are told, “immediately, 
Jesus stretched forth his hand, and took hold of 
him.” Once more Peter was safe, although he 
was still some distance from his boat. Once 
more the miracle was repeated, but this time in 
close company with the Master, for we are told, 
“and when they were gone up into the boat,” so 
they went together, the Lord and the disciple 
on the water to the boat, and went up into it 
together. So if the believer becomes aware that 
he has committed a sin he must instantly cry 
out not only for forgiveness, but for renewal of 
victory. The failure has not been on Christ’s 
part, nor does it show that his keeping power 
was insufficient, but it has come through want 
of faith on the believer’s part. 

Again, Paul says that the believer died with 
Christ unto the law. Of the Christian, in view 
of his union in Christ’s death, he says, “now we 
have been discharged from the law, having died 
to that wherein we were held.” He also says, 
“T through the law died unto the law, that I 
might live unto God. I have been crucified with 
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Christ” (Gal. 2:19, 20). The only means of ac- 
ceptance by God up to the moment of Christ’s 
death on the cross was the law. It is true that 
the law in its deepest meanings found its satis- 
faction and interpretation in Calvary, but the 
Jew could only very imperfectly apprehend the 
philosophy of the types and symbols. But when 
Christ died the believer died to the law. No 
longer would he see a saving efficacy in sacrifice, 
or even in keeping the commandments. Hence- 
forth he would recognize that all his righteous- 
ness was as filthy rags. Not his religious exer- 
cises or his scrupulous obedience to the com- 
mands and injunctions of the law, but only the 
death of Jesus Christ, can be the ground of his 
acceptance with God. Unlike the Pharisee in 
the parable, he will make no mention of his own 
righteousness, but, like the publican, he will see 
himself as “the sinner,” who needs to cry for 
mercy, and he will know that he receives for- 
giveness through the merits of the Redeemer. 

There are those to-day who, though the Jew- 
ish law makes no appeal to them, yet think to 
merit favor with God and to win the divine ap- 
proval by a life of careful obedience to the com- 
mands of God. By attendance at church or by a 
strict adhesion to a lofty ethical rule, they think 
to win favor with Heaven. They are “ignorant 
of God’s righteousness, and seeking to establish 
their own” (Rom. 10:3). They fail to recognize 
that “by the works of the law shall no flesh be 
justified in his sight” (Rom, 3:20), 
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When such persons are brought to realize the 
true meaning of the Cross, all their preconceived 
ideas of the efficacy of the law, or of good works, 
are destroyed. Henceforth they are dead to the 
law through the death of Christ. Before, they 
were married to the law, wedded to their own 
good works, but now Paul says, “Ye also were 
made dead to the law through the body of 
Christ; that ye should be joined to another, even 
to him who was raised from the dead” (Rom. 
7:4). Of course this does not mean that we 
shall say “What then? shall we sin, because we 
are not under law, but under grace?’ (Rom. 
6:15.) Paul shows us the impossibility of one 
who is dead to sin living any longer therein. 
Sin will now become hateful as that which 
caused the death of Jesus, and to do the will of 
God will be the one paramount desire caused by 
a newborn love for him. 

In one other direction the Cross works death 
in the believer. Paul says, “But far be it from 
me to glory, save in the cross of our Lord Jesus 
Christ, through which the world hath been 
crucified unto me, and I unto the world” (Gal. 
6:14). To many men the world stands for all 
that is attractive. To win distinction in the 
world, to share its gaieties, and to receive its ap- 
plause is the object for which they live. All 
their ambitions and desires center in worldly 
pursuits. When such persons realize their union 
with the crucified Jesus, an entire change takes 
place in their relationship to the world. They 
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say with Paul, “What things were gain unto me, 
these have I counted loss for Christ. Yea verily, 
and I count all things to be loss for the excel- 
lency of the knowledge of Christ Jesus my Lord; 
for whom I suffered the loss of all things, and 
do count them but refuse, that I may gain Christ, 
and be found in him” (Phil. 3:7, 8). 

The world was to the Apostle the whole sys- 
tem of materialism as opposed to the Spirit of 
God, the sphere of temptation, whatsoever is 
not of the Father, “the lust of the flesh and the 
lust of the eyes and the vainglory of life’ (1 
John 2:16). John saw that there were two an- 
tagonisms, two things utterly irreconcilable, the 
love of the Father and the love of the world 
(1 John 2:15). He who accepts Christ as his 
Saviour must break with the world and see in 
the cross of Jesus a barrier shutting him away 
from the world by a complete and vital separa- 
tion. But the converse is also true, the world 
will break away from the surrendered Chris- 
tian, for not only is the world crucified to the 
believer, but he is crucified to the world; the 
repudiation is mutual. 

This separation from the world through the 
cross of Jesus is not something to be dreaded, 
but an experience to be welcomed. We are 
asked to give up nothing that is for our highest 
good or that would render pure joy. A remark- 
able distaste arises in the mind that is yielded 
to God for things that are of the world. One 
illustration of this will suffice. A gay, thought- 
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less young man, moving in what is called high 
society in England, fond of theaters, balls, and 
the card-table, met Miss Marsh, author of the 
“Life of Hedley Vicars.” The young man was 
Stevenson Blackwood. He said to Miss Marsh, 
“T suppose you are at your old work of trying 
to get us to give up dancing and card-playing, 
and all those things?” 

“No, Mr. Blackwood,” she answered, “I am 
not asking you to give up, but to get. I want 
you to receive Jesus Christ, and when you let 
him enter your heart, he will make you so glad 
that you will not care for anything that he does 
not wish you to have.” : 

Mr. Blackwood proved these words to be true. 
He went to three balls that night, but was so 
occupied with the new thoughts that had come 
to him that he cared nothing for dancing, but 
spoke to one and another of his friends, to their 
great astonishment, of the way of peace which 
he had just found. Eighteen years afterwards 
he learned that one soul, at least, had been 
gained for Christ that night. From that time 
he became a man conspicuously separated from 
the world. 

Thus the cross of Jesus stands as the actual 
instrument of death, the barrier of separation, 
for the believer, from Self, sin, the law, and the 
world. When Christ died upon it the work was 
finished, and all that his follower has to do is 
by faith to apprehend this glorious fact, and with 
entire abandonment to the will of the Lord claim 
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that his death with Christ shall become a re- 
alized experience. 

There is finality in death.. A swoon may cause 
a break in consciousness, but death puts an end 
to everything in this world. Death instantly 
arrests our activities, terminates our responsi- 
bilities, and dissolves our relationships. Death 
with Christ may be realized by faith to form the 
absolute barrier between the surrendered man 
and all that is of self and sin. 

But we may be legally dead and fail to re- 
alize in experience what this means. When 
Abraham Lincoln signed the Emancipation 
Proclamation, all slaves in the country were 
free. But a Negro, either from ignorance or 
from an exaggerated idea of the power of his 
old master, might continue in practical slavery 
while he was actually a free man. What he 
needed was to perform an act of faith. If some 
one better informed than he brought to him the 
President’s words, and he believed them, or if 
he were to realize that the act of the nation had 
rendered his master impotent as far as he was 
concerned, he could simply walk out a free man, 
and his emancipation, which before had been 
accomplished for him by those who fought and 
died for his freedom, would become an actual 
and joyful experience. 

Union with the death of Jesus means also 
sharing his resurrection life. Paul speaks of us 
as risen with him. When we know “the power 
of his resurrection” we enter into experiences 
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that are unspeakably glorious. Little will we 
mourn over crucifixion to or by the world if we 
are seated in the heavenlies with Christ Jesus. 
“If ye then be risen with Christ, seek those 
things which are above, where Christ sitteth on 
the right hand of God” (Col. 3:1). 


CHAPTER XII 


THE FINALITY OF DEDICATION 


HE act of dedication to God must be looked 

upon as final, and irrevocable. By it the 
believer gives himself for a continuous and un- 
questioning performance of the whole will of 
God as known by him for the remainder of his 
life. This thought may cause some persons to 
shrink from taking the decisive step, but any 
careful consideration of the subject will assure 
us that the demand for full surrender is rea- 
sonable and good. 

The requirement is one which is absolutely 
necessitated by the relationship between Christ 
and the redeemed. He died that they might be 
saved from sin and united to him, but there can 
be no union with Christ except in doing the will 
of the Father. We need not fear that God will 
take an unkind advantage of our surrender. He 
is not an unreasonable Master who will delight 
in oppressing his servants. The writer was con- 
ducting an after-meeting at a convention in 
Sydney, Australia, and spoke to a lady who was 
weeping bitterly. When asked the reason she 
said, “I wish to make a surrender of myself to 
God, but I know if I do so, he will take away 
my little boy Harold.” The only reason she had 
for saying this was her love for her son. Any 
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one who views surrender in that way mistakes 
the whole matter. God may call upon us to for- 
sake some who are dear to us that we may fulfil 
his will, but he never takes away from us that 
which we surrender to him merely in order to 
assert his Lordship over us. The real answer 
to the difficulty is that the dedication of the 
Christian is the surrender of love to Love. We 
submit our will to One 


“Too wise to err, too good to be unkind.” 


We are much safer in abandoning ourselves 
to his will than in following the dictates of our 
own desires. He loves us far more than we can 
love ourselves. If we act on our own initiative 
we are responsible for the consequences, but if 
we follow his dictates he will take all anxiety 
from us. There can be no loss sustained by sur- 
render. What we give is worthless, what we 
receive is of unspeakable value. Self-will is sin; 
to do God’s will is to be holy. 

But some may fear to commit themselves for 
all time. Does the bride dread submitting to 
her husband’s will because it must be life-long? 
Not if she truly loves. But some may object 
that they cannot make a dedication which shall 
hold good for the future because they cannot 
tell what the surrender may involve. As well 
might the soldier object on the same grounds 
to commit himself to continuous obedience to 
his officers. The great principle of entire sur- 
render to the will of God must be definitely as- 
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serted, and then must be steadily adhered to. 
We do not continually dedicate ourselves, but 
continually recognize that we are committed to 
a complete surrender. As we realize what is 
involved in the dedication we must look for Di- 
vine Grace to maintain our obedience. 

Prebendary Webb-Peploe tells that a friend 
of his saw his children playing with a book 
which was exactly like one he had had in child- 
hood, and asked them if they would part with it 
if he gave them a new and very much better one. 
The exchange was made, but there were some 
loose leaves that could not be found. Some time 
after one of the children came with a leaf and 
said, “This belongs to Mr. So-and-so.” There 
was no debate as to whether the leaf should be 
surrendered. That had been decided when the 
barter was effected. As any page was found it 
had to be sent to the friend because it was his 
property. To retain it would have been to fail 
in carrying out the original contract. So when 
we realize that anything is clearly the will of 
God, there must not be a moment’s debate as to 
our line of conduct. To disobey in the smallest 
detail is infidelity to the solemn covenant which 
we have entered into with God. 

There will be no demand made by God upon 
the surrendered one without His providing the 
grace needful for victorious obedience. If we 
had to trust ourselves to fulfil the divine re- 
quirements, we might well shrink from pledging 
ourselves to do the will of God. But his grace 
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is sufficient for us. All the infinite resources of 
his love are at our disposal. Complete abandon- 
ment to the will of God insures that his all-con- 
quering grace shall carry us _ triumphantly 
through the most difficult experiences. 

After the vision of the staircase up to heaven 
Jacob registered a vow to God, set up a stone as 
a memorial and anointed it with oil, and called 
the name of the place Bethel, that is, “the House 
of God.” Twenty years afterwards God came 
to him and reminded him of his vow, and subse- 
quently said to him, “Arise and go up to Bethel 
and dwell there” (Gen. 28:18-22; 31:13; 35:1). 
Jacob had broken the pledge he had so solemnly 
made, and God had to send him back to the 
place of the neglected covenant. The Lord does 
not forget our vows, even if we do. 

We have this lesson enforced by an incident in 
the history of the Children of Israel. When the 
people entered into the Land of Promise, under 
the leadership of Joshua, they vowed a whole- 
hearted surrender to Jehovah at Gilgal. Years 
passed, and the promise was forgotten, and the 
duty of utterly exterminating the Canaanites, 
imposed upon them by God, was left undis- 
charged. Then the Angel of the Lord visited 
Gilgal. He went to the place which had been 
made memorable by the registering of the vow, 
and passed from thence to an assembly of the 
people which was being held. Here he reminded 
the nation of their consecration pledge, solemnly 
made at Gilgal, and of the duties which they 
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had then undertaken, and told them of the sad 
result that would now follow their disobedience. 
The people wept before the Lord, and the place 
was henceforth named after their tears 
(“Bochim,” that is, “Weeping”), but sorrow 
could not recall the lost opportunity, or make 
amends for the breaking of the covenant with 
God (Judg. 2:1-5). 

God marks and records the pledges which we 
make to him. Unto him must the vow be per- 
formed (Psa. 65:1). “When thou vowest a vow 
unto God, defer not to pay it; for he hath no 
pleasure in fools; pay that which thou hast 
vowed. Better is it that thou shouldest not 
vow, than that thou shouldest vow and not pay” 
(Eccl. 5:4, 5). “That which is gone out of thy 
lips thou shalt observe and do; according as thou 
hast vowed unto Jehovah thy God, a freewill- 
offering, which thou hast promised with thy 
mouth” (Deut. 23:23). 

Sometimes Christians oppose the doctrine of 
the Victorious Life, saying that they have tested 
it and have found that it does not last. They 
will tell of solemn dedication after which there 
were experiences of great joy and victory, fol- 
lowed by a disastrous consciousness of failure. 

There are four reasons for such a misfortune, 
and if we consider them we may be warned in 
time, and may be able to help such persons back 
to the joy of conquest over sin. 

The most terrible cause of failure is sin. This 
may be some transgression which causes shame 
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at every remembrance. The dedication of so 
self to God may be followed by a fierce tempta- 
tion, which may lead to a fall. There is, of 
course, no need for this, for God has promised 
that his grace shall be sufficient for us. Such an 
experience does not prove that there is no such 
thing as a life of victory, any more than Peter’s 
sinking in the wave disproved that by the power 
of Jesus he could walk upon the water. What it 
did show was that the Apostle got his eyes off 
his Master and on to surrounding conditions. 
The thing for the Christian who has met with 
such a humiliating defeat to have done was in- 
stantly to confess his sin, and if necessary make 
restitution, and then, claiming pardon from God, 
take up the position once more. 

But the sin may not have been some special 
definite act, but may have been what the Chris- 
tian looked upon as weakness, and apologized 
to himself for. Pride, censoriousness, impa- 
tience, variation from the truth may have been 
tolerated, and may have destroyed the sense of 
union with the Lord. ( 

When such things are recognized they must 
be unsparingly dealt with. There must be in- 
stant repudiation of them in the name of Jesus. 
If the surrendered Christian will quiet his spirit 
before the Lord, and permit Him to speak to him 
the Lord will open his eyes to these sins, and 
lead him to claim and receive victory over them. 

Another possible cause of failure is disobedi- 


ence to some call of God, When the surrender 


FINALITY OF DEDICATION 123 


was made there was a distinct recognition of the 
fact that the Lord had a perfect right to dispose 
of his servant as he thought fit; that if there 
were any special or peculiar service to be ren- 
dered it must be accepted directly it was seen 
to be the will of God. Sometimes, when the 
time of trial comes, the one who, in all sincerity, 
made the dedication, draws back, and goes along 
a different road from that indicated to him by 
his Master. In such a case there must be a 
humbling before God, and the duty, however 
distasteful, must be taken up, or if it be too late 
there must be a greater willingness than ever 
to respond to any future requirement of the 
divine will. 

Wrong teaching is also largely to blame for 
the failure of believers to continue in the Vic- 
torious Life. Some speakers and writers urge 
the Christian to undergo a long series of experi- 
ences of death, pleading with believers to die 
daily, to die to deeper depths, and so on. But 
though death may be approached through a dis- 
tressing period of suffering or the weakening of 
the physical powers, the actual death takes place 
in a moment, and it is final. If you imagine that 
after the surrender of your will to God you have 
still to go through processes of death you will 
certainly become discouraged. 

' What you have to realize is that “ye died.” 
You have been crucified with Christ. You have 
simply, at this instant, to reckon yourself to be 
dead unto sin, and look by faith to God to make 
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the reckoning good. It is true that you have to 
“mortify your members.” ‘That means, reckon 
them dead. You have to turn from the things 
that are evil. You must be circumspect in your 
conduct, careful in the choice of friends, books, 
pursuits, but all must be done by the power of 
the indwelling Holy Spirit. Victory must be 
claimed and expected. Anything that gets your 
eyes on yourself is dangerous. Reliance on self- 
effort is fatal. , 

One other possible cause of failure is self-con- 
fidence, The Christian in the new-found joy fol- 
lowing surrender may become over sure of him- 
self. We cannot trust Christ too much, but we 
may expect some things which he has not prom- 
ised. We may imagine that sin is so removed 
from us that the need for watchfulness or the 
fear of temptation is over. 

Whatever be the cause of failure it need not 
continue another hour. The omnipotence of the 
Spirit of God is offered to you to insure imme- 
diate and continuous victory. This was secured 
for you when Jesus died on the cross. You have 
been crucified with Christ. If you are cherish- 
ing anything which you know to be contrary to 
the will of God, you are harboring an enemy. 
God is love, and his every wish for you is dic- 
tated by love. He is absolutely wise, and there- 
fore you cannot possibly make a mistake in 
trusting to him and doing what he desires. If 
you will submit to him and by faith claim the 
victory it will assuredly be yours. 
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As God called Jacob to return to Bethel and 
there renew his vow, so he requires all who have 
pledged themselves to him and are conscious 
that they have imperfectly fulfilled their prom- 
ises to reassert their covenant. The failure of 
the past may be helpful to the soul by humbling 
it before God, and showing to it its utter in- 
ability to do his will or keep his laws, but it 
should also lead to a more entire and continuous 
dependence upon his power in the future. 

In St. George’s Hall in Windsor Castle hang 
hundreds of little bannerets. The Dukes of 
Wellington and Marlborough hold lands and cer- 
tain rights on condition that they send a ban- 
neret every year to the Castle. The flag is worth 
very little, but it is a pledge of surrender and of 
loyalty to the Sovereign of England. If it were 
not to be presented to the King the failure could 
entail the forfeiture of property and the displeas- 
ure of the Crown. Our Heavenly King expects 
from us some definite assurance of our devotion. 
Whatever the token may be by which we ex- 
press our loyalty, we must in some way pledge 
ourselves, and afterwards renew the vow as 
often as we desire, but it must be understood by 
us that the surrender is final, irrevocable, and 
continuous, 


CHAPTER XIII 


SELF RECKONED DEAD 


‘HE -death of self differs from surrender, but 

they are closely related to each other. Sur- 
render is the act of submission of the will; the 
death of self is claimed by an act of faith. Both 
must be wrought in us by the Spirit of God, for 
we are not “sufficient of ourselves to account 
anything as from ourselves; but our sufficiency 
is from God”; but viewed from a human stand- 
point surrender is attained by determined re- 
nunciation of self-will, the death of self by a 
quiet realization of our union with Christ in his 
crucifixion. The death of self therefore becomes 
an experience as it is reckoned to be a fact. 
Paul says, “Reckon ye also yourselves to be 
dead unto sin, but alive unto God in Christ 
Jesus” (Rom. 6:11). He does not say “die,” 
much less “slay yourselves,” but “ye died,” and 
“T have been crucified with Christ.” It is true, 
as we shall see directly, that he tells us to 
“mortify our members,” but this is not with a 
view to, but because of, our death in Christ. 
Our Lord’s crucifixion is not an incentive to us 
to die, but the ground on which we base the 
assurance that we are dead. Our death dates 
from the death of Jesus. We died with him on 
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the cross. “One died for all, therefore all died” 
(2 Cor. 5:14). 

“Reckon ye yourselves to be dead unto sin.” 
Paul does not say that we are to reckon sin to 
be dead. As long as we are in this world we 
shall be exposed to temptation, and sin will be 
a possibility to us. Not until we have passed 
beyond the reach of temptation shall we be able 
to relax our continued watchfulness against sin. 
The man who imagines that he is immune from 
sin, and that he can reckon himself to be dead 
to it in the sense of assuring himself that there 
is nothing left in his nature to respond to the 
suggestion of evil, is in danger of a terrible 
awakening. The Scripture shows the Christian 
as a soldier to the very last. Only by constant 
vigilance and prayer can he be saved from fall- 
ing into temptation. 

What, then, is involved in reckoning ourselves 
to be dead unto sin? It is to realize that by the 
death of Christ we have been brought into an 
entirely new relation to sin. Paul tells us that 
before our conversion we were living in sin; now 
we are dead to sin. We were “dead in trespasses 
and sins,” that is, dead to God and righteous- 
ness; now we are alive unto God, but dead to sin. 

The reckoning is through faith, and to faith 
it is real. We may even say that the very rea- 
son why we have to reckon ourselves to be dead 
to sin is that sin is not dead to us. When we 
reach Heaven, our happy, ransomed souls will 
have no need of the reckoning of faith to give 
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us the victory over sin. But now this reckon- 
ing, based on the death of Christ for us and our 
death with him, is our safeguard. It is related 
to surrender, for it is the continued repudiation 
of self and the renunciation of sin, and has to 
be steadily and unflinchingly maintained. 

We may illustrate the position by thinking of 
a father who has two sons. One of them, who 
never gave him an hour’s anxiety and who won 
universal honor and love, dies. The other dis- 
graces the family name, and after being repeat- 
edly forgiven, continues to offend, until at last 
the father turns him out of his home and says, 
“Henceforth I am dead to you; I am no longer 
your father.” He reckons himself to be dead to 
his son, and as long as he keeps up the reckon- 
ing it is true. If his son calls he refuses to see 
him. If he passes him in the street he does not 
recognize him. If any one speaks to him of the 
son who died, he says, “I do not think of him as 
dead; he has gone to another world, but I shall 
go to him.” But if his erring, wayward son is 
alluded to, he says, “I have no such son, I am 
dead to him and he to me.” In the same way 
sin, which before was part of our being, must be 
renounced, and by repudiation of it we must 
continue to reckon ourselves to be dead to it. 

In this reckoning lies our safety. We are like 
travelers in a foreign and hostile country, but 
we carry with us a warrant giving us immunity 
from harm. We must be ready at all times, on 
the first suspicion of danger, to produce our 
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deed. Without it we are helpless; with it we 
need fear nothing. Thus the reckoning of faith 
gives us continual security. 

When Paul had said, “Ye died, and your life 
is hid with Christ in God,’ he added, “Mortify 
[that is ‘put to death’] therefore your members 
which are upon the earth,” and he then gave a 
black and terrible list of the sinful tendencies 
that have to be surrendered to death (Col. 3:3, 
5). Our death of self is to have its practical out- 
come in a life of purity. The tree is to be known 
by its fruit. 

It is by reckoning ourselves to be dead to sin 
that we mortify our members. If we attempted 
to do it by heroic struggle or settled determina- 
tion, the success of our endeavor would depend 
upon the strength of our will. But if we recog- 
nize that these very things were dealt with by 
our Lord when he was crucified, we look for him 
to perfect that which he has begun, 

As we read this list of evil passions and deeds 
to which we are to die, we see how practical the 
Apostle was. He saw that to claim to have died 
to sin and to go on working iniquity was to de- 
ceive ourselves and to insult the dignity and 
purity of the Christ with whom we profess to be 
in union. What fellowship has light with 
darkness? » 

But some may say, “Even in my unconverted 
days I never was guilty of the gross sins in this 
fearful list.” You were in spirit, we all have 
been, though we may not have recognized this. 
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But whatever the forms of sin were which you 
have indulged in in the past, if you have died 
with Christ, they will seem hateful to you. 
“Put them all away,” says Paul in verse 8. Strip 
yourself of these things as you would tear from 
your body a burning garment. Stand free from 
these evils that you may serve the holy Jesus. 

We must now return to the believer’s cruci- 
fixion to the world, which we have dealt with in 
a previous chapter. Paul says, “But far be it 
from me to glory, save in the cross of our Lord 
Jesus Christ, through which the world hath been 
crucified unto me, and I unto the world” (Gal. 
6:14). 

To Paul the cross was the instrument of death, 
and as such the great separator. When a man 
dies he is instantly, and completely, cut off from 
his former life. Death severs for him all connec- 
tion with the pursuits, possessions, and relations 
of this world. So the Apostle argues that the 
one who is dead in Christ Jesus is separated 
from everything which held him before, and he 
exclaims, “We who died to sin, how shall. we 
any longer live therein?’ (Rom. 6:2.) “If ye 
died with Christ from the rudiments of the 
world, why, as though living in the world, do ye 
subject yourselves to ordinances” (Col. 2:20). 
Death, according to Paul, is like the closing of a 
door, shutting a man off from all his old asso- 
ciations. 

The Apostle never lost sight of the cross, but 
he saw it in many different lights. As he now 
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stands before it, he views it as the instrument 
by which the world is slain as far as he is con- 
cerned. That which other men hold in high 
estimation, the power and dignity, the fashion 
and pleasure, the pomp and riches, of the world, 
he sees gibbeted. Christ has come into his life 
and driven all else out. Paul looks upon this 
poor world as stripped of all its gaudy trappings, 
and hung up on the cross on which it had cruci- 
fied the Lord of Glory, as a thing of loathing and 
contempt. Henceforth he is dead to it, and it to 
him, and it is the cross of Calvary that has 
wrought this change. He knows, also, that what 
the cross has done for the world in his eyes it 
has also done for him in the estimation of the 
world, and he glories in his shame. He is cut 
off from his old associations. He has had all the 
ties that bound him to his past life severed, and 
is looked upon by the world with as much con- 
tempt as he would be if he were a criminal 
undergoing crucifixion. 

The cross is not only the instrument of death, 
it is also the symbol of shame and degradation. 
Death by crucifixion was reserved for slaves and 
criminals of the lowest type, upon whom might 
be heaped the greatest humiliations and indig- 
nities, as well as the cruelest torture. So “Christ 
crucified” was “unto Jews a stumblingblock, and 
unto Gentiles foolishness” (1 Cor. 1:23). What 
he was to the Romans we may judge from a 
rough tracing on a wall which for centuries was 
hidden from sight and then was unearthed. In 
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what was probably a barrack room, a company 
of Roman soldiers were gathered together, and 
were indulging in coarse mirth over one of their 
number who was a Christian. That any man 
should be so childish as to worship one who had 
been crucified was to them a great cause of ridi- 
cule. One of them, with the point of his weapon, 
scratched on the wall a rude figure of a soldier, 
kneeling before a cross on which hung a man 
with the head of an ass; and below he wrote, 
“Alexamenos worships his God.” 

The cross has become the most sacred of all 
objects to us, and it is therefore hard for us to 
realize the associations of shame that were con- 
nected with it in Paul’s day. It was only by a 
miracle of grace that he could glory in it. To 
his eyes, through that cross the world was ex- 
hibited as a spectacle of weakness and shame, 
and the things of the world he counted as refuse; 
and on that cross he also saw himself hanging 
as a malefactor, put to utter degradation, and he 
gladly subscribed to his own death-warrant. We 
often sing, 


“When I survey the wondrous cross, 

On which the Prince of Glory died, 
My richest gain I count but loss, 

And pour contempt on all my pride.” 


This expresses the feeling Paul had when he 
wrote this passage. Pride, which the world 
reckons as a virtue, and fosters and ministers to, 
is by the cross of Christ made to be an object of — 
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contempt. It is the assertion of Self, and Self 
must be surrendered to death. 

“Love seeketh not her own” (1 Cor. 13:5); 
that is, she does not stand up for her rights. She 
is content to take a lower seat than is hers in 
justice. The man who truly displays this virtue 
glorifies God. Others may laugh at him, but 
in their hearts they honor him, and marvel at 
him. Nothing is more worthy of admiration 
than absence of pride and real consideration for 
the welfare of others. 

A beautiful example of complete suppression 
of self-seeking for the glory of God is found in 
the history of America. At the close of the Civil 
War a grand review of the troops was held at 
Washington. The day before the parade took 
place General Sherman sent for General How- 
ard, commander of the Tennessee Army, and 
told him that the comrades of an officer wha had 
been superseded by Howard had requested that 
their friend, and not Howard, should ride at the 
head of the Tennessee troops. He added that 
political pressure had been brought to bear upon 
him to secure his consent to this manifestly un- 
just arrangement. At first Howard protested 
against such a procedure, pointing out that as he 
had been officially promoted over the other 
officer there was no fairness in that general’s 
claim to the position. Sherman then turned to 
him and said, “Howard, you are a Christian. Your 
rival makes no profession of the sort.” Instantly 
General Howard consented to submit to the in- 
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justice and indignity, saying, “If you put it on 
that ground it alters everything to me.” 

A moment’s thought of what it means for a 
successful commander to march at the head of 
the troops whom he has led to victory, while a 
nation looks on and applauds, will enable us to 
realize what this Christian soldier surrendered 
without another word of protest, directly the 
honor of the Lord was seen to be involved. He 
never fought a nobler. battle, nor won a greater 
victory, though he was a gallant warrior (Prov. 
16:32). The magnificence of the sacrifice is not 
lessened by the reward which immediately 
followed. 

“All right,” said Sherman, “that relieves me. 
The general will ride at the head of your Army 
of the Tennessee to-morrow. But see here, 
Howard, do you know what I propose doing 
with you? You are to ride at my side at the 
head of the combined armies.” 

“No, general, I cannot do that!” exclaimed the 
Christian officer, overwhelmed at the honor 
proposed to him. 

Sherman replied, “Howard, you will obey my 
orders. I am your commanding officer. Report 
to me to-morrow at nine o’clock and ride with 
me.” So in the review of the Grand Army, 
Howard rode with Sherman in front of all. 

Let us pause and ask ourselves whether we 
can make this teaching a matter of personal ex- 
perience, Are we willing to drink of this cup, 
to accept this death? Are we prepared to sur- 
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render pride, self-will, and self-sufficiency, and 
sinking down into the will of God know that 
through the cross of Jesus we have died, and 
our life is hid with Christ in God? 

To sum up: the death of self is an entirely new 
relation to self, sin, and the world. It is not 
brought about by our own effort, but is accepted 
as the outcome of our Lord’s crucifixion for us, 
and is realized in our experience as it is reckoned 
by faith and as it is maintained by quiet, per- 
sistent believing. It is the loss of the self-life in 
the life and love of God. 


CHAPTER XIV 


REST THROUGH ADJUSTMENT 


BY the death of self the soul is brought into 
an utterly new set of conditions. It is de- 
livered by God “out of the power of darkness, 
and translated into the kingdom of the Son of 
his love.” It shares with Christ his resurrection 
life. The worm has become a butterfly. To 
such a one the injunctions come, “As therefore 
ye received Christ Jesus the Lord, so walk in 
him” (Col. 2:6); and, “If then ye were raised 
together with Christ, seek the things that are 
above, where Christ is, seated on the right hand 
of God. Set your mind on the things that are 
above, not on the things that are upon the earth. 
For ye died, and your life is hid with Christ in 
God” (Col. 3:1,2). These words show that 
there has to be an adoption of the manners and 
language of the new country into which the 
spirit has been introduced. What is needed is 
adjustment to the new environment. 

It is just here that practical failure so often 
comes in. Vows of consecration are solemnly 
and honestly made. There has been no con- 
scious holding back of any part of the price. 
The death of self has been welcomed by faith. 
But very soon there is a feeling of disappoint- 
ment. Instead of a consciousness of power there 
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is a sense of strain; instead of unbroken peace 
there is conflict. The reason for this may be a 
neglect of careful adaptation of the soul to its 
new spiritual surroundings. 

A violinist, coming from playing with one set 
of performers to take his place in another or- 
chestra, needs immediately to tune his instru- 
ment accurately, so that it may be in accord with 
those of the other musicians. What would we 
think of him if, instead of doing this, he played 
a few jarring notes that were out of harmony 
with the concerted music of the orchestra, and 
then, discouraged at failure, broke his violin to 
pieces? Yet this is what some do in spiritual 
matters. They take their place in the orchestra 
of God, but fail to see that their nature needs 
to be tuned up to the concert-pitch of Heaven, 
and at the first consciousness of discord they 
abandon the whole effort to join in the sym- 
phony of the saints. 

There may have been a solemn act of surren- 
der, performed with the most intense earnest- 
ness, the claim that the death of self has taken 
place may have been honest, the heart may have 
thrilled with rapturous experiences, and a clear 
and sincere testimony given, yet after all this 
the soul may encounter a sudden and sad 
awakening to the fact that evil is still present, 
and, though clad in the robes of sanctimonious- 
ness, is not on that account any the less sinful. 
Pride, which had seemed to be banished, is still 
in the heart, in the form of self-complacency 
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over the attainment of holiness. Censoriousness 
remains, judging those who lay no claim to 
special sanctity. Unctuous expressions of pity 
for others have gradually taken the place of real 
solicitude that they might know the truest 
blessedness. Praise, which first wounded the 
spirit, has come imperceptibly to be a pleasure 
to it. . 

All this may have come without the soul it- 
self being aware of it. This has arisen from the 
fact that when the act of dedication was per- 
formed, and the death of self claimed, it was 
thought that all that was needed had been done, 
and the necessity for a continuous work of grace, 
by which the spirit should be fitted for its new 
life, was not recognized. 

The lack of adjustment does not always mani- 
fest itself in sin. There may be failure as the 
result of a want of wisdom. Surrender may lead 
to an absence of sobriety, to an expectation of 
visions and remarkable experiences, to fanatical 
forms of speech, and to isolation from other 
brethren. The Christian life is so many-sided 
that there is a danger that our very excellencies 
may become our snares. What is required is a 
well-regulated spirit. The whole being must be 
brought continuously into harmony with the di- 
vine will. For this the heart should be quieted 
before God. The perpetual excitement, even of 
an enthusiastic religious condition, is dangerous. 

The undisciplined spirit is easily exalted. 
Christian work is sometimes a snare to it. It 
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may rejoice over success, even in soul-winning, 
in such a way as to call for the word of rebuke 
or caution from the Saviour, as in the case of 
the Seventy, who, as they returned from a vic- 
torious preaching campaign, came to Jesus ex- 
claiming, “Lord, even the devils are subject to 
us through thy name!” Jesus checked their en- 
thusiasm, saying, “In this rejoice not, that the 
spirits are subject unto you; but rather rejoice, 
because your names are written in heaven.” 
There is a sacred gladness over success which 
finds expression in calm confidence and in thank- 
fulness to God, and which is a strength to the 
soul; but there is a wild exultation which places 
the spirit in peril, even in the moment of victory. 

In the joy of these messengers of our Lord 
there was an element of selfishness, which they 
had themselves failed to recognize. The con- 
trast between this and true Christian joy is seen 
by comparing Luke 10:20 with verses 18 and 21. 
In verse 20 Christ says “rejoice not that the 
spirits are subject unto you.” Here the personal 
element in their gladness is brought to light, 
though in their report they had seemed only to 
think of the triumph of the name of Jesus. In 
verse 18 our Lord rejoices in the overthrow of 
Satan, and in verse 21 in the will of the Father. 

This shows that to the spirit not fully adjusted 
there is the danger that pride may creep in. Un- 
fortunately it may come in such forms that its 
identity may not be detected. When the dis- 
ciples contended as to who should occupy the 
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highest positions in the Kingdom they expected 
Jesus to set up, they may possibly have deceived 
themselves into thinking that their own ambi- 
tion was nothing but zeal for the Kingdom. 

Another peril to the inexperienced is that 
prayer may be neglected, that it may be crowded 
out by the activities of service. If this happens 
it is sure to bring failure and often painful hu- 
miliation. An instance of this is seen in the lack 
of success on the part of the disciples in their 
attempts to cast out the demon from the boy 
during our Lord’s absence on the Mount of 
Transfiguration. When afterwards asked by 
them the reason for their failure Jesus replied, 
“This kind can come out by nothing save prayer” 
(Mark 9:29). 

The greatest need of all is watchfulness. Neg- 
lect of this brought about the disastrous fall of 
Peter. God will never work in us in such a way 
as to render unnecessary the injunction “Watch 
and pray.” This duty is universal and perpetual. 
“What I say unto you, I say unto all, Watch.” 

There is a passage of Scripture which bears 
directly on this subject, and which is worthy of 
very careful consideration. “Now the God of 
peace, who brought again from the dead the 
great Shepherd of the sheep with the blood of 
an eternal covenant, even our Lord Jesus, make 
you perfect in every good thing to do his will” 
(Heb. 13:20, 21). 

“The God of Peace.’ The very name suggests 
that he will bring those who are wholly surren- 
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dered to his will to rest of heart. To be in union 
with the God of Peace ought to lead us into 
stillness of soul. 

“Who brought again from the dead.” This in- 
troduces the resurrection of Jesus, and the argu- 
ment of the whole passage is that what God has 
done for Christ he will do for us; that we, being 
included in that eternal covenant through the 
blood, may have operating in us the glorious 
power that brought again from the dead the 
great Shepherd of the sheep. The evidence of 
the wonderful strength of God is brought for- 
ward in order to show what he will do for us, 
and the proof of that power is thé resurrection 
of Jesus. Now if we have had an exhibition of that 
same might in our own case, if we have shared 
the Easter Miracle, and have known death and 
resurrection with Jesus, then we must look for the 
remainder of this passage to be made good for us. 

“Make you perfect.’ Very many persons will 
decline to go any further with the subject. They 
will dismiss it by saying, “I do not believe in 
perfection,” as though that settled the matter 
and closed all discussion; but what we have be- 
fore us is the Word of God, and the question for 
us to ask is, “Is there no way in which we can 
definitely decide the exact sense in which the 
term ‘perfect’ is used here?’ The Greek word 
means simply “to adjust,” “to mend,” “to set,” 
“to fit thoroughly.” It would be impossible to 
find any term that would more exactly express 
the idea we are dealing with. This prayer, 
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“Make you perfect to do his will,” simply means 
“adjust you so that you may do his will,” “fit 
you thoroughly to do his will,” “put you in tune 
with his will, that you may do it.” There are 
four other Greek words translated “perfect” in 
the Authorized Version of the New Testament,’ 
but we will now consider the passages in which 
this and cognate words are used. 

In Matthew 4:21, this Greek word is trans- 
lated “mending,” and is used of the fishermen’s 
nets. In 1 Corinthians 1:10, it is translated in 
the Authorized Version “perfectly joined,” and 
signifies the adjustment of one Christian to an- 
other in the Church, “in the same mind and 
judgment.” We read also of the “perfecting” 
of the saints in Ephesians 4:12, where a careful 
perusal of the Revised Version will make it plain 
that the harmonious inter-relation of the saints 
to one another is denoted. 


1These four words have different shades of meaning. The 
Greek term most often rendered “perfect” is teleios, which means 
“adult,” “of full age,’ “full-grown,” “that which has attained to 
the end for which it was intended,” ‘“‘completed.”’ It is used in 
Matthew 5:48; 19:21; Luke 8:14; John 17:4 (trans. “finished”), 
also verse 23; 1 Corinthians 2:6; Hebrew 6:1 (trans. “perfection”; 
2 Corinthians 7:1 (trans. “perfecting’’); Galatians 3:3; Ephesians 
4:13; Philippians 1:6; 3:12, 15; Colossians 1:28; 4:12; Hebrews 
12:23; James 1:4; 3:2; 1 John 4:18. Another Greek word is pleroo, 
which means “full,” ‘“‘made full.” It occurs in Ephesians 5:18; 
Revelation 3:2. In Colossians 4:12 we have both teleios and pleroo, 
where the Revised Version’s translation is, “perfect and fully as- 
sured.” The Greek word artios, which also means “filled up,’’ 
occurs only in 2 Timothy 3:17, and the word akribos, which signi- 
fies “taccurately,”? is found in Acts 18:26 and 1 Thessalonians 5:2. 
If the reader will carefully distinguish between these words and 
katartizo (the word dealt with above, meaning “to adjust,” to 
mend”) jhe will find many difficulties in the study of the teaching 
of the Bible as to “perfection”? to disappear. 
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In the light of these uses of the word the meaning 
of other passages in which it occurs will be seen. 
In 2 Corinthians 13:9 we read, “this we also pray 
for, even your perfecting.” In 1 Thessalonians 3:10 
Paul says, “night and day praying exceedingly that 
we may see your face, and may perfect that which 
is lacking in your faith.” The Apostle desires to 
add that which is needed to make their faith a 
complete and symmetrical whole. Peter (in 1 Peter 
5:10) says, “the God of all grace . . . shall 
himself perfect, stablish, strengthen, settle you.” 

It becomes evident when we consider these 
examples of the employment of this word, that 
what is contemplated in the text we are consid- 
ering (Heb. 13:13) is the complete adjustment of 
the sanctified believer to the conditions in which 
he was placed when he became surrendered to 
the will of God. This harmonizing of his being 
with the heavenly environment must be effected 
for him, though it is wrought in response to 
prayer. It can only be done by God. He who 
made the mechanism can alone regulate and 
adapt it to the sphere into which it is brought, 
and he will do this only as there is an honest 
desire that it shall be done, and simple faith that 
it will be accomplished. 

This perfect work of harmonizing us with his 
purpose and with the conditions of the life of 
surrender will in no way preclude the possibility 
of progression. As long as we remain on this 
earth we are intended not to count ourselves to 
have already attained, either that we are already 
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perfect (Phil. 3:12). Still we are to “press to- 
ward the mark for the prize of the high calling 
of God in Christ Jesus” (v. 14). We may, how- 
ever, continually rejoice that in the work of God 
in us there is a progressive perfection. 

There is perfection that is not maturity, and 
the Christian ought never to be content with 
anything less than perfection in himself what- 
ever may be his views as to what is called “Sin- 
less Perfection.” The bud may be perfect as a 
bud, but its very purpose is that it shall become 
matured into a flower. The blossom may be per- 
fect, yet its beautiful petals must be scattered 
that the fruit may be formed. The fruit may be 
perfect in its unripe condition, but it needs ma- 
turity before it is fit for food. The Christian has 
to go from strength to strength; from the 
strength of lusty babyhood to the strength of 
healthy childhood, then from the strength of 
vigorous boyhood to the strength of well-de- 
veloped young manhood, and from that to the 
full stature of manhood in Christ Jesus. The 
Christian who passes over the symptoms of re- 
tarded development in himself with the idea that 
he will grow out of them is doing himself an 
irreparable injury. 

That God’s work in the Christian at each stage 
of his life may be marked with perfection, while 
maturity is not yet attained, may be illustrated 
by a simple parable. A shapeless lump of clay 
lay on the potter’s wheel. It rejoiced that it had. 
been taken in hand by one so skilful and so 
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mighty, that he might fashion it into a vessel of 
honor. As the wheel began to whirl the clay 
was dazed and confused, and as it felt the pres- 
sure of the hand, it cried out in despair and 
pain. It forgot that even the cleverest potter 
needs a wheel, and that the hand touched only 
to mould. At length the wheel stopped. Then 
the great artificer’s voice was heard saying, “It 
is perfect.” The clay was now a vase, graceful 
and beautiful in form; and it sighed in satisfied 
gladness and said, “The Master says that I am 
perfect.” Then it stood for a time on the shelf, 
waiting in eager anticipation to see what use 
should be made of it. 

Again the potter took it in his hand. He held 
it tenderly, lest he should mar his own work, 
and gave it to a servant, to whom he said, “Take 
great care of it, for it is perfect.” The servant 
took it and covered it with a rough jar, and 
placed it in an oven. As the heat of the furnace 
became intense the vase cried out in agony, “The 
Master said that I was perfect, and commanded 
that I should be taken care of; and the very one 
to whom the injunction was given to let no harm 
come to me has plunged me into this fearful 
heat.” At last the fire had done its work, and 
the vase stood again before the Master. There 
was no fear now that the touch of a finger would 
leave its impress, spoiling his work. He looked 
at it critically, then set it down saying, “It is 
perfect.” 

The vase was not, however, yet complete, but 
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now it was covered with an enamel, and put 
again in the kiln, and it despairingly wondered 
when the painful processes were to cease. When 
it was withdrawn from the oven it shone with 
the brilliancy of absolute whiteness. The Mas- 
ter looked and said, “It is perfect.” Then he 
took it and began to color it, and the vase 
mourned that its whiteness should be sullied. 
Again it was subjected to the fire, till the Mas- 
ter’s fresh handiwork was burned into it so that 
it could not be erased; and once more the potter 
said, “It is perfect.” Again the vase rejoiced, 
though with trembling from many disappoint- 
ments, hoping that at last its trials were over. 

The potter now traced lines and patterns upon 
it in a dull, dark shade, that seemed to spoil 
everything that he had done before, and once 
more the vase was placed in the kiln, and this 
time the heat was greater and the process was 
continued longer than before. At length it was 
taken from the fire and placed before the Mas- 
ter, and the dull lines were seen to be gold. The 
Lord inspected it with a gracious smile. He was 
satisfied, and he said, “It is finished; it is per- 
fect.” Then he set it on high in his own palace, 
and many looked upon it, and as they did so 
they gave honor and glory to the Master, who 
had wrought so good a work. 


CHAPTER XV 


REST IN SERVICE 


HE child of God is called to service. His 

life is not merely one of contemplation, but 
also of activity, and it is the will of God that his 
peace should possess him even in the discharge 
of his most strenuous duties. 

The Christian, as he goes forth to fight the 
Lord’s battles, soon realizes that there are ele- 
ments which enter into this conflict which are of 
a peculiarly disturbing character. He has to 
contend with sin and sorrow. The evil he wages 
warfare against is of appalling dimensions. The 
misery he sets himself to assuage is boundless 
in extent. His sympathies are called out until 
he is exhausted and heartbroken. Any success 
he may appear to have is as nothing compared 
with his repeated and disastrous failures. The 
battle is continuous, and it would be treason to 
his King were he to listen to any suggestion that 
even the shortest truce would be called. In such 
a warfare quietude of spirit may spring from 
indifference or half-heartedness. Over against 
this we have to place our Lord’s own words. 
“Peace I leave with you; my peace I give unto 
you. . . . Let not your heart be troubled, 
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neither let it be fearful.” “In the world ye have 
tribulation; but be of good cheer; I have over- 
come the world” (John 14:27; 16:33). 

Our Saviour lived in continual surrender to 
the will of the Father, but there were occasions 
when he was led to give special expression to his 
submission. We have already noticed two of 
these incidents, and another is narrated in the 
llth chapter of Matthew’s Gospel. A man’s 
greatness is sometimes seen as conspicuously in 
the way he accepts failure as in the achievement 
of victory. The nobility of our Lord shines forth 
with matchless splendor in the dark night of 
apparent non-success. This chapter seems to be 
a chronicle of failure upon failure. First we read 
of the wavering of John the Baptist, and of the 
message he sends from his prison to Jesus. 
Then, in verses 16 and 17, Christ speaks of the 
utter failure of both his ministry and the Bap- 
tist’s to awaken a sympathetic response in the 
minds of those to whom they were addressed. 

Passing through the marketplace, Jesus had 
seen a group of children at play, and with his 
ever ready interest in little ones he had stood 
and watched them. They were not altogether 
amiable children, and therefore they were not 
happy. One of them desired that they should 
in their game mimic a marriage-feast, and played 
a lilting air on a flute, but the others were per- 
verse and refused to dance. Then another child 
suggested that they should make believe to con- 
duct a funeral, and began to raise the wail of a 
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professional mourner, but the remainder declined 
to pretend to be bereaved. 

As Jesus went on his way he thought of what 
he had just looked upon, and he saw in it a 
representation of his own and John’s defeats. 
The Jewish Nation would tolerate neither his 
winsome joyfulness, his glad optimism, nor the 
Baptist’s terrific denunciation of sin and his 
mournful pessimism. Then as he reviewed his 
own activity, our Lord realized that not only 
had the leaders of the people rejected his teach- 
ing and discredited his Person, but that in the 
places where he had most patiently labored the 
disaster had been most apparent and complete. 
In ‘Chorazin and in Bethsaida, where many 
mighty works had been wrought by him, and in 
Capernaum, where he had lived for a time 
(Matt. 4:13), and to which he had paid many 
visits, the failure was so overwhelming that the 
only result of all his service to those most fa- 
vored places would be to sink them to Hades. 

Standing amidst the ruins of his own ministry, 
confessing that from the human standpoint all 
that he had done so far had come to nothing, 
Jesus looked up to Heaven, with triumph on his 
brow. Luke tells us, “In that same hour he 
rejoiced in the Holy Spirit.” He became our 
pattern of dedication, and said, “I thank thee, O 
Father, Lord of heaven and earth, that thou 
didst hide these things from the wise and under- 
standing, and didst reveal them unto babes; yea, 
Father, for so it was well-pleasing in thy sight,” 
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Our Lord bent before the Father’s. will, and 
the blast of failure passed over him. As he did 
so he thankfully owned that the want of success 
had not been complete. There were some who 
had received his teaching, though compared with 
those who had rejected both him and his doc- 
trine, they were but a few simple folks, who 
were as little children. 

Then to these babes, the honest souls who 
gathered round him, he stretched out his hands 
-and said, “Come unto me. You have seen me 
take upon myself the yoke of my Father’s will. 
Come, stand beside me and bear this yoke too. 
Take my yoke upon you, and learn of me. Be 
meek and lowly, as you see me to be. Accept 
my Father’s rulership, and you and I shall be 
yoked together, and shall bear the same burden. 
You will find the yoke to be easy and the burden 
light because we shall carry them together; and 
you will forget the toil in the enthusiasm of love.” 

The doctrine of the peace of God as the result 
of the entire surrender of the will, is exactly in 
accordance with this teaching of our Lord. 
“Take my yoke upon you . . . and ye shall 
find rest for your souls.” Jesus experienced such 
refreshment at the wellside in dealing with the 
sinful Samaritan woman that he felt no need of 
the meal which his disciples provided for him, 
because his meat and his drink were to do the 
will of his Father. Now he invites us to bear 
the same yoke and find in that joyous service 
the rest which is the outcome of a surrendered 
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will. “The peace of God which passeth under- 
standing” is not that promised by Buddha, the 
absolute unconsciousness of Nirvana, but un- 
weariedness in toil, the finding of rest to the 
soul in the bearing of the yoke. The earth is 
apparently stationary though in swiftest motion. 

No duty is irksome that is willingly dis- 
charged. God has ordained that service of the 
surrendered one shall be happy. Rutherford 
says in one of his letters that God wishes his 
children “to go to Heaven in a little Heaven.” 
That is the true quietism, the peaceful satisfac- 
tion of heart through the acceptance of the yoke 
of the Divine will. 

The elimination from work for God of all the 
worry and feverish anxiety which come from 
those selfish considerations that so often enter 
into the holiest service would of itself be an un- 
speakable relief to many toilers in the Master’s 
vineyard, but the rest promised by our Lord is 
not only this absence of unnecessary worry, but 
also the exhilaration of imparted strength and the 
calming influence of his own quieting presence. 

Thus it is that the first result of surrender is 
a feeling of joyful repose. The struggle is over. 
The victory has been won by God over the soul, 
and instead of two wills in antagonism to each 
other, there is only one, and that is the “good, 
and acceptable, and perfect will of God.” Self- 
will is no longer imperiously claiming to have its 
own way in all things. Pride, which added such 
grievous burdens to the spirit. and imposed so 
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many laborious tasks, has no further control. 
The galling yoke of self-will has been exchanged 
for the easy one of Christ, and instead of the 
crushing load of unnecessary care and sinful 
anxieties the light burden assigned by Infinite 
Love and Wisdom is carried. 

“Take my yoke upon you.” How patiently 
and cheerfully our Lord bore the yoke of the 
Father’s will. To him it meant the most com- 
plete and continuous submission, and if we take — 
that yoke—His yoke—upon us, we shall be 
brought very near to him, for the yoke is a close 
bond of union between the yoke-fellows. Can 
we imagine a higher honor than this, to be linked 
in service with Jesus? Through the long day of 
toil he will be ever by our side, fastened to us 
by his own yoke, which we have willingly taken 
upon ourselves, 

When he invites us to be thus linked to him he 
tells us what he is himself like. He says, “I am 
meek and lowly in heart.” Surely his reason 
for saying this is that the two companions who 
bear the same yoke must be alike. The Mosaic 
law forbade the incongruity of yoking together 
animals that differed in kind (Deut. 22:10), and 
the New Testament cautions believers against 
being “unequally yoked with unbelievers” (2 Cor. 
6:14). If we are to bear the yoke with Jesus we 
must have the same nature as he has, and be 
“meek and lowly in heart.” . This is exactly the 
fundamental requirement of consecration. Meek- 
ness is involved in the surrender of the will, and 
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only in lowliness can we go down into death. 
The antithesis of meekness and lowliness is self- 
will. 

The yoke need not be dreaded, as if it were an 
instrument of torture. It is meant to lighten 
the work of the bullock by attaching it in the 
best possible manner to the weight that it has to 
pull. It ought not to gall; if it does there is 
some unsuitability to the shoulder of the animal. 
Jesus says, “My yoke is easy.” It will not chafe 
or irritate, but it restricts the liberty. It con- 
fines. The bullock cannot wander where it will 
when the yoke is on it. So also it is with our 
Lord’s yoke; but although it controls it brings 
rest to our souls. The reason for this is, as we 
have seen, that rest is not necessarily inactivity. 
True repose is found in doing exactly what we 
are fitted for. If there is love for the work and 
adequate strength and skill for it, then the labor, 
even though it be arduous, is a joy. 

The yoke is an instrument which makes pos- 
sible the sharing of toil. It cannot be borne by 
one alone. It unites two in mutual service, and 
gives the one the advantage of the strength of 
the other. When our Lord says, “Take my yoke 
upon you,” he invites us to be linked on to Om- 
nipotence. What will our insufficiency matter, 
when we are yoked to his all-sufficiency? We 
may then well say, “I can do all things through 
Christ which strengtheneth me.” Paul writes, 
“For we are God’s fellow-workers” (1 Cor, 3:9, 
Rev. Ver.; see also 2 Cor. 6:1). 
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The idea of co-operation between man and 
his Maker seems at first sight to be an absurdity. 
The suggestion that there can be communion in 
service between so frail a being and his Creator 
would be dismissed as folly if it were not for 
our knowledge that “God is love.” In the very 
nature of things the noblest tasks God imposes 
on us are utterly beyond our power to accom- 
plish, but we know that his love will devise the 
way by which his will may be done. When the 
consciousness of his own helplessness oppresses 
the disciple of Jesus, the pressure of the yoke 
of the Lord is his comfort, for it suggests that 
he is linked to the illimitable power of his Master. 

But what of the burden that he will lay upon 
us? May this not seem light to him and yet 
tax our small strength? May not his very power 
make him underrate the loads he places upon 
our shoulders? We need not fear this, for he 
has shared our weakness. He knows what weari- 
ness and sorrow are. Even if he left us to bear 
the burden alone he would see that it was not 
too great for us. Instead, however, he carries 
the load with us. He tells us that if we would 
come after him we must take up our cross, but 
he does not forget that when he bore his own 
cross, Simon the Cyrenian helped him to carry 
it, and he will not leave us to stagger under ours 
unassisted. We may, therefore, go forward, ac- 
cepting the yoke, the burden, the cross, looking 
to “the Lord, who daily beareth our burdens” 
(Psa, 68:19, R. V.). 


CHAPTER XVI 


STILLNESS OF SOUL 


rT HERE is danger in the present busy age 

that we should think disparagingly of quie- 
tude, and should look upon continual calmness 
of spirit as an evidence of weakness. We should 
not, however, forget that the greatest forces are 
silent in their action. It is not the roaring thun- 
der, but the noiseless lightning that strikes and 
carries death. Scientists tell us that in the in- 
audible activities of Nature, such as evaporation 
or growth, the most tremendous forces are in 
operation. In great crises men show their cour- 
age and strength by calmness. “In quietness 
and confidence shall be your strength.” 

One of the most amazing things about Jesus 
Christ was his repose of spirit. It was said of 
him, “He shall not strive, nor cry aloud, neither 
shall any one hear his voice in the streets.” As 
he slept in the storm-tossed boat, so his soul 
ever rested in gentle quietude amidst the tem- 
pest of his life. Never before or since has there 
been a spirit so calm, with such a hurricane rag- 
ing around it. He would have his followers to 
know the same rest, for he says, “Peace I leave 
with you; my peace I give unto you” (John 
14:27). The mariner’s compass is so hung that 
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neither the pitching of the vessel nor its rolling 
from side to side will destroy its equipoise. In 
like manner the Christian’s mind should be so 
stayed upon God that no storm of circumstances 
shall have power to destroy its quietude. 

Even our Lord Jesus, calm as his soul ever 
was in the consciousness of the presence and ap- 
proval of the Father, needed his times of se- 
clusion. After the busiest day he would steal 
away by himself to a solitary place; after the 
exhausting work of healing the sick and teaching 
the multitude he would go apart into a mountain 
that he might pray. If he required the “still 
hour,” surely we cannot do without it. We must 
“take time to be holy.” There ought to be defi- 
nite seasons for communion with God, and dur- 
ing these occasions the spirit should be allowed 
to lie in quiet before the Lord. The heart should 
be spread out before the light of the Sun of 
Righteousness as the bleacher’s fabric is laid in 
the sunshine, that it may be bathed in the glory 
that will cleanse and whiten it, 

Quietude of soul is needful if we are to hear 
the voice of God. It was in the “cool of the 
day” that the Lord God walked in the garden. 
It is not the dashing wave or rushing river or 
tumbling cataract, but the quiet lake or pool 
that reflects the heavens. When God was not in 
the whirlwind, the earthquake, or the fire, he 
was in the “sound of gentle stillness” (1 Kings 
19:12). Mary chose the better part when she 
seated herself at the feet of Jesus, in quiet and 
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lowly receptivity of spirit. John, as he leaned 
back on the breast of Jesus, was able to question 
our Lord and receive an answer meant for none 
other ear than his. As the two disciples walked 
in silence by the side of the risen Saviour, though 
they knew him not, his converse with them kin- 
dled a flame of sacred fire within them, so that 
afterwards they said one to another, “Was not 
our heart burning within us, while he spake to us 
in the way, while he opened to us the Scrip- 
tures?” 

It was in the awful solitude of the cloud- 
wrapped summit of Sinai that Moses received 
instructions as to the fashioning of the Taber- 
nacle, “for see, saith he, that thou make all 
things according to the pattern that was shewed 
thee in the mount.” Our souls must be silent 
before God if we are to learn the mysteries of 
the Kingdom of Heaven. All other sounds must 
be hushed in order that his still small voice may 
be heard. The deep waters of the soul must be 
absolutely quieted before the Heavenly Vision 
can be reflected on the mirror of their placid sur- 
face. This rest can only come through the 
“Peace, be still,” of the Master being spoken, 
hushing the tempest, and causing the waves to 
subside, so that there is “a great calm.” Tauler 
says, “The Friends of God are anchored in the 
stillness of his rest, and the waves of outward 
things can never reach them there. He has given 
to them a jewel that is a secret sign and pledge, 
a Peace so deep and so Divine, that none can 
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understand it, saving he who hath it. And in 
the anchored ship the Lord is sitting, and thence 
he teaches those who stand upon the shore.” 

There is a false quietism which tolerates self- 
will, and yet pretends that it has been expelled. 
This confounds spirituality with spiritism, and 
looks upon stillness of soul as a kind of trance. 
An instance of a man who retained self-will, and 
yet succeeded in so dominating his spirit that 
he could quiet it before God and receive revela- 
tions from him, stands as a dreadful warning. 
Balaam, who is described as he “who heareth 
the words of God, and knoweth the knowledge 
of the Most High, who seeth the vision of the 
Almighty, falling down, and having his eyes 
open” (Num. 24:16), was a man of undisciplined 
will, and therefore it would have been better for 
him if he had never received instruction from 
God. For that servant, which knoweth his Lord’s 
will and doeth it not shall be beaten with many 
stripes. 

True peace must come from God. The long- 
ing for it is the reaching out of the soul after 
the Unchangeable and Abiding. Ruskin says of 
repose, “it is the ‘I am’ of the Creator opposed 
to the ‘I become’ of all creatures.” Sin brings 
unrest. “The wicked are like the troubled sea; 
for it cannot rest, and its waters cast up mire 
and dirt. There is no peace, saith my God, to 
the wicked” (Isa. 57:20, 21). This is why there 
can be no rest of soul until the will has been 
surrendered. 
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To know true fellowship with the Lord quie- 
tude of spirit is needful. The voice of the Most 
High is heard by the child-heart as it was in the 
hush of night by the boy Samuel. It is still the 
will of the Father that the deepest mysteries of 
Divine Love shall be hidden from the wise and 
prudent, and revealed unto babes. The spirit of 
man must not be like a palimpsest, on which the 
Word of God shall be written over the partly 
erased thoughts and words of man; but, with 
no self-originated sentence inscribed on it, and 
cleansed by the blood of Jesus, it must lie, whiter 
than snow, to receive the handwriting of God. 
If a phonographic record which already bears 
upon it the delicate tracery caused by sounds is 
used to receive another communication, the re- 
sult, when it is put upon the machine, is utter 
confusion. The heart must be freed from all 
self-will before God’s message of grace can be 
received upon it, and it in turn can give it forth 
to others. 

As we look up on a clear night and concentrate 
our attention on a small portion of the heavens, 
we see in it a certain number of stars. With the 
aid of a telescope we might see many more, but 
by means of stellar photography the presence of 
a vastly greater number would be revealed. For 
this result to be achieved the sensitized plate 
must lie long exposed to the starry heavens. So 
it is with us as we look up to God. Unaided we 
can, by what men call Natural Religion, see 
something of him (Rom. 1:20); through his 
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Word we may behold marvelous things concern- 
ing him; if we are to know all that he is prepared 
to reveal of the mysteries of Heaven and of his 
grace and love, our souls must often lie quietly 
before him, and let him stamp his image upon 
them. 

In stellar photography there is one great diffi- 
culty. The plate has to lie so long exposed that 
in the meantime the position of the Earth has 
materially altered. It is therefore necessary that 
the telescope beneath which the plate is placed 
shall move so as to precisely counteract the ef- 
fect of the Earth’s motion. This is effected by a 
clock-work appliance, regulated to a nicety by 
electricity. In the same way if our souls are to 
receive the true vision of God the Earth’s effect 
upon us must be neutralized. As long as we 
move with the world our spirits cannot know 
the true restfulness. The soul of man needs 
insulation as much as the electric wire, if the 
current of divine power is to flow through it. 

We must, however, not think of stillness of 
soul as a matter only for seasons of definite com- 
munion with God. The quietude of heart which 
is favorable to times of retirement and prayer 
should become the constant attitude of the spirit. 
We are enjoined to “pray without ceasing.” To 
secure this we must realize that we never really 
leave the presence of the Most High, but that 
“in him we live, and move, and have our being” 
(Acts 17:28). 


A singularly helpful little book, now easily 
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accessible, is the “Practice of the Presence of 
God,” by Nicholas Herman, the scullery servant 
in the monastery of Lorraine, written in 1666. 
Brother Lawrence, as Herman was called when 
he became a Carmelite, solved the problem of 
how the soul may be continuously conscious of 
the Divine Presence. He walked with God, and 
coming from the glory, with the radiance shin- 
ing from his face, tells us how we too may have 
boldness to enter the Holy of Holies. 

He says that when outward business diverted 
him in any measure from the thought of God, a 
fresh remembrance coming from the Lord would 
invest his soul, and would so influence and trans- 
port him that it was difficult for him to contain 
himself. Nor was this only in set times for 
prayer, for he says that he was more united to 
God in his outward employments than when he 
left them for devotion and retirement. Nay, he 
tells us, that prayer with him was nothing else 
but a sense of the presence of God, his soul being 
at that time insensible to everything but Divine 
Love; and that when the appointed times of 
prayer were past, he found no difference, be- 
cause he still continued with God, praising and 
blessing him with all his might, so that he passed 
his life in continual joy. Brother Lawrence tells 
us how we also may thus walk with God, and 
says that neither art nor science are needed in 
going to God, but only a heart resolutely deter- 
mined to apply itself to nothing but him, or for 
his sake, or to love him only. 
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We are enjoined in the Scripture to practise 
this stillness of soul. Psalm 37:7, in the Author- 
ized Version reads, “rest in the Lord,” and the 
Revised Version Margin has “be still before the 
Lord,” or, “be silent to the Lord.” The Psalmist 
in Psalm 62:1 (Revised Ver. Margin) says, “My 
soul is silent only unto God”; and in verse 5, 
“My soul, be thou silent only unto God.” In 
Psalm 65:1 the solemn hush in the presence of 
the Lord is thus spoken of: “There shall be si- 
lence before thee, and praise, O God, in Zion” 
(Margin). 

When the surrender of the will is honestly 
made all that is needed is the concentration of 
the heart and mind in quiet expectancy and re- 
ceptivity. When we have a communication to 
make to another person what we expect is that 
he will give us his whole attention, that he will 
not allow vagrant fancies and extraneous ideas 
to lodge in his mind while we are speaking, but 
will dismiss them at once if they should enter 
his brain. Surely the Lord will look for so much 
from us when he makes to us disclosures of his 
love. 

Like everything else that is good in us, this 
grace of restfulness must be bestowed upon us. 
No amount of concentration of mind and heart 
will avail unless we have our spirits quieted by 
the Spirit of God. The peace of God is a gift. 
“Peace I leave with you; my peace I give unto 
you,” was the Master’s word. We are to quiet 
our souls by letting him still them. His is the 
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only voice that the tempest will hearken to and 
obey. Our prayer should be, 


“Drop Thy still dews of quietness, 

Till all our strivings cease; 
Take from our souls the strain and stress, 
And let our ordered lives confess 

The beauty of Thy peace.” 


CHAPTER XVII 


DIVINE INDWELLING 


T HE doctrine of divine indwelling was taught 

by our Lord in his message to the Laodicean 
Church (Rev: 3:14-22), and a consideration of 
his words will be found the more helpful be- 
cause they were not addressed to those who had 
already attained to peculiar sanctity, and who 
were directed how they might climb from a lofty 
height of spiritual experience to a still more ex- 
alted one, but to actual apostates who had never 
yet received him as Saviour. 

The church was very much like an average 
“Christian” community of to-day. Indeed, were 
it not for the scathing words of condemnation 
spoken concerning these people by our Lord, 
many respectable church-goers would now con- 
sider the Laodicean Christians to have been 
members of an ideal church. They were neither 
hot nor cold, eminently respectable, not fanati- 
cal but lukewarm. No worshiper in that church 
had any reason to fear that he would be offended 
by outbursts of emotionalism. They would an- 
swer to a wealthy church of to-day, presenting 
such a satisfactory balance-sheet annually as to 
be able to say, “We are rich, and have gotten 
riches, and have need of nothing”; having a 
magnificent building in which to worship, a 
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splendid organ and high-class choir, and a pas- 
tor whose eloquence and culture attracted multi- 
tudes. Those who did not feel quite at home in 
it were the poor, the heavy-hearted, the despised, 
and the sin-burdened ones. 

Let us suppose that one Lord’s Day the con- 
gregation in the respectable church at Laodicea 
met as usual, but as soon as their popular minis- 
ter stood before them they saw that something 
had happened to disturb the dignified calm 
which he generally manifested. He said: “My 
brethren, I have a letter to read to you. Itisa 
message addressed to me, but it is intended for 
us all. It has come from the pen of the aged and 
venerated Apostle John, who pillowed his head 
on the breast of Jesus. He writes that he has 
once more seen the Lord. He beheld him in his 
glory and majesty. He says that his eyes were 
as a flame of a fire, and his feet glowed like bur- 
nished brass as it lies in the refiner’s furnace. 
He heard his speech, which he says was ‘as the 
voice of many waters.’ He received direct from 
the Lord a message for this church. I know not 
how to read it to you, for it has already broken 
my heart.” i 

Then came the letter, which is preserved for 
us in the Book of Revelation (3:14-22), with its 
wonderful preface, in which Jesus claims august 
titles. Every sentence must have wounded the 
feelings of those who listened to that first public 
reading of it, but most of all the words, “I know 
thy works, that thou art neither cold nor hot; i 
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would thou wert cold or hot. So because thou 
art lukewarm, and neither hot nor cold, I will 
spew thee out of my mouth.” 

What the effect of this message from the Lord 
was on the professedly Christian community to 
which it first was sent we cannot tell; but the 
church stands branded for all time. “Laodicean” 
is now a title of opprobrium, but it is for every 
professing Christian seriously to ask himself 
whether it describes his own condition. 

Christ here declares his utter detestation of 
lukewarmness. Love is necessarily abhorrent of 
tepidity. What lover would be satisfied with a 
half-hearted return of his affections? Will the 
Divine Love be content with lukewarmness? 
James writes, “The Spirit that he hath made to 
dwell in us yearneth over us unto envy” (Jas. 
4:5). The Rev. A. B. Simpson says, “A still 
more happy rendering is, ‘the Holy Spirit that 
dwelleth in us, loveth us to jealousy.’” Can 
love such as this tolerate half-heartedness on our 
part? 

As we follow this message of our Saviour’s 
clause by clause, we find the steps indicated from 
the terrible, hopeless condition of soul, which 
Christ so solemnly denounces, to a joyful sup- 
ping with the Lord, and sitting with him on his 
throne. None need be discouraged, but every 
soul must be honest with itself and with Christ. 

Jesus gives his estimate of the Laodicean 
Church in very plain terms, and it is exactly the 
opposite of their own opinion of themselves, 
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“Thou knowest not,” he says, “that thou art the 
wretched one and miserable and poor and blind 
and naked.” So we see that the first step to- 
wards a better condition of things is that the 
divine judgment of the heart should be known 
and accepted. With his eyes of fire Christ is 
searching us. All things are naked and open to 
his inspection. He says, “I know thy works.” 

In Psalm 139 we see the soul of man cowering 
in utter dismay before the searchlight of divine 
knowledge. “O Lord,” the Psalmist cries, “Thou 
hast searched me, and known me.” Stanza after 
stanza of this noble poem up to verse 12 por- 
trays the hopelessness of any attempt to flee 
from the scrutiny of God. The human spirit 
hurls itself up to Heaven, then plunges into 
Sheol. It flies on the wings of the morning over 
the ocean, bright with the glories of the dawn, 
then rushes into midnight darkness, yet all the 
while its course is followed by the piercing 
glance of the Lord, who knew it even before its 
birth (vs. 13-15). Then suddenly the poor 
frightened soul pauses in its flight, and thinks of 
the Book of God (v. 16), of its careful, detailed 
entries. “Surely,” it says to itself, “that record 
must be kept by Love, and the only hatred pos- 
sible to that Love is hatred of sin.” So the fugi- 
tive turns, and instead of flying farther from 
God runs into the arms of him from whom he 
fled, and invites the very scrutiny which before 
had been dreaded, and says, “Search me, O God, 
and know my heart: try me, and know my 
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thoughts” (vs. 23, 24). Not until the spirit of 
man humbly and sincerely places itself under 
the light of the countenance of God, that he may 
manifest to it what there is in it that is abhor- 
rent to him, can there be any start made on the 
road of holiness and union with God. This is 
why the Master’s message to the Laodicean 
Church begins with the words, “I know thy 
works.” 

The Lord now, as the Heavenly Merchant- 
man, displays his wares. He says, “I counsel 
thee to buy of me gold refined by fire.” Surely 
this gold is his own love. It has passed through 
the furnace of trial. All the way from Bethlehem 
to Calvary the gold was in the fire, but no dross 
was ever found in it. He offers this pure gold 
for sale. He comes to a strange market, for he 
desires to sell to those whom he has just de- 
clared to be miserable and poor. What price 
can such offer to him? It may be said, “Grace 
bestows its wares for nothing; its language is 
‘Without money, and without price,’ all is free 
gift.” That is true, but surely we are expected 
to see a difference between buying and receiving 
as a free gift. The buyer must make some sur- 
render. Even a pauper cannot buy without giv- 
ing up something; if he have nothing else to 
offer he must give himself, his time and energy, 
heart and will. 

Love can never be a Unifier if it be simply 
given, and nothing taken in exchange. “Love,” 
says Ruysbroek, “gives more than we are able 
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to receive, and exacts more than we are able to 
give.” When the love that gives is all on one 
side it can never make two spirits blend into 
one. So long as the son thought only of receiv- 
ing from his father, he could be content to go 
into a far country, but when he was ready to 
give himself, ragged, hungry, and poor though 
he was, he could say, “I will arise, and go to my 
father.” 

Wonderful, indeed, was the love in the Al- 
mighty Father’s heart, which caused him to give 
his only begotten Son, the love of compassion ; 
but the love which Jesus desired to dispose of to 
the Laodiceans was something which was better 
even than that. The mother gives her love to 
her child. It wells up in her heart, and flows 
forth to the unconscious babe that nestles in her 
arms. As the child grows older the mother sells 
her love, and she is anxious to exact the full 
price. She will not then be content unless she 
receives love for love. Nor will the same price 
always satisfy her; it must be constantly in- 
creasing, and it must be all that there is to give. 
Love is content with very little when it is all, 
but it must have “the uttermost farthing.” 
When the tiny one begins to give back to the 
mother the love which his little nature is ca- 
pable of, the mother rejoices, though it is very 
different from the strong affection that fills her 
heart. 

Jesus stands and offers the choice, rich mer- 
chandise of his love; boundless, free, unmerited. 
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He lavishes it upon the sinful and undeserving, 
but he reserves its best for those who pay the 
largest price. The heart that gives most love 
to him is able to receive most love from him. 
How can this price be paid? Love begets love. 
“We love him, because he first loved us.” Take 
his wares from him. Accept his love; own that 
you have failed in the past to give him what was 
his right, and as you receive his love yours will 
be created and grow, and you will wonder that 
you could ever have been lukewarm. 

Again the Heavenly Merchantman displays 
his wares.. Now he says, “I counsel thee to buy 
of me white garments, that thou mayest clothe 
thyself, and that the shame of thy nakedness be 
not made manifest.” By the white garments our 
Lord seems to indicate holiness in outward con- 
duct. “The fine linen is the righteous acts of the 
saints” (Rev. 19:8). The Laodiceans had prided 
themselves on the robes they had been wearing, 
but they suddenly discovered that these were 
“filthy rags” in the eyes of the Lord. Hence- 
forth they were to cover their nakedness, which 
they had endeavored to drape with human ef- 
fort, with the garments of the King. His robe 
of righteousness, his purity of life, these were to 
become theirs on their abandoning all that they 
had hitherto been clothing their lives with. 
Christ was now to become to them not only 
righteousness, but also sanctification (1 Cor. 
B30); 

Once more the Lord Jésus offers something 
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for sale, and this time it is the eyesalve, to_ 
anoint their eyes that they may see. They had 
heard with astonishment that they were blind, 
- whereas they thought they possessed particu- 
larly good vision. They thought that they could 
see something both of this world and of the 
next. It is evident that our Lord calls on them 
to surrender their idea of sight, and accept his, 
to give up their judgment and wisdom and re- 
ceive his instead. Henceforth they must look 
at all things through his eyes, ~ 

Freely all the riches of our Lord are bestowed, 
yet they have to be purchased. The price must 
be paid or they cannot be received. This is so 
in the very nature of things, for these gifts are 
such that for them to be accepted certain condi- 
tions must be met. They can no more become 
ours without these requirements being fulfilled 
than we can receive light without surrendering 
darkness, or purity without giving up defilement. 
How can the price be paid? “It is God which 
worketh in you both to will and to do of his 
good pleasure.” Rabbi Duncan most beautifully 
and wisely said, “I will e’en marry the Merchant- 
man, and all his wares will become mine.” 

Then the tenderness of Christ comes out, and 
he says, “I have wounded and hurt you, but I 
have done it in love. If I had loved you less I 
should have spared you this pain. As many as 
I love, I reprove and chasten: be zealous there- 
fore, and repent” (v. 19). “Faithful are the 
wounds of a friend.” When the Holy Spirit 
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convicts a soul of sin, he is causing “godly sor- 
row that leadeth to repentance.” 

Our Saviour now alters the figure under which 
he presents himself, and says, “Behold, I stand 
at the door and knock.” He has been wholly 
shut out from the hearts of those whom he is 
addressing. To all such Jesus says, “If any man 
hear my voice and open the door, I will come in 
to him, and will sup with him, and he with me.” 
How simple it sounds, yet this saying reaches 
the greatest heights of the possyinees of re- 
deemed natures. 

We think of union with Christ as something 
that we have to attain to by patient toil and 
painful discipline, that it is for the favored, 
chosen saints. Jesus says to all, “If any man 
hear my voice and open the door, I will come 
in.” The conditions for the final blessing are 
the same as for the initial. It is all of grace in 
response to faith. Jesus will not force his pres- 
ence on any one, but he will not remain outside 
any heart a moment after the door is opened. 
With him excluded there can be no true satis- 
faction for any one. 

“Never till His love hath found thee, 
Shall the cloud and mist depart; 

Vain to seek Him all around thee, 
Till He dwell within thy heart. 

Not without thee, but within thee, 
Must the oracle be heard, 

As He seeketh still to win thee, 
And to guide thee by His word.” 


Our Saviour not only promises that he will 
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enter immediately the door is opened for him, 
but ne says, “I will come into him and will sup 
with him, and he with me.” What this mutual 
enjoyment is which follows his entrance none 
can tell to another. Circumstances, tempera- 
ment, and training may cause modifications in 
the experience, but the joy of fellowship with 
the Lord ought to be unmistakably known, when 
he enters to abide. 

Again, we notice that he both gives and re- 
ceives, “I will sup with him,” that makes us the 
providers; “and he with me,” that makes us the 
guests in our own hearts. As at Emmaus, when 
our risen Lord reclined at the table, the two dis- 
ciples furnished the board, but he presided at 
the meal, so we must bring forth all that we 
have, give him the rich stores of our love and 
obedience, our service and trust, and he will pre- 
sent to us his priceless treasures, but best of all 
will be his society. Not what he brings with 
him, but his presence, will, make the meal a 
feast. Our poor hearts will become his ban- 
queting hall, and his banner over us will be Love. 

Then we shall know purity in union with him. 
How can impurity be tolerated in any place 
where he abides? When he came into the 
temple at Jerusalem he cast out all that defiled 
his Father’s house, and he will do the same when 
he enters the temple of our body. 

“But who can abide the day of his coming? 
and who shall stand when he appeareth? for he 
is like a refiner’s fire, and like fullers’ soap” 
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(Mal. 3:2, 3). As he dwells in our hearts by 
faith, and we are one with him by continued 
trust in his word, and have communion with 
him, we shall be kept pure by the restraining 
grace of his society, and if we should fall into 
sin this will be cleansed by his blood. John says, 
“Tf we walk in the light, as he is in the light, we 
have fellowship one with another, and the blood 
of Jesus Christ his Son cleanseth us from all 
sin” (1 John 1:7). 

“Our Lord Jesus had even yet a further prom- 
ise for these Laodiceans if they would receive 
him. He was looking for overcomers from 
among these lukewarm apostates, when once 
they should have admitted him to their hearts, 
so he said, “He that overcometh, I will give to 
him to sit down with me in my throne, as I also 
overcame, and sat down with my Father in his 
throne.” What this may mean of future blessed- 
ness when it finds its ultimate fulfilment, we 
cannot tell. Only “the day shall declare it” in 
all its glory and gladness. “It is not yet made. 
manifest what we shall be.” Even now, how- 
ever, we may know something of union with him 
on the throne. Paul tells us that God hath 
“raised us up with him, and made us to sit with 
him in the heavenly places, in Christ Jesus.” 
The man who once was ruled over by sin and 
death “shall reign in life through the one, even 
Jesus Christ” (Rom. 5:17). Thus we are to look 
for joy and triumph as the immediate result of 
the indwelling of the Lord Jesus. 


CHAPTER XVIII 


THE INDWELLING COMFORTER 


F Solomon, in dedicating the magnificent 
House which he had built, sunk overcome 
with wonderment at the thought that God should 
dwell with man on the earth, shall not we much 
more say with profoundest amazement, “But 
will God in very deed dwell # men on the 
earth? Behold, the heaven and the heaven of 
heavens cannot contain thee.” 

It is said that when St. Augustine was revolv- 
ing in his mind great questions concerning the 
Godhead, he saw a little child digging a hole in 
the sand on the seashore, and stopped and asked 
him what he was doing it for. The simple boy 
looked up into his face and answered, “To put 
the sea into.” The saint-philosopher smiled as 
he glanced at the great waste of waters stretch- 
ing far out of sight, but he realized that he him- 
self would be like the child if he imagined that 
he could put the ocean fulness of the Trinity 
into the tiny measure of his own mind. We 
shall be equally foolish if we think of God as 
dwelling in us in any sense which would limit 
him, or confine his attention or love to a single 
heart in special favoritism. Still the indwelling 
of God in the believer is plainly taught in the 
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Scripture, and we therefore should try to gain 
some idea of what is meant by it. 

How God can abide in man is a question that 
we can never answer. We do not know how our 
own spirits can dwell in our bodily frames in 
such intimate relationship that the higher na- 
ture is largely subject to the lower; but we know 
that the body is exactly fitted to be the home of 
the spirit, the senses each having contrivances, 
composed of matter, in perfect relation to corre- 
sponding mental and spiritual faculties. We 
cannot tell how lightning can be conveyed along 
a metal wire. Notwithstanding our ignorance 
respecting many points in the philosophy of 
bodily life and consciousness, and of the trans- 
mission of electricity, we are assured by prac- 
tical experience of the possibility of these 
things; and so, while metaphysical problems 
regarding the divine indwelling may be beyond 
our solution, we may none the less rejoice in the 
experience. 

The longing for God is so universal that Au- 
gustine’s famous saying, “Thou hast made us 
for thyself, and we cannot find rest till we find 
rest in thee,” finds an echo in most hearts. The 
same thing had been said by God through an 
ancient prophet, “This people have I formed for 
-myself” (Isa. 43:21). 

God’s purpose is to come in the Person of the 
Holy Spirit and dwell in you. This is true 
though you may be conscious that there are ele- 
ments in your composition which make it 
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specially hard in your case to believe that it can 
be possible. You say, “If you knew me you 
would never think of God abiding in me. I have 
a sluggish spirit which does not readily respond 
to religious appeals. I have strong proclivities 
to evil. I havea heredity which puts spirituality 
out of the question.” Yet after all the real diffi- 
culty does not lie in the degree of inertia which 
the Holy Spirit has to overcome, the great prob- 
lem is as to whether man can ever look for God 
to dwell in him. The distance between God and 
man is so immense that when that is bridged 
over, that between one man and another is not 
worth considering. 

May it not be that some of the very things 
which we consider to be insuperable obstacles 
to the incoming of the Lord will be used by God 
for his glory when once he does enter. If a man 
had never seen a steam-engine, but knew only 
that the expansion of steam operating through a 
machine could draw heavy cars at an incredible 
pace, would he not imagine that the mechanism 
used would be so light as to be almost ethereal? 
If he visited a foundry in which locomotives 
were being constructed, and saw masses of steel 
and brass and other materials, and was told that 
all of these, weighing perhaps three hundred 
tons, would go to make up a single engine, he 
would repel the idea as preposterous. Were he 
to see the huge locomotive, standing on the rails, 
he would think that it would be marvel enough 
if the power of the steam could move the pon- 
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derous contrivance itself without any cars being 
attached to it. He would be inclined to suggest 
that if the weight of the engine could be reduced 
it might become useful. If he did the engineer 
would tell him that every ounce, except perhaps 
some trifling ornament, of the machine was 
needed. To make it lighter would be to ruin it. 
Massive as it is it only requires the steam to be 
rightly directed within its organism for it to 
seem to spring to life, and soon to be rushing 
over the track, dragging heavy cars, loaded with 
passengers and goods, at a wonderful speed. So 
it is with you; the natural faculties and proclivi- 
ties which appear to you to make it utterly im- 
possible for the Holy Spirit to dwell in you are 
what he will make use of when he does enter, 
and will cause to glorify him. 

The divine indwelling does not destroy the 
personality, although it modifies many things 
connected with it. On the Day of Pentecost the 
same Spirit filled each of the disciples, but he 
did not reduce them to a dead level. Peter and 
John were as unlike one another after Pentecost 
as before, although they had this marvelous 
thing in common, that the Holy Spirit had come 
upon them and dwelt in them. The vehement 
zeal of Saul of Tarsus, which led him to perse- 
cute the followers of Jesus, was not removed 
when that same Jesus was “formed in him,” but 
it became the holy enthusiasm of Paul the 
Apostle. 


The presence of God the Holy Spirit within 
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us must never be confounded with the communi- 
cation to us of a mere power or influence. He is 
a Person.t' His incoming is the visit of a real 
Being. Every believer has received the Holy 
Spirit (1 Cor. 12:3; Rom. 8:9), but as we saw 
in Chapter III, not all Christians have the ful- 
ness of the Spirit. 

When the Holy Spirit enters in his fulness, 
his presence pervades the whole being. An 
earthly visitor may possess a genial, happy per- 
sonality, that lights up the home and influences 
the entire household. But this Divine Guest 
brings the very joy of heaven with him, when 
he comes; and the one who is filled with the 
Spirit finds himself “singing and making melody 
in his heart to the Lord” (Eph. 5:19). Such a 
believer can do what is impossible without the 
possession of the whole being by the Holy Spirit, 
he may be “giving thanks always for all things” 
(v. 20). His heart is kept in perfect peace, which 
is the natural outcome of the calm presence of 
God (Rom. 14:17). Prayer, which before was 
intermittent, is now constant (Eph. 6:18), and 
has become a joy, for the indwelt believer re- 
alizes that he has actual access to God (Eph. 
2:18), and his consciousness of infirmity gives 
place to the assurance that he has within him a 
great Intercessor (Rom. 8:26, 27). 

The indwelling of Jesus implies that we also 

1He is “Another Comforter” (John 14:16, 26). He is one who 
speaks (Acts 8:29; 10:19; 13:2), forbids (Acts 16:6, 7), and may be 


grieved (Isa. 63:10; Eph. 4:30). He makes intercession (Rom. 8: 
26). These things could only be said of an actual person, 
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should dwell in him, so that he says, “Abide in 
me, and I in you” (John 15:4). There is the 
same interchange of relations in regard to the 
Holy Spirit. Paul says, “For in one Spirit were 
we all baptized into one body . . . and were 
_all made to drink of one Spirit.’ We have here 
the idea of immersion into the Holy Spirit and 
at the same time the imbibing of the Spirit. 
Tennyson wrote: 


“Speak to Him thou for He hears, and Spirit with Spirit 
can meet— 

Closer is He than breathing, and nearer than hands and 
feet.” 


The soul of man can be taken into the very 
Being and Spirit of God, so that it drops down 
into God as a vessel sinks into water, and being 
an open and yielded vessel, God will fill it, and 
it will remain in him, ever full and satisfied. He 
who in utter self-abandonment throws himself 
on God, desiring to have no purpose but the di- 
vine will, and by faith claiming that the Holy 
Spirit shall abide in him, finds this strange reci- 
procity of indwelling in the Spirit and the Spirit 
in him. 

In his epistle to the Ephesians, Paul crowns 
all his desires for his readers with the petition, 
“That ye may be filled unto [literally, ‘into’] all 
the fulness of God.” Here we have precisely the 
idea of the soul being filled by immersion into 
God. In his epistle to the Colossians (2:9, 11) 
the Apostle says, “In him [Christ] dwelleth all 
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the fulness of the Godhead bodily, and in him ye 
are made full.” In this passage we have in the 
original the picture presented of a vessel full and 
overflowing, and a smaller one filled in like man- 
ner up to its capacity by being plunged into it. 
“In him . . . made full.” Tauler, in one of 
his sermons, says, “It is when we are emptied of 
ourselves, dear children, that the Lord comes 
with the measure, pressed down and shaken to- 
gether and running over, and pours himself into 
the measure; for nothing short of that will 
satisfy his love, and then does the measure run 
over indeed with goodness and the sweetness 
that he, the Lord, is evermore: and far and wide 
there spreads the overflowing tide, and yet the 
measure remaineth ever full. For it is as if you 
plunged a bowl into the unfathomable sea, it 
would be filled and would flow over, and yet it 
ever would be full. For the Lord giveth himself 
to the soul in an overflowing tide beyond all that 
it can ask or think.” 


CHAPTER XIX 


THE INDWELLING GLORY 


A SHEPHERD led his flock to pasture on the 
mountainside. Though he was eighty years 
of age his step had still the elasticity of vigorous 
manhood, his eye was keen and his form erect. 
Although his occupation was humble his 
thoughts were magnificent and heroic. He had 
been brought up in a palace, and educated as a 
prince, and had he been a meaner man he would 
have been wielding a.scepter instead of a crook. 
He had surrendered everything in the hope that. 
he might become the liberator of his race, a na- 
tion of slaves; but they had rejected him and 
refused his help. The treasure of love, even un- 
requited love, for his own people, was better to 
him than the riches of their oppressors. He 
chose rather to be the avenger of their wrongs 
than to sit upon the throne of the proud 
Pharaoh; and all because he knew it to be right. 
He was just the man to see visions of God. 
Wild, impetuous, untamed as his spirit was when 
he smote the Egyptian slave-driver a blow that 
felled him to the earth so that he never rose 
again, he was true-hearted and absolutely unself- 
ish. He was “pure in heart” and therefore would 
“see God.” 
On one side, a little off the track which he was 
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following, was a bush on fire. This was no un- 
common sight in the desert, for a careless wan- 
‘dering Bedouin might have left the embers of 
the fire at which he had cooked his mid-day meal 
still smoldering when he went on his way. In 
this case, however, the quick eye of Moses 
marked that though the flames licked round 
about the branches, not a twig blackened, not a 
blossom nor leaf fell. 

“This is a great sight,” said the shepherd, “I 
will turn aside, and see how it comes to be.” As 
he drew near to the bush he heard a voice, which 
said, “Take off thy shoes; the very ground 
around this bush is holy.” Then in the fire the 
man saw God. Well might he have said with 
Jacob, “How dreadful is this place! this is none 
other than the house of God, and this is the gate 
of heaven.” 

Paul marveled that men should be the custodi- 
ans of divine things, and said, “We have this 
treasure in earthen vessels.” What vessel could 
be less fitted to contain treasure than a briar-bush 
to be indwelt with fire? As well pour water into 
a pitcher cut from salt, as put fire into a bush. 
The flame will fall upon it but to burn; it will 
touch only to destroy utterly. Yet there this 
bush stood, clad in a glorious robe of light, 
wrapped about with fire, yet unconsumed. 

If the bush could have been consulted would 
it have welcomed the fire? If the leaping, en- 
folding flame had hovered over the little tree, and 
said to it, “Take me to your bosom, let me dwell 
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in your heart, and I will light up every branch, 
and make each leaf to glow with beauty and 
with splendor,” the bush would surely have cried 
out in terror, “Leave me, for your touch is death, 
and were I to admit you it would be my destruc- 
tion: were you to descend upon me, I should 
be reduced to ashes.” 

“Can a man take fire into his bosom, and not 
be burned?” Yes, if it be the fire of God, and 
he be a man of God. Is it not said that our God 
is a consuming fire? Yes, but what will he de- 
stroy? Nothing but evil, for “God is Love.” If 
the fire of divine love finds in the human heart 
the answering flame of simple, earnest love, the 
two fires blend, and glow, and leap up in glorious 
splendor. The two fires can unite, for they are 
really one, for “Love is of God, for God is love.” 
All pure love is “the love of God shed abroad in 
our hearts.” Let us remember then that the fire 
of God is the fire of love, so that Moses, in after 
days, could commend the tribes of Joseph to “the 
good will of him that dwelt in the bush” (Deut. 
93216). 

It may be that this tree was the acacia-thorn 
of the wilderness, clad in all its glowing beauty 
of clustering yellow blossom, and when the fire 
of God descended on it the flowers became iri- 
descent. Even before this its raiment had vied 
with that of Solomon in all his glory, but now 
that it was filled with the light of heaven its 
radiance transcended that of the angels. As the 
body of humiliation of our Redeemer shone with 
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the splendor of the Godhead, when on the Mount 
of Transfiguration he allowed some part of his 
celestial glory to be seen by men; and the gar- 
ments he wore “became glistering, exceeding 
white, so as no fuller on earth can whiten them,” 
so the natural loveliness of this thorn-bush was 
irradiated with heavenly splendor, as it was 
seized upon and suffused with the fire of God. 
As the dull metal, thrust among the burning 
coals, as it lies in the forge lets the fire enter into 
it, and take possession of it, till it glows with the 
glory of the ruddy furnace, so the mean wilder- 
ness-bush, when it became the resting-place of 
the Shekinah of God, lost its own beauty in the 
divine brilliance, and showed forth the glory of 
the Most High. 

Then from the bush there came the Voice. 
God spake to man. Moses heard the tones of 
the divine speech. The bush had become the 
Throne of God, his dwelling, the Revelation of 
his glory, and the Place from which he spake to 
man, while the very soil in which its roots were 
hidden became holy ground. 

The bush as it stood scintillating in weird, un- 
natural beauty, was a type of man indwelt by 
God. It would teach Moses that although Is- 
rael was a despised, enslaved, downtrodden na- 
tion, a mere wilderness bush, yet God was in it, 
and he was about to make it shine with his glory. 

Moses himself was a fugitive, and when he 
went to the court of Egypt, would have to go 
not as a prince but as the representative of a 
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race of slaves; but the Lord was in him, and the 
power and majesty of God would be manifested 
through him. As Pharaoh looked on him he 
would see not the man Moses but the revelation 
of Jehovah. Every true-hearted child of God 
should be like this bush. Jesus said, “Let your 
light so shine before men, that they may see your 
good works, and glorify your Father which is in 
heaven.” “Christ in you” is not only “the hope 
of glory,” but is the present glory. 

God was seeking for a man through whom he 
might manifest his power, a medium for the 
revelation of his redeeming grace to Israel, a 
bush in which his fire might be seen. He found 
this in Moses, who became a God-possessed man, 
a prophet, filled with the spirit of the Most High. 
The Lord did not destroy the personality of the 
shepherd when he filled him with himself, and 
made him to become the leader of His people, but 
he used every trait of his character to show forth 
his glory. As the spiral of fine wire in the globe 
of the electric lamp, when the current passes 
through it shows its curves in dazzling brilliance, 
yet we do not look upon the glowing wire, but 
walk in its light and admire the effect of. its 
resplendence, so when men looked upon Moses 
they forgot the man and saw only the Lord. Yet 
the man was there all the time. The bush was 
not consumed, but irradiated. 

The Lord delights to exalt the humble and to 
transfigure the commonplace. He might have 
selected for the medium through which he 
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should manifest his glory, the stately cedar of 
Lebanon, or the mighty oak of Bashan, but he 
chose the lowly bush, one of the ordinary stunted 
growths of the desert, the “root out of a dry 
ground.” Every true-hearted ambassador of the 
Great King has shrunk back on receiving his di- 
vine commission, because of his consciousness 
of his own unworthiness, as did Moses and Isaiah 
and Jeremiah and the Virgin Mary. God has 
ever chosen to bring his best things out of Naza- 
reth. He enters very lowly doors; “For thus 
saith the high and lofty One, that inhabiteth eter- 
nity, whose name is Holy; I dwell in the high 
and holy place, with him also that is of a con- 
trite and humble spirit, to revive the spirit of 
the humble, and to revive the heart of the con- 
trite ones.” 

We read of a bramble-bush that thought some- 
thing of itself, but we smile at its offer to reign 
over the trees (Judg. 9:14, 15). We hear also 
of a conceited thistle, but a wild-beast trod upon 
it, and ruined in a moment all its hopes of roy- 
alty (2 Kings 14:9). It is the timid soul, that 
mourns over its own weakness and worthless- 
ness, that is chosen for the King’s abode, for, 
says he, “To this man will I look, even to him 
that is poor and of a contrite spirit, and that 
trembleth at my word.” 

It was not in order that the bush might be 
exalted, or have attention called to itself, that 
the firé was caused to flow molten like sap 
through its branches and turn its blossoms into 
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glowing balls of flame; but that God might be 
séen by Moses. We do not hear that after this 
Moses turned his steps again to the mountainside 
that he might look once more upon that bush, 
and see it when the glory had departed and the 
heavenly light had faded; or that he placed a 
wall about it to protect its boughs from injury. 
He did not take a branch and lay it up in sacred 
keeping, as afterwards the rod of Aaron was pre- 
served. The bush was but a common thorn un- 
til the God of Israel dwelt in it, and when his 
glory had departed it stood as it had before, clad 
only in its own natural beauty. Perhaps if the 
shepherd-prophet had tried to find it again he 
might have failed to distinguish it from the other 
bushes around it. He that dwelt in the bush hid 
rather than displayed the desert-thorn itself. 
The fire of God will not be granted to glorify 
any man for his own sake, and the one who is 
worthy to be its dwelling-place rejoices that it 
iS SO. 

From the transfiguration of the bush by the 
incoming of the divine glory we learn that God 
may fill the meanest. He visits the cottage more 
often than the mansion. He dwells in the hum- 
blest habitations. “Not many wise after the 
flesh, not many mighty, not many noble are 
called.” God could dwell in the bush simply be- 
cause it was a bush; it had no will of its own, 
and therefore there was no force within it that 
could oppose his entrance. He will not coerce 
the human will, nor force his way into an unwill- 
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ing soul. He does not accept grudging hospi- 
tality. Nor will he enter a heart in which an- 
other guest is lodging. He comes to reign, to 
fill the whole being. To command the undivided 
affection. This is why there must be surrender 
before there can be the full realization of the di- 
vine indwelling. Wherever self-will is really ex- 
pelled, the Holy Spirit can manifest his fulness. 
This. is what robs the requirement of complete 
abandonment of any seeming harshness. 


“Tf thou couldst empty all thyself of Self, 
Like to a shell dishabited, 
Then might He find thee on the ocean shelf, 
And say, ‘This is not dead,’ 
And fill thee with Himself instead; 
But thou art all replete with very thou, 
And hast such shrewd activity, 
That when He comes he says, ‘This is enow 
Unto itself—twere better let it be, 
It is so small and full, there is no room for Me. 


»»” 


CHAPTER XX 


THE LORD OUR KEEPER 


T is said of God that “He inhabiteth eternity” 
(Isa. 57:15); man, however, exists in time. . 
We “know not what shall be on the morrow” 
(Jas. 4:14). We have no mortgage on the fu- 
ture. This introduces an element of uncertainty 
into all our strivings and experiences. We can- 
not tell that the holy resolves sincerely made 
to-day may not be forgotten to-morrow; that the 
vows by which we solemnly pledge ourselves 
may not be repudiated by us at some future time. 
It is possible that the fear of this may be intensi- 
fied by the remembrance of past failures, of 
broken resolutions, and of short-lived reforma- 
tions, 

Distrust of self is good, but it must not lead us 
to despair. When we cease to strive God will 
begin to work if we will but trust him. He 
knows our weakness and has provided for it. 
Paul said “When I am weak, then am I strong” 
(2 Cor, 12:10), and it is equally true that when 
we think we are strong, then we are weak. God’s 
Strength is made perfect in weakness. Any de- 
pendence on our own power will inevitably lead 
to humiliating failures. The cordial acknowledg- 
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ment of helplessness blended with a lowly confi- 
dence in God secures continuous victory. 

Some find the repudiation of every vestige of 
self-reliance harder than the surrender of self- 
will, and often the act of dedication is followed 
by the making of mistakes, and the failure of our 
own schemes. These experiences are intended 
to bring us to the end of self-confidence, that we 
may be “shut up to faith” (Gal. 3:23). The soul 
is sometimes flooded with joy when a true sur- 
render has been made. This is a gracious ‘ex- 
perience, but there lurks a danger in it. In this 
exaltation of spirit the dedicated believer im- 
agines himself able to hear and to do all things 
for Christ, and is apt to lose sight of his own 
absolute helplessness, and to mistake emotion 
for power. He feels as though he could welcome 
any suffering and attempt any task. This is not 
the outcome of pride, but simply arises from 
ignorance of himself. 

Sometimes the next lesson he must learn has 
to be acquired in a hard school. The strength 
he trusted in fails him at the important moment. 
Sudden temptations find him off his guard. Pas- 
sions he thought were extinct blaze out in de- 
structive might. Duties he joyously undertook 
prove utterly beyond his power to fulfil. Often 
it seems as though the soul that had been soar- 
ing aloft on eagle’s wings is struck by some 
swiftly flying shaft, and falls with broken pinion, 
to lie bruised and helpless in the dust. In some 
cases the failure is so complete as to cause an 
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abandonment of the attempt to serve the Lord in 
“the beauty of holiness.” 

It is well to go to Jesus himself for instruction. 
“He knoweth our frame.” He touched the high- 
est possibilities of revelation regarding his work 
for us while we are still on earth in his prayer 
in the upper room on “that night in which he 
was betrayed.” The application of that prayer 
to ourselves is placed beyond doubt by the 
words, “neither pray I for these alone, but for 
them also which shall believe on me through 
their word.” 

This has been called the high-priestly prayer 
of Jesus Christ. When the high priest entered 
the Holy of Holies and stood before the mercy 
seat, bathed in the light of the Shekinah, the 
heavy folds of the beautiful veil fell behind him, 
and hid him from view, and only the tinkling of 
the golden bells upon his garments told of his 
movements within the sanctuary; but our great 
High Priest on this occasion left the veil drawn 
aside. We know that “he ever liveth to make 
intercession for us,’ and by reading the record 
of this prayer we can tell what his pleading on 
our behalf now is, for he is “Jesus Christ, the 
same yesterday, and to-day, and for ever.” 

Reverently listening to our great Advocate, we 
hear him pleading for that protecting and sus- 
taining care and grace which our weakness and 
the certainty that we shall fail require. “Holy 
Father,” he prays, “keep them in thy name which 
thou hast given me” (John 17:11); and again he 
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says, “I pray not that thou shouldest take them 
from the world, but that thou shouldest keep 
them from the evil one” (v. 15). When there- 
fore we approach this subject of keeping, that 
we may learn the secret of sustained purity, we 
can do so from the standpoint of Christ’s high- 
priestly prayer. We can look to God to fulfil 
not merely our poor requests for keeping, which 
may be conditioned by our limited ideas of the 
evil we are to be preserved from, or the extent 
of deliverance we think possible, but we can an- 
ticipate that Christ’s own exalted ideal in this 
matter will be realized in us by the power of him 
“who is able to guard us from stumbling” 
(Jude 24), 

It is only from the Word of God that we can 
learn the conditions under which we may expect 
to be kept from falling, and to do this we must 
consider very carefully the scope of the promises 
we possess. 

Many persons think that God will keep them 
if they love him very greatly; and undoubtedly 
there is an element of truth in this, but the real 
ground for our trust in the Lord’s keeping is not 
our love for him so much as his love for us. 
David, reviewing his life, said of God, “He de- 
livered me, because he delighted in me” (2 Sam. 
22:20). 

Suppose a child said to its mother, “I can 
trust you to take care of me, because you know 
that I love you so much.” The mother would 
probably answer, “My dear child, I cared for you 
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long before you loved me; I did it because I 
loved you.” Just so it is with our Heavenly 
Father. It is his boundless, unfailing love that 
we have to look to as the reason that we may be 
sure of being kept. 

The object of his love is secure; “Of Benjamin 
‘he said, The beloved of the Lord shall dwell in 
safety by him; he covereth him all the day long, 
and he dwelleth between his shoulders” (Deut. 
33:12). That the one on whom the divine love 
is set may rest in perfect assurance of security 
is also expressed in Psalm 127, “Except the Lord 
keep the city, the watchman waketh but in vain. 
It is vain for you that ye rise up early, and so 
late take rest, and eat the bread of toil, for so 
he giveth unto his beloved sleep” (vs. 1,2). The 
form, then, that our prayers should take should 
not be an appeal based on our love to God, but, 
“that thy beloved may be delivered, save with 
thy right hand, and answer us” (Psa. 60:5). 

Paul prays for the Thessalonians, who are, 
“brethren beloved of the Lord,” that, “our Father 
who loved us” may “establish them,” and in- 
stantly adds, “but the Lord is faithful, who shall 
establish you, and guard you from the evil one” 
(2 Thess. 2:13, 16, 17; 3:3). When the Apostle 
challenges aught to separate us from the love of 
Christ, he adds, “Nay, in all these things we are 
more than conquerors through him that loved 
us” (Rom. 8:37). 

Nor does our keeping depend on our own 
power. His strength is made perfect in weak- 
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ness (2 Cor. 12:9). Many Christians simply 
shake their heads when divine keeping is alluded 
to, and sadly refer to their own frailty. When 
Paul speaks of “him who is weak in faith,” whom 
we should have regarded as hopeless, he says, 
“yea, he shall be made to stand, for the Lord 
hath power to make him stand” (Rom. 14:1, 4). 
As long as we imagine that there is anything 
good in us apart from the indwelling and in- 
working of God we shall inevitably fail. Even 
apparent success will exalt us and stir up pride, 
that greatest of hindrances to progress in Divine 
thoughts. 

This is the reason why some who before their 
conversion were abandoned and debased char- 
acters rise so rapidly to glorious heights of ex- 
perience when they become Christians. They 
have learned their own helplessness. They see 
nothing between them and complete despair but 
the mighty, all-sufficient power of God. The as- 
surances of the strength of the Lord and his will- 
ingness to deliver are their sheet anchor. These 
are scattered throughout the Scriptures and their 
fullest beauty is only known to the needy ones. 
How magnificently God’s mighty power is made 
to pass before us as arrayed on our side in Jude 
24: “Now unto him that is able to guard you 
from stumbling, and to set you before the pres- 
ence of his glory without blemish in exceeding 
joy.” Read the prayer in 1 Thessalonians 5:23: 
“The God of peace himself sanctify you wholly; 
and may your spirit and soul and body be pre- 
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served entire, without blame at the coming of 
the Lord Jesus Christ.” Note, also, the ringing 
assurance of the next verse, “Faithful is he that 
calleth you, who will also do it.” 

We are, therefore, brought to this, that the 
faithfulness of God is pledged to our keeping. 
Therefore to the tempted one Paul writes, “God 
is faithful, who will not suffer you to be tempted 
above that ye are able; but will with the tempta- 
tion make also the way of escape, that ye may be 
able to endure it” (1 Cor. 10:13). 

The passages we have quoted present God as 
the Keeper of our spirits, guarding us by his 
mighty power, for his great love for us, and 
pledged to it by his faithful word. We must, 
however, remember that all is contingent upon 
our faith. Peter speaks of us as those, “who by 
the power of God are guarded through faith unto 
a Salvation ready to be revealed in the last time” 
(1 Peter 1:5). Paul speaks to Timothy of his 
soul and all its interests as a deposit, which he 
has placed for safe keeping in the hands of God, 
and says, “I know whom I have believed, and I 
am persuaded that he is able to guard that which 
I have committed unto him against that day” 
(2 Tim. 1:12). It is God’s will that we should 
be triumphant over sin and, “this is the victory 
that hath overcome the world, even our. faith” 
(1 John 5:4), 

“By faith ye stand” (2 Cor. 1:24). We are 
only safe if we are covered by the shield of faith, 
“wherewith ye are able to quench all the fiery 
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darts of the evil one” (Eph. 6:16). We must 
ground our faith on the intercessory prayer of 
our Redeemer, for as Jude tells us, we are “called, 
beloved in God the Father, and kept for Jesus 
Christ” (v. 1). 

An Old Testament story illustrates our rela- 
tion to the Lord in this matter. The Children 
of Israel had crossed the Jordan, and were at last 
in Canaan, after forty years wandering in the 
wilderness. An impressive consecrative service 
had been held in Gilgal, with the most solemn 
expression of surrender to God known to the 
Jews. Now the warfare incident on the new life 
they had entered upon had to be commenced. 
Their leader, Joshua, appears to have gone alone 
to some place where he could view the fortifica- 
tions of Jericho, a city which seemed to be walled 
up to heaven (Deut. 1:28). It is probable that 
it was night time, and we know that the full 
moon was shining, as the Passover had just been 
kept. 

The lonely warrior looked upon the frowning 
battlements of the city, casting weird shadows 
in the moonlight. Forty years before he had 
spied the land with a simple trust in his heart 
that would then have secured the victory, if it 
had met an answering faith in the people of Is- 
rael. He had “wholly followed the Lord” (Num. 
32:12), and therefore his confidence in God was 
still unshaken. The grand old veteran, who had 
seen a generation pass away, stood alone, be- 
neath the flashing stars, in the infinite miracle 
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of the presence of God, with his soul in harmony 
with the great purpose of Jehovah. Yet he 
needed to learn one lesson more before he would 
be fit for to-morrow’s conflict, and that was that 
he must not look to the Lord to help him, but 
must stand aside and let God work. He must of 
course play his part; he will have a duty to per- 
form; but that will be, not to command the host 
of Israel with divine assistance, but to be merely 
the exponent of the will of God to the people, 
conveying to them instructions from the true 
Controller of the army, the Lord of Hosts. 

He saw before him an armed man, with a 
drawn sword in his hand. Apparently not recog- 
nizing the august Personage he addressed, he 
put to him the question, “Art thou for us, or for 
our adversaries?’ The answer was strange. 
“Nay,” that is, “I am neither for you, nor for 
your foes.” He who was speaking was not a 
helper of either host, in the sense of being an 
addition to the force, an ally, a friendly sup- 
porter. “But,” he added, “as the Captain of the 
host of Jehovah am I now come.” Instantly 
the man of faith recognized the Lord, and hum- 
bly bowed, lying prostrate at his feet. As he 
rose again the Voice that spake to Moses from 
the burning bush said to him, “Put off thy shoe 
from thy foot; for the place whereon thou stand- 
est is holy.” And Joshua did so (Josh. 5:13-15). 
No miracle gave to Joshua the assurance which 
Moses had that he who spoke was divine, but he 
had to accept, by naked faith, the position of 
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utter dependence, and bid a nation to march for 
a whole week around the city, till they had be- 
come the butt of ridicule for their enemies, and 
must have seemed foolish to themselves. Then 
as the mighty walls of Jericho split, and reeled, 
and fell, Joshua’s faith was vindicated and a vic- 
tory they could never have achieved themselves 
was given to the host of Israel. 

We have to learn the same lesson. No sin- 
cerity of surrender, no earnestness in Christian 
service, no determination to do the will of God 
will avail at all unless we recognize that we are 
helpless and the Lord all-powerful, and in our 
pitiable weakness cast ourselves on his great 
strength, letting him control, making him Cap- 
tain, and then by quiet, restful faith maintaining 
this position moment by moment, 


CHAPTER XXI 


CONCLUSION 


ie is possible for us to imagine that the way to 

the lofty heights of spiritual experience is 
steeper and harder for us in this materialistic 
and busy age than it was in by-gone days. Sci- 
ence and invention have taken the illusion and 
also the peacefulness out of life. We know so 
much that Superstition, which is spoken of as 
the hand-maid of Devotion, has left us, and we 
are living amid such a rush and hurry that we 
have neither the time nor the composure of spirit 
which are needful for contemplation and medi- 
tation. 

A careful study of the history of the saints of 
God will, however, prove that many of the holi- 
est men the world has seen have lived under 
circumstances quite as unfavorable to sanctity as 
any which we experience now. Of both Enoch 
and Noah we read that they “walked with God,” 
but it was when the wickedness around them 
was so great that the world was swiftly ap- 
proaching the awful punitive cleansing of the 
Flood (Gen. 5:22, 24; 6:9). Amid such general 
atheism that when it is said of Enoch that he 
“pleased God,” it is added, “without faith it is 
impossible to be well-pleasing unto him; for he 
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that cometh to God must believe that he is,” 
these two men touched the highest possibilities 
of the religious life (Heb. 11:5, 6), 

When the wickedness of Israel was so great 
that God seemed to have withdrawn himself, and 
we are told “there was no open vision,” the child- 
like spirit of a gentle boy, in the stillness of the 
night, heard the Voice of God; and when the lad 
said, “Speak, Lord, for thy servant heareth,” he 
was made the recipient of divine confidences (1 
Sam. 3:1-14). The men who, like Elijah, seem 
to themselves to stand alone in an evil age (1 
Kings 19:14), or like Isaiah, to “dwell in the 
midst of a people of unclean lips” (Isa. 6:5), 
are those who are chosen to come into closest 
fellowship with God. It was from the gross 
idolatry of Ephesus and the shameless immoral- 
ity of Corinth, that the earliest Christians were 
“called to be saints.” 

“Now these things happened unto them by 
way of example; and they were written for our 
admonition, upon whom the ends of the ages are 
come.” All the wealth of the Christian experi- 
ence of the past is ours; a glorious heritage, but 
also a grave responsibility. What men have 
done, men can do. Our advance in science-and 
invention depends upon the gathering up of all 
the achievements of men who have preceded us, 
and the determination to go beyond them in pro- 
ficiency. Why should we not apply the same 
principle to religious matters? Why should we 
be content in this one thing, and that the most 
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important of all, to recognize that men who lived 
centuries ago, in what we call the “dark ages,” 
were immeasurably our superiors? “God is no 
respecter of persons; but in every nation he that 
feareth him, and worketh righteousness, is ac- 
ceptable to him.” 

Holy men of old are to us like the two faithful 
spies, Caleb and Joshua, who were sent to ex- 
plore the Promised Land, and to bring back a 
report to the Children of Israel. Like them these 
saints entered into Canaan; they found it to be a 
“land flowing with milk and honey,” and they 
brought some of the fruit of the country to shew 
us what it produces. It is true that there are 
timorous souls who will speak to us of the diffi- 
culties, which appear to them as giants, while 
their fear makes them to shrink in their own 
eyes to grasshoppers (Num. 13:33), but we 
must remember that God’s explanation of the 
courage of the noble men who tell us that “we 
are well able to overcome it,” is that they “wholly 
followed the Lord” (Num. 30:30; 32:12). 

The very fact of hearing their report brings to 
us new obligations. It is a law of God that with 
added knowledge there comes increased respon- 
sibility. “Thou knowest . . . thou ought- 
est therefore,” the Lord, in the parable of the 
talents, said to the man who had failed to act up 
to his knowledge, and had shirked his obliga- 
tions (Matt. 25:26, 27). “To him therefore that 
knoweth to do good, and doeth it not, to him it 
is sin” (Jas. 4:17). 
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The reception of the assurance of continuous 
victory depends upon two things, surrender and 
faith. Surrender is an act of giving; faith of re- 
ceiving. Surrender is the voluntary determina- 
tion to be, and do, and suffer whatever God — 
wills; by faith we accept the power to perform 
God’s will, or rather we allow God to work his 
will in us. In the act of dedication we hand 
over our self-will and self-life to death; by faith 
we accept the life of God. Surrender removes 
the one barrier between God and our spirit; faith 
realizes a complete and abiding union of our 
spirit with the Lord. Surrender is a sinking 
down into the will of God; faith a rising to fel- 
lowship with him. 

The act of dedication must be very definite. 
The whole being must be deliberately placed un- 
der the searchlight of the Divine scrutiny. Gen- 
eral Booth wrote: “This consecration has in it 
the nature of a real sacrifice. It is the presenta- 
tion or giving away of all we have to God; a 
ceasing any longer to own anything which we 
have hitherto called our own, but all going over 
into God’s hands for him to order and arrange, 
and our taking simply the place of servants, to 
receive back again just what he chooses. This 
is no easy task, and can only be done in the 
might of the Holy Spirit; but when it is done, 
when all is laid on the altar—body, soul, spirit, 
goods, reputation, all, all, ALL—then the fire 
descends and burns up all the dross and defile- 
ment of sin, and fills the soul with burning zeal 
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and love and power. Consecration is a being 
crucified with Christ; it means dying to all those 
pleasures and gratifications which flow from the 
undue love of self, the admiration of the world, 
the ownership of goods, and the inordinate love 
of kindred and friends which go together to make 
up the life and joy of the natural man. This may 
be painful; but we must be crucified with Christ 
if we are to live with him.” 

- The believer’s attitude in this great transaction 
is beautifully set forth in a poem, a part of which 
is quoted: 

“Laid on Thine altar, O my Lord divine, 
Accept this gift to-day, for Jesus’ sake. 
I have no jewels to adorn Thy shrine, 
Nor any world-famed sacrifice to make; 
But here I bring, within my trembling hand, 
This will of mine—a thing that seemeth small, 
And Thou alone, O Lord, canst understand 
How, when I yield Thee this, I yield Thee all. 
a Doky pian wae 
“Take it, O Father, ere my courage fail, 
And merge it so in Thine, that e’en 
If in some desperate hour my cries prevail 
And Thou give back my gift, it may have been 
So changed, so purified—so fair have grown, 
So one with Thee, so filled with peace divine, 
I may not know or feel it as mine own, 
But, gaining back my will, may find it Thine.” 


This dedication must be without the slightest 
reserve. There must be no holding back any- 
thing from the Lord. Ananias and Sapphira pro- 
fessed to give all to God, but they kept back 
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part of the price, and by so doing lied against 
the Holy Spirit. There necessarily will be in- 
cluded many things we may not think of at the 
time, but which afterwards we shall have to hand 
over to the Lord. But there must be no con- 
scious withholding of anything. As far as we 
know everything must be laid on the altar. 

If this should’seem too hard the reason is that 
the task is being attempted in the wrong way. 
Two things should be borne in mind; first, the 
dedication must be the surrender of love. We 
do not hand over the control of our being to a 
stranger or an enemy, but to the “Son of God, 
who loved us, and gave himself up for us.” There 
is no hardship in the abandonment of love, in- 
deed, there can be no true love without it. Next, 
remember that “it is God who worketh in you 
both to will and to do of his good pleasure.” As 
you must trust him after the dedication to per- 
form his will continuously in you, so the act of 
surrender must be carried out in dependence 
upon him. Do not, then, strive to do violence 
to your spirit, but look for the Holy Spirit to 
accomplish this work in you. This he will do by 
stirring up such a love for God in your heart that 
imperceptibly this love will win the victory over 
your self-will, and you will be able to say, 

“And He hath breathed into my soul 
A special love of Thee; 


A love to lose my will in His, 
And by that love be free.” 


When: this surrender has been made; a sub- 
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mission to the divine will so complete that you 
can say, with Charles Wesley, 


“To do, or not to do; to have, 

Or not to have, I leave to Thee; 
To be, or not to be, I leave; 

Thy only will be done in me. 
All my requests are lost in one; 
Father, Thy only will be done,’— 


the next step must be taken. There must be a 
settled conviction that the whole transaction has 
the approval of God. We have Scriptural au- 
thority for the assurance that it is so. “This is 
the will of God, even your sanctification” (1 
Thess. 4:3). In the certainty of this wonderful 
fact the surrendered believer can claim that the 
Lord has entered into his heart and abides there, 
and that the indwelling Master will give him 
continuous victory. 

If this faith is real it will lead to rest. The 
responsibility for the keeping of the soul will 
pass over to the Lord. The captain of a ship 
may have had a long and anxious time on the 
quarterdeck, His vessel may have been in peril, 
and he may have been burdened with his respon- 
sibility, but the moment that the pilot comes on 
board, the steering of the vessel passes into his 
hands, and the captain may seek the rest he 
sorely needs. 

So when the Great Pilot comes on board he 
takes complete control, and the surrendered one 
enters into the rest of faith. His presence will 
fill and control the whole being. As Faber sings: 
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“O little heart of mine! shall pain 
Or sorrow make thee moan, 
When all of Christ is all for thee, 

A Savior all thine own.” 


The last, and most important step, is belief 
that the Lord is actually in full control. God 
should be looked to to press some passage of 
Scripture on the attention and then that text 
may be absolutely trusted, and the claim made 
on the strength of it. 

When the fulness of the Lord has been claimed 
there must be a calm and unshakable belief that 
it has been granted. To doubt this is to call in 
question the word of God. Many persons wait 
for feelings, and if they do not experience the 
emotion they expect, they question whether or not 
anything has taken place. The Rev. F. B. Meyer, 
D. D., says, “As once you obtained forgiveness 
and salvation by faith so now claim and receive 
the Spirit’s fulness. Fulfil the conditions already 
named, wait quietly but definitely before God in 
prayer; for he gives the Holy Spirit to them that 
ask him; then reverently appropriate this glori- 
ous gift, and rise from your knees, and go on 
your way, reckoning that God has kept his word, 
and that you are filled with the Spirit. Trust 
him day by day to fill you and keep you filled. 
There may not be at first the sound of rushing 
wind, or the coronet of fire, or the sensible feel- 
ing of his presence. Do not look for these any 
more than the young convert should look to 
feeling as an evidence of acceptance. But bdr- 
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lieve sn spite of feeling that you are filled. Say 
over and over, ‘I thank thee, O my God, that 
thou hast kept thy word with me, though as yet 
I am not aware of any special change.’ And the 
feeling will sooner or later break into your con- 
sciousness, and you will rejoice with exceeding 
joy, and all the fruit of the Spirit will begin to 
show itself.” 

When this is done the sanctified one must con- 
tinually look for victory from the Lord. When 
the Moabites and Ammonites came with an over- 
whelming force against Judah, King Jehoshaphat 
proclaimed a fast, “And Judah gathered them- 
selves together, to seek help of Jehovah.” The 
King offered an earnest prayer, ending with the 
words, “we have no might against this great 
company that cometh against us; neither know 
we what to do; but our eyes are upon thee.” 
This is just the prayer that the one who has en- 
tered on the life of victory must put up to God 
in the hour of temptation, It is not for him to 
brace himself to oppose his puny strength against 
the might of the great enemy of souls who is 
assaulting him, but he must look for the con- 
quest to be given him. 

A prophet came to Jehoshaphat with the word 
of God, “Fear not ye, neither be dismayed by 
reason of this great multitude: for the battle is 
not yours, but God’s. . . . Yeshall not need 
to fight in this battle: set yourselves, stand ye 
still, and see the salvation of Jehovah with you.” 
The king then appointed singers who should give 
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thanks for the victory which he knew would be 
given by God. And as the songs of praise were 
sung the enemy was thrown into confusion. So 
with the consecrated Christian, “the battle is not 
his, but God’s.” The shout of triumph uttered 
by naked faith will do more to rout the forces 
of hell than the grimmest determination or most 
valiant struggle. If the battle is the Lord’s let 
him carry out his own business. He does not 
require our help. All he asks of us is faith; “in 
quietness and confidence shall be your strength.” 
In the full assurance of faith we may sing: 
“Before the battle lines are spread, 
Jesus saves me now; 
Before the boasting foe is dead, 
Jesus saves me now. 
I win the fight, though not begun, 
V’ll trust and shout, still marching on, 
Jesus saves me now. 


‘T’ll ask no sikra that I may see, 
Jesus saves me now; 
His promise is enough for me, 
Jesus saves me now. 
Though foes be strong and walls be high 
I'll shout, He gives the victory, 
Jesus saves me now.” 


God wants men who will be résponsive to his 
will, pliable to his hands. The special danger 
of the present day to us, as seekers after holiness, 
is that we shall be afraid to let ourselves go, to 
allow the Lord to do whatever he will with us. 
We are so accustomed to put a restraint upon 
our feelings in the company of men that it is hard 
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for us to understand that there should be no re- 
straint in our attitude towards God. We are 
afraid of being thought to be fanatics, or even 
madmen. There is a certain dignity and sobri- 
ety which Christianity ought to impart to the 
conduct, but on the other hand, the disciple who 
desires to please his Master in all things will 
find that he will often be judged to be a fool. 
This is not pleasant, but it is part of the cross 
which all who would follow Jesus must be pre- 
pared to bear. 

“The kingdom of heaven suffereth violence, 
and the man of violence taketh it by force.” 
There must be a holy determination that the 
victory shall be won. The reward is for “them 
who by patient continuance in well doing seek 
for glory and honor” (Rom, 2:7). Many are 
like Pliable in Bunyan’s “Pilgrim’s Progress,” 
who was so enchanted with the glories of Heaven 
as described by Christian that he eagerly of- 
fered to accompany him on the journey to the 
Celestial City, but directly he was plunged in 
the Slough of Despond, struggled out on the side 
nearest to the City of Destruction, and returned 
to his own home. 

“Blessed are they that do hunger and thirst 
after righteousness; for they shall be filled.” The 
road is for the feet of little children to tread, but 
it is the path for heroes to traverse. Both the 
child’s trust and the veteran’s courage are 
needed. They who pass along that way follow 
One who was the Lamb of God and the Lion of 
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Judah, and they must be like him. Mr. Peady- 
to-Halt may come on crutches to the margin of 
the River and reach the New Jerusalem at last, 
but he will never with those instruments climb 
the steeps of the Delectable Mountains or reach 
the lofty uplands of Beulah Land. 

If we are to know the wonders of divine grace 
we must bear in mind that they are the mysteries 
of infinite Love. The richest induements of 
spiritual power are not to be wrung from God 
as from an unwilling Giver, but are the things 
that he is longing to bestow. The fairest Chris- 
tian virtues are not the prizes won by human 
achievement, they are the free gifts of grace, 
but they are presented on conditions without the 
fulfilment of which they would lose their highest 
worth. It is not by concentrating our attention 
on our part of the matter, but by looking away 
unto Jesus; not by the thought of the love God 
expects from us, but by the contemplation of his 
matchless and unmerited love for us that we 
shall be pleasing to him. The fullest blessed- 
ness comes from the heart of man being truly 
united by love to the heart of God. All, there- 
fore, that we have dealt with is resolvable into 
one word—love, 

When this idea is fully grasped this teaching 
is taken out of the region of unreality, for noth- 
ing is more real than Love. The very founda- 
tion of our religion is the requirement that we 
should love the Lord our God with all our heart, 
and with all our soul, and with all our mind. 
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This is the great and first commandment (Matt. 
22:37, 38). And this love will come from our 
knowledge of his love for us. 

To lose ourselves in him, to know his love and 
realize that we are one with him, makes us kings 
and priests. Love crowns us by reigning over 
us. In the Kingdom of Love we are monarchs 
only as we are subjects. We sit with Jesus on 
the Throne because we have assented to his ab- 
solute sovereignty. When love is perfected the 
work of grace will be finished. Then, and not 
until then, complete rest will be found. Yet 
every advance in love brings a new joy and a 
deeper satisfaction. ) 

Tauler tells of a man whom he speaks of as 
“one of our brethren, named Wigmann, who, in 
the lowest self-abasement, heard a voice from 
the loftiest Heavens, which said, ‘Wigmann, 
come up to the highest Throne, the Father’s 
Heart.’” Such a call comes now to us. As we 
rise to any fresh height in spiritual experience 
we approach nearer to God himself. To mount 
the steps indicated by the Word of God may 
seem arduous to those who continue to stand on 
a lower level, and there may be many stumbles 
as the progress is being made; but the truly joy- 
ous life is only known by the faithful, surren- 
dered ones who have addressed themselves to 
the task. Their sweetest hymns are their “Songs 
of Ascent,” for each step takes them nearer to 
“The Highest Throne, the Father’s Heart.” 
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